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INTRODUCTION

The shadow of suffering stretches across every human life. It is an unavoidable, often brutal reality that
confronts us in headlines, in the lives of those around us, and frequently, in the silent recesses of our
own minds. A child starves amidst the ruins of conflict. A family grieves as disease claims a loved one
prematurely. An earthquake shatters lives, erasing futures in terrifying moments. These are not distant
abstractions; they are fragments of a deeply ingrained pattern of pain, loss, injustice, and apparent
cosmic indifference that permeates human existence. This universal encounter compels us to ask

fundamental questions about the very nature of our world and our place within it.

Perhaps no question echoes more profoundly through history than this: Why? Why this suffering? Why
this brokenness? If there is a meaning to existence, how does pervasive evil fit within it? If there is a God,
particularly one conceived as perfectly good and infinitely powerful, why does evil exist? This primal
cry, erupting from the depths of human experience, demands more than simplistic platitudes; it demands

a coherent and meaningful framework for understanding.

Every person, consciously or unconsciously, approaches these questions through the lens of a worldview
—a fundamental set of beliefs, values, and assumptions about reality. The adage 'belief shapes
behaviour' underscores a profound truth: our foundational convictions directly influence how we
interpret everything, guiding our thoughts, emotions, decisions, and reactions. We inherently seek
coherence within this framework because contradictions between our core beliefs and our lived
experiences generate profound mental and emotional friction, known as cognitive dissonance’. When
suffering violently clashes with our assumptions about fairness, goodness, or purpose, that dissonance
demands resolution. We may revise our beliefs, reinterpret the experience, or even abandon our
worldview altogether if it proves incapable of making sense of life's hardest realities. Therefore, a viable
worldview must offer consistent and existentially satisfying answers to life's ultimate questions: Where
do we come from? (Origin), Why are we here? (Meaning), How should we live? (Morality), What happens

when we die? (Destiny), and Who are we, fundamentally? (Identity).

This volume of work undertakes an exploration of the response offered by the Christian worldview to
the profound problem of evil and suffering. It seeks to show that Christian scripture, understood in its
original historical setting, offers a coherent and deeply meaningful place for the reality of evil. Far from
being an insurmountable contradiction, evil fits within this specific narrative and cosmic context. This
approach is cumulative, weaving together key theological doctrines (like God's holiness, human freedom,
the nature of sin, Christ's redemptive work, and final restoration) with relevant philosophical and
neuroscientific insights. Crucially, this exploration builds upon a detailed reconstruction of the biblical
cosmic narrative—encompassing pre-human events, spiritual conflict, and delegated authority—which is

fully laid out in a companion volume, Theodicy - Worldview: A Wider Spiritual Context (referred to as

! Festinger, L. (1957). A Theory of Cognitive Dissonance



WS(), detailing the cosmic backstory. Understanding that wider context is essential groundwork.
Similarly, understanding God's approach to self-revelation, explored in Theodicy - Divine Hiddenness, is
crucial for addressing why a loving God might not make His presence overwhelmingly obvious amidst
suffering." (Introduce the Hiddenness document early). Furthermore, two key interpretive lenses will
inform our journey: the stark reality of human fallibility juxtaposed against the immense hope of eternal
glory (the Depravity/Glory axis), and the indispensable significance of what we will term the 'Eternal
Preview' (explored in Th Chapter 8, outlining life as preparation for eternal choices) in reframing

temporal suffering through the lens of the Eternal Horizon.?

This work aims to engage thoughtfully with seekers, sceptics, believers wrestling with doubt, and the
genuinely curious. It strives for intellectual rigour and theological depth, while remaining keenly aware
of the profound pastoral sensitivity required when discussing pain. As John Lennox notes, every
worldview must confront a 'mixed picture' — a world of both breathtaking beauty and horrifying bombs.
The Christian worldview, far from dismissing this tension, affirms its reality. The goal here is not to
"solve" the problem of evil in a way that domesticates its horror or erases all mystery, but to show that
within the Christian story, which fully acknowledges the 'bombs,' there exists a robust, coherent, and
uniquely hopeful framework centred on the suffering and ultimately redeeming Christ, a God who enters
into, rather than merely observes, our pain. This framework, while acknowledging the limits of human
understanding (including the challenges posed by Divine Hiddenness, explored in its dedicated volume)
and the necessity of humility and trust, proceeds with the conviction that meaning can be found even

amidst mystery.

We begin by framing the challenge of suffering more precisely, examining the universal burden it
represents and the specific dimensions of the problem it poses — a problem Christianity takes profoundly

seriously.

%see also Appx B.6 (Molinist Theodicy of Eternal Goods) for a related application of this eternal horizon concept
within Molinist thought.



PART 1: FRAMING THE CHALLENGE OF EVIL AND SUFFERING

Chapter 1: The Universal Burden: Why Suffering Demands Explanation

1.1 The Unavoidable Reality & The Human Cry

Suffering is not an abstract concept; it is woven into the fabric of existence. We witness it globally in
famine, war, and natural disasters. We see it intimately in the quiet desperation of illness, the sharp grief
of loss, the slow erosion of hope in the face of injustice. No life remains untouched by its shadow. This
universality gives suffering its power — it transcends culture, time, and individual circumstance,

confronting every human being with its raw reality.

Yet, our response to the 'bombs' of this world—the suffering we encounter—is rarely neutral acceptance,

precisely because we also experience its 'beauty.' Instinctively, we cry out against suffering.

This cry — whether a lament, a protest, a prayer, or simply a bewildered "Why?" — signals something
profound. It suggests more than mere biological aversion to pain or inconvenience. It hints at a
deep-seated intuition, perhaps an echo of a lost harmony, that things are not as they are supposed to be.
We feel that innocence shouldn't be violated, that justice ought to prevail, that life should have inherent
meaning resistant to chaos. This moral and existential protest is itself a significant piece of data about

the human condition.

Why do we expect goodness in a world often marked by brutality? Why does suffering feel like an
injustice, not just an unfortunate event? This inherent cry for meaning in the face of suffering—this
profound sense that the 'bombs' violate an inherent 'beauty' or intended goodness—is the starting point
for any serious exploration of reality. It is only because we have a sense of how things ought to be that

we can identify when they are not.

1.2 Unpacking the "Why?": Emotion, Intellect, Perspective

Before dissecting the various facets of suffering, it's crucial to reiterate the distinction between its
theoretical and practical dimensions. The theoretical problem of evil seeks intellectual coherence: how
can a good and powerful God coexist with evil? The practical problem, however, is the raw, personal cry
of the heart: how can | endure this pain, and where is God in it? While this work will primarily build a
case addressing the theoretical, we must first acknowledge the profound emotional weight that gives

rise to the intellectual puzzle.

The question "Why suffering?" is rarely monolithic. It carries layers of meaning, often emerging first as
an emotional and existential plea rather than a detached intellectual query. When facing acute loss,

trauma, or pain, the "Why?" is often a cry for comfort, for love, for presence, for an assurance that one is
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not alone or forgotten in the darkness. It's the heart’s protest against agony, the spirit’s yearning for
solace. Addressing this emotional layer requires not primarily arguments, but empathy, compassion, and
presence. Offering neat theological formulas to someone in the crucible of grief can feel hollow,

insensitive, even cruel.

However, alongside or prompted by this raw grief, the question invariably takes shape as an intellectual
puzzle. The mind seeks coherence. How can the reality of seemingly gratuitous evil — a child suffering
horribly, a natural disaster wiping out thousands indiscriminately — be reconciled with our other beliefs
about the world, particularly if those beliefs include a good or purposeful force behind reality? The
intellect demands rational explanation, consistency, and a framework that doesn’t collapse under the
weight of observed suffering. This intellectual quest, often fuelled by the deeper existential ache, gives

the problem of evil its persistent philosophical force.

Furthermore, our perspective shapes how we even frame the question. Personal history with pain,
geographical & political ideologies, cultural narratives about hardship, and our proximity to suffering all
influence our inquiry. An academic discussing theodicy from a comfortable study engages the question
differently than a refugee fleeing violence or a parent tending a terminally ill child. Recognising these
varying registers — the emotional, the intellectual, the experiential — demands profound humility from
anyone attempting to address the problem of evil. We must strive to discern the need beneath the

question and understand that different facets may require different modes of engagement.

1.3 The Worldview Lens: Seeking Coherence

This deep human need to make sense of suffering underscores our reliance on a worldview. As defined
in the Introduction, a worldview is our fundamental interpretive framework — the lens through which we
perceive and process reality. It comprises our core beliefs and assumptions, shaping our values and
responses, especially to life’s ultimate questions: Origin, Meaning, Morality, Destiny, Identity®. Everyone

operates from such a framework, whether consciously chosen or implicitly absorbed.

We instinctively strive for coherence within our worldview because internal contradictions create
cognitive dissonance — that deeply unsettling friction when experience clashes with belief. Encountering
profound injustice while holding that the universe is fundamentally fair creates this tension. To resolve it,
we might revise the belief (‘After a random disaster claimed my family, | can’t believe in a caring
universe—maybe life has no value’), reinterpret the experience (‘Perhaps this suffering has a purpose we

cannot yet see’), or, if the clash is too severe, question the adequacy of the entire worldview.

This highlights why coherence is not just an intellectual luxury but an existential necessity. A viable

worldview must offer internally consistent and meaningful answers, particularly when confronted by the

3See Appx B.1 for core questions to help form, inform or clarify your worldview



stark reality of suffering. It must provide the resources — conceptual, moral, emotional, spiritual — to
navigate pain without succumbing to utter despair or incoherence. The ability of a worldview to
integrate the reality of suffering in a meaningful way is therefore a crucial measure of its strength

and plausibility.

1.4 Evil as the Universal Stress Test

Because suffering touches every life and challenges our deepest assumptions, any worldview that
claims to offer a comprehensive understanding of reality must provide a coherent and meaningful
account of it. A framework that dismisses suffering, cannot adequately explain its origins, or offers no
hope for its resolution proves existentially inadequate. The ability to grapple honestly and robustly with

the reality of pain and evil serves as a crucial test of a worldview's truth and sufficiency.

Indeed, the problem of evil acts as a universal stress test, exposing potential weaknesses in every

major worldview:

e Atheism/Naturalism: While acknowledging suffering as a raw biological or societal fact, it
ultimately declares, as Richard Dawkins famously articulated, that the universe has 'precisely
the properties we should expect if there is, at bottom, no design, no purpose, no evil, no good,
nothing but blind, pitiless indifference.'"* As Glenn Scrivener points out, in such a view, 'if
everything is random, then nothing is wrong.' Atheism might thus intellectually 'solve' the
problem by denying objective evil, but as John Lennox observes, 'what you haven't removed is
the suffering and the pain. So | find that philosophically a disaster.' This is a stark admission of
defeat in the face of practical evil. If rape, murder or child abuse isn't objectively wrong, but
merely evolutionarily disadvantageous or disliked, then on what basis does our moral outrage
have? It offers no ultimate justice for the victim, no final reckoning for the perpetrator, just the
cold comfort that their suffering, and indeed their very existence, is ultimately meaningless in a
universe destined for heat death. Can such a view truly satisfy the human heart that cries out
against injustice? Indeed, as Scrivener highlights, 'The atheist does not have a problem with evil,
and that is a problem because evil is problematic.' To call something 'evil' or 'unjust' requires a

standard of 'good' or 'just' that naturalism itself struggles to ground.

e Pantheism/Certain Eastern Monisms (e.g., Advaita Vedanta): These frameworks, which
suggest that all is One and that individuality and suffering are ultimately illusory (maya), risk a
profound disconnect from lived reality. To tell a parent grieving a murdered child that their
agony, or the child’s terror, is an "illusion" is not just philosophically unsatisfying; it's morally
obtuse. If the distinctions between good and evil, pleasure and pain, victim and perpetrator
dissolve into an undifferentiated Oneness, then the fight against tangible injustice loses its

moral urgency. Is this not a sophisticated way of looking away from the horror?

4 Dawkins, R. (1995). River Out of Eden - implying suffering is ultimately meaningless



Buddhism: With its profound diagnosis of suffering (Dukkha) arising from attachment and
craving, Buddhism offers a path to individual liberation. However, when confronted with
systemic evil — a tyrant's reign, a child starving in a preventable famine — does the prescription of
individual detachment and the indifference of desire truly address the source of that evil? While
personal enlightenment is a noble goal, it can seem a passive response to evils that demand
active, engaged, and often confrontational intervention for the sake of others. Does it risk a
subtle victim-blaming, where the suffering party is somehow responsible for their "attachment"

to justice or life itself?

Hinduism (Karma/Samsara focused): The doctrine of karma — that current suffering is the direct
result of one's actions in past lives — offers a tidy, if relentless, accounting system for pain. Yet,
can it truly satisfy our innate sense of injustice when an infant endures horrific abuse? What
conceivable crime in a previous existence warrants such a fate, and how does such a belief not
lead to a chilling acceptance of the status quo or even justify inaction against present suffering
("It's their karma, after all")? It paints a picture of a cosmos governed by an impersonal,
retributive law that can feel more like an inescapable ledger of pain than a source of

compassionate relief.

Islam: Its unwavering stress on Tawhid (absolute Divine Oneness) and Qadar (unfailing Divine
Decree) means all suffering, however horrific, is ultimately by Allah's direct permission or even
will. For some interpretations/believers, this can make divine "tests" feel less like soul-shaping
within a contested cosmos and more like inscrutable, even cruel, impositions directly from the
sole, all-powerful Source, especially upon the innocent. While promising ultimate justice, it can
leave the sufferer grappling with a God whose mercy feels veiled behind an unshakeable,

sometimes devastating, decree that appears to originate solely with Him.

New Age Spirituality / "Spiritual but not Religious": Often characterised by affirmations of
positive energy, personal manifestation, or the idea that "everything happens for a reason" or as
a "lesson," these amorphous views frequently shatter against the hard rocks of genuine evil.
Confronted with the Holocaust, or the systematic torture of political prisoners, do vague notions
of "bad vibes," "attracting negativity," or "soul contracts" not appear profoundly naive, even
offensive? Such explanations often lack the moral vocabulary or structural framework to contend

with deliberate, malicious evil that transcends personal failings.

Stoicism (as a full worldview for suffering): The Stoic emphasis on inner virtue and serene
acceptance of what cannot be changed (fate, or the logos) offers admirable individual resilience.
But when evil is systemic, brutal, and could be changed by collective action, is internal
acceptance a sufficient response? Can one truly be indifferent to the suffering of others, as some

Stoic ideals might suggest, without a severe moral compromise? It offers little in the way of



communal responsibility to actively fight external evil, focusing instead on individual resilience in

enduring it.

e Polytheism: Attributing suffering to the whims, jealousies, and conflicts of multiple, often
amoral or outright malicious, deities might "explain" chaos, but it offers no ultimate hope, justice,
or trustworthy divine goodness. If the cosmos is a playground for squabbling, flawed gods, then
human beings are little more than pawns, and evil is simply part of an arbitrary and inescapable

divine drama. Where is the overarching meaning or the assurance of ultimate redemption here?

No worldview, it seems, escapes the challenge posed by the stark reality of practical evil. Each must
account for why the world includes such profound brokenness and offer a path towards meaning, solace,
or resolution. The manifest inadequacy of many common frameworks to provide satisfying answers to
the why of deep suffering, and to ground a robust moral response, underscores the need for a more
comprehensive and coherent approach — an approach this volume will now explore through the lens of

the Christian narrative.

1.5 The Problem Isn't Just "Out There": Our Shared Brokenness

Before pointing fingers at philosophical systems or cosmic realities, intellectual honesty requires
acknowledging a difficult truth: the problem of evil is not merely external. It resides profoundly "in us."
Every human being experiences the internal pull towards selfishness, pride, anger, deceit, and apathy.
We are capable of causing immense harm, participating in systemic injustice, and failing to act when
compassion demands it. Recognising this universal human capacity for moral failure — this shared
brokenness — is essential. It prevents us from abstractly theorising about evil as detached, innocent
observers and forces us to confront our own need for answers, for change, perhaps even for grace. Any
exploration of suffering must start with this humbling recognition of our own complicity. It reminds us

that the search for answers about evil outside us must also involve confronting the evil within us.

Chapter 2: Dimensions and Forms of the Problem

2.1 Defining Evil: More Than Just Pain

To engage the problem clearly, we must differentiate its aspects. While often used interchangeably,
"evil" and "suffering" are distinct. Suffering refers broadly to experiences of pain, distress, anguish, or
hardship — it is primarily experiential. Evil, however, typically carries a moral weight. Theologically and
philosophically, evil is often understood not as a positive force in itself, but as a corruption or privation of
the good—Ilike rust on metal or disease in a body, it presupposes a goodness that has been distorted or

is lacking. It represents a falling short of how things ought to be.
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We can broadly categorise the challenges presented by evil and suffering:

Moral Evil: This encompasses suffering directly caused by the deliberate intentions and actions
of free moral agents—entities, such as humans or potentially other beings, capable of making
conscious choices and bearing moral responsibility. Examples include murder, theft, betrayal,
oppression, genocide, deceit, and cruelty—acts arising from flawed character, malicious intent,
or culpable negligence. This category raises questions about freedom, responsibility, and the

capacity of moral beings (human or non-human) for wrongdoing.

Natural Evil: This philosophical term® refers to suffering arising from natural processes or events
that seem independent of direct human moral choice. Earthquakes, tsunamis, volcanic eruptions,

diseases (like cancer or genetic disorders), predation in the animal kingdom, drought, famine,

and the general process of decay fall into this category. Natural evil raises sharp questions about
the nature of the created order itself: Is it inherently flawed? Or has it become disordered? How

does this relate to the actions of a Creator?

Emotional/Existential Suffering: This dimension focuses on the subjective, internal experience
of pain, grief, despair, loneliness, anxiety, meaninglessness, or anguish. While often triggered by
moral or natural evil, it can also arise from the perceived fragility or absurdity of the human
condition itself — the awareness of mortality, the search for purpose, the feeling of alienation.
This deepens the problem beyond mere physical pain or external events, touching the core of

human consciousness and our need for hope and meaning.

Recognising these dimensions prevents overly simplistic analyses. The explanation for a war (moral evil)

might differ significantly from the explanation for a hurricane (natural evil), even though both cause

immense suffering (existential/emotional). A robust theodicy must address all these facets.

2.2 Key Forms of the Objection

The lived experience of these different forms of evil and suffering coalesces into several recurring,

deeply felt objections or questions. While these can be posed within any worldview seeking meaning,

they become particularly pointed challenges when directed towards the possibility of a perfectly good,

all-knowing, and all-powerful Creator, as conceived in classical theism:

The Question of Pointlessness (The Problem of Gratuitous Evil): Why does suffering often
seem so utterly random, arbitrary, disproportionate, or purposeless? We might accept suffering if

it clearly leads to a greater good or serves a discernible lesson, but much suffering appears

® As opposed to “Natural Suffering” which may not fully capture the sense that "something is fundamentally wrong
with the way the world is structured." In Theodicy literature it confronts the theological challenge: if God is good,
why does His creation contain elements that are "evil" in their effects?
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gratuitous — achieving no obvious benefit, sometimes even seeming destructive to faith or
character. Why would a wise God permit evil that serves no apparent good end?

The Question of Scale and Intensity (The Problem of Quantity and Horror): The sheer amount
and intensity of suffering in the world can feel overwhelming and incompatible with benevolent
oversight. Billions suffering from poverty, disease, and war throughout history; the
unfathomable agony experienced in events like the Holocaust or personal traumas; the long
geological ages seemingly filled with animal predation and death. Why so much? Why does it
reach such horrific, soul-crushing depths? This includes the specific challenge of Horrendous
Evils (a term coined by philosopher Marilyn McCord Adams) — atrocities like torture, genocide, or
the brutal abuse of a child, which are so extreme they threaten to engulf and destroy any
positive meaning in the victim's life. Can any good plausibly outweigh such horrors?

The Question of Unfairness (The Problem of Distribution): Why is suffering distributed so
unevenly and, often, seemingly unjustly? Why do innocent children suffer terribly while cruel
dictators live in luxury? Why do natural disasters strike indiscriminately? If God is just, why
doesn't suffering correlate more clearly with wrongdoing, or why isn't it mitigated for the
righteous? This apparent lack of moral calibration in earthly outcomes challenges notions of
divine justice and fairness.

The Question of Origins (The Problem of Evil's Source): If, as Genesis 1:31 asserts where God
declared upon completing creation that 'it was very good,' how did evil and the capacity for
suffering arise? Did God create evil itself? Did He fashion beings so inherently flawed that they
would inevitably choose it? How could disorder infiltrate a perfectly ordered creation? This
inquiry delves into the ultimate source of evil and its ontological status (ontology being the
philosophical study of existence), which examines the nature and being of entities, including
whether evil is a substance, a corruption, or something else entirely. Within a theistic
framework, these questions probe the fundamental nature and origin of evil in relation to a good

creation.

These core questions—about purpose, scale, justice, and origin—encapsulate the multifaceted challenge

that evil and suffering pose. They demand thoughtful engagement, moving beyond easy answers

towards a deeper exploration of the nature of reality, freedom, responsibility, and the character of God

Himself.

2.3 Sharpening the Focus: The Specific Theistic Tension

While the questions above resonate universally, they gain their sharpest edge when directed specifically

at the God described in classical Christian theism. The "Problem of Evil" in its most potent philosophical

form arises from the apparent incompatibility between three core divine attributes and the existence of
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e Omnipotence: God possesses all power consistent with His nature; He can prevent or eliminate
any evil He chooses.

e Omniscience: God possesses all knowledge; He knows about all evil, past, present, and future,
and knows how to prevent or eliminate it.

e Omnibenevolence: God is perfectly good, loving, and just; He desires to prevent or eliminate

gratuitous evil and suffering.

The tension is clear: If God has the ability (omnipotence), the knowledge (omniscience), and the desire
(omnibenevolence) to eliminate evil, why does evil persist? The existence of evil, especially in its
gratuitous and horrendous forms, seems to directly contradict one or more of these core attributes. This
apparent contradiction forms the heart of the intellectual challenge theodicy seeks to address. Resolving
it requires showing that the coexistence of God (with these attributes) and evil is not actually
contradictory, typically by arguing that God has morally sufficient reasons for permitting evil temporarily

— reasons that do not undermine His goodness, power, or wisdom.
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Chapter 3: Analysing the Critiques and Setting the Stage for Response

3.1 External vs. Internal Critiques

Having defined the multifaceted problem of evil and its specific tension with theistic belief, we must
distinguish between two primary ways this challenge is presented. Understanding this distinction is

crucial for navigating the arguments effectively.

e External Critiques: These arguments originate from outside a particular worldview, often from
atheism, agnosticism, or scepticism. They use the existence of evil and suffering as evidence
against the truth claims of that worldview, particularly theism. The goal is often to demonstrate
an incompatibility between the observed reality of suffering and the existence of the God
described by believers. For example, an atheist might argue, "The sheer amount of suffering
proves that the loving, powerful God Christians believe in cannot exist." Engaging external
critiques often involves examining the philosophical assumptions behind the objection itself.

A range of common objections from atheism, scepticism, or other worldviews (such as 'religion
causes harm' or 'faith is blind belief') are addressed in detail in Appx D, Common Objections.

e Internal Critiques: These questions arise within a worldview or engage it on its own terms.
They probe whether the system's own beliefs and doctrines are internally consistent and
coherent, especially concerning difficult issues like suffering. For Christian theism, an internal
critique asks: "Given that Christians believe God is good, holy, powerful, and just, and that evil
exists, can these beliefs hold together logically? Does the Christian narrative itself provide
adequate reasoning to make sense of suffering without self-contradiction?" The focus here is on

faithfulness to the worldview's own foundational texts and core tenets.

A comprehensive theodicy must address both. It needs to analyse the strength and potential
weaknesses of external objections, but perhaps more importantly, it must demonstrate the internal

coherence and explanatory power of its own framework.

3.2 The External Critique: The Challenge of Objective Evil

Those who argue from evil against God usually assert that the world contains truly evil events which a
good God would not permit. Murder, child torture, natural disasters that kill thousands—surely these are
really wrong, not just unpleasant. But here’s the rub: if one denies God and the transcendent moral
order He represents, can one still claim anything is truly evil rather than just personally or culturally
disliked? Under strict atheistic naturalism, morality has no firm foundation. As one atheist, J. L. Mackie®,

put it in, moral values would be strange entities in a purely material world (hence many atheists

® Mackie, J. L. (1977). Ethics: Inventing Right and Wrong
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embrace moral relativism or subjectivism, where right and wrong are not objective). Yet the force of the

problem of evil in an argument depends on evil being objectively awful, not just a matter of opinion.

i

If morality is subjective, then one could never really say “God shouldn’t allow this!"—because that
“shouldn’t” has no binding authority behind it, just personal preference. The argument would collapse
into “I personally don’t like how the world is.” Thus, critics of theism find themselves in a dilemma. As

Christian philosopher C.S. Lewis powerfully articulated:

o ‘My argument against God was that the universe seemed so cruel and unjust. But how had | got
this idea of just and unjust? A man does not call a line crooked unless he has some idea of a

straight line. What was | comparing this universe with when | called it unjust?"’

Indeed, why, as Glenn Scrivener echoes, do we call these things 'evil' if there is not 'good with a capital
G'? One might say, 'shadows prove the sunshine': the very recognition of evil (a shadow) implies the
existence of good (the light that casts the shadow), and ultimately a source for that light. The more
forcefully critics insist that certain things (say, the Holocaust) are outrageously evil and unjust, the more
they concede a moral law beyond human whims, which is exactly what theism claims. The existence of
real injustice seems to point toward a standard of Justice (with a capital J). In this way, the argument
from evil can ironically become an argument for a moral God. As Scrivener puts it, 'Yes, there is a
problem of evil. Not having a problem with evil, is in itself a problem’. So, on what grounds is there a
basis for moral outrage, especially for atheism which maintains, as Dawkins put; that there is 'at the

bottom... no evil, no good'?®

Some atheists respond by proposing secular accounts of objective morality (a kind of moral realism
without God). They might say, “Moral truths just exist as brute facts,” or root morality in evolutionary
advantage or in rational necessity. These moves, however, face difficulties. If moral truths are just brute
facts about the universe, it's strange that they would coincidentally align with our flourishing, and it
remains unexplained why we would be obligated to follow them. If morality is tied to evolution, then
right and wrong are merely what helped our genes survive—which could justify heinous behaviour
under different conditions (e.g., if cruelty had survival value). If one says “well-being” is the basis of
morality, one must explain why someone ought to care about others’ well-being in the absence of any
higher law or accountability. Each attempt to ground objective morality in a godless universe tends, in

the end, to reduce morality to something contingent® or subjective.
Thus, the sceptic who presses the problem of evil faces a paradox:

e If evil is real and objective, it strengthens the case for a moral God as the source of that moral

truth (undermining the attempt to disprove God).

" Lewis, C.S. (1952). Mere Christianity

8 ¢f. Appx B.11.2, "Morality (Moral Arguments)"

? meaning dependent on specific circumstances, conditions, or perspectives, rather than being universally or
necessarily true
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e If evil is not objective (just a matter of opinion), then the problem of evil loses its force, since

one cannot insist an all-good God must eliminate what is merely subjectively “bad” in our eyes

In summary, the external critique based on evil fails unless the critic smuggles in a moral framework
that points right back to God. The Christian can legitimately reply to an atheist: “If absolute evil exists, so
must absolute Good—and hence God. And if there is no absolute evil (only preferences), then you have
no grounds to accuse God of failing to prevent it.” This doesn’t prove God’s existence outright, but it
shows the intellectual high ground is not automatically with the sceptic. At the very least, the reality of

evil is a double-edged sword.

Furthermore, when considering the evidential challenge posed by suffering, it is vital to assess it not
against an abstract or minimalistic theism, but against the specific claims of the Christian worldview
itself. From within the Christian worldview, core doctrines frame suffering not as an unexpected anomaly

but as a comprehensible, though tragic, reality. These include:

1. Life's primary purpose is knowing God eternally, not achieving temporal happiness, and trials

may serve this higher pursuit (cf. James 1:2-4, Romans 5:3-5).

2. Humanity's rebellion against God, detailed further in Part 2, results in inherent brokenness

affecting both individuals and creation (cf. Genesis 3, Romans 8:20-22).

3. God's redemptive plan extends beyond earthly life into eternity, reframing temporal suffering

through the lens of an eternal horizon (cf. 2 Corinthians 4:17, Th Ch 8).

4. The incomparable good of fellowship with God, both now and in eternity, can ultimately

outweigh any earthly affliction (cf. Romans 8:18, Psalm 16:11).

When these foundational tenets are considered as part of the relevant background information, the
initial improbability of suffering coexisting with a good God diminishes significantly. In fact, a world
containing struggle, moral failing, and the need for redemption becomes more expected if these
Christian claims are true. This is not to lessen the pain of suffering, but to argue that its existence is not
as foreign to the Christian narrative as some critiques suggest. Thus, the Christian framework itself

provides resources for understanding why suffering persists in a world under God's sovereign care.

That said, acknowledging that evil presupposes a moral order (which theism explains) is only a
preliminary defence. It might protect the consistency of believing in God in an evil world, but it doesn’t
yet provide a positive reason why God allows any particular evil. To address that, we must turn inward,
to the coherence of the Christian worldview itself. The Christian must show that within Christianity,
God'’s character and purposes make sense of why evil is temporally permitted. This leads us to the

internal aspect of theodicy.
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3.3 Why Christianity Warrants Consideration

The undeniable presence of evil and suffering in the world understandably fuels scepticism, leading
many to question: Why should Christianity, with its bold claims, be taken seriously? It's a fair question.
Yet, this same scepticism often overlooks the monumental ‘leaps of faith’ demanded by a purely
naturalistic worldview—one that firmly asserts reality consists only of matter and energy, without any
guiding intelligence or greater purpose. This materialistic perspective, far from being an obvious truth,
grapples with its own deep explanatory challenges. Before exploring how Christianity addresses the
problem of evil (Th Part 2 onwards, which lays out the Christian narrative of origins and evil), it's
essential to understand why its core claims deserve serious consideration, especially when compared to
the often-unexamined "scientific miracles" of a strictly materialistic narrative, and how it uniquely tackles

life's fundamental questions about Origin, Meaning & Purpose, Morality, Destiny and |dentity.
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Critics often state that "extraordinary claims require extraordinary evidence." Applying this principle
fairly, however, shows that a purely naturalistic explanation of our universe relies on a series of its own
remarkable, yet unproven, assertions—its own 'miracles' of unguided emergence." Consider its

foundational ideas:

e Everything from Absolutely Nothing: Modern cosmology describes the universe—all space,
time, matter, and energy—erupting from an infinitesimal singularity. This isn't just a scientific
model; it's a philosophical assertion that everything spontaneously burst forth from
non-existence, uncaused. This is, as one commentator quipped, the 'virgin birth of the cosmos
without a virgin'—a claim of ultimate origins perhaps more staggering than any found in

religious texts.

e Intricate Order from Primordial Chaos: From this explosive origin, a universe of unfathomable
precision and intricate order emerged. The fine-tuning of physical laws (see Appx A.1, The
Fine-Tuning Argument; WSC Ch 1.1, which introduces this in the worldview context) necessary
for life is so improbable that some naturalistic thinkers resort to proposing an untestable,
unobservable multiverse just to make our existence statistically less shocking—a solution many

find less scientific than the problem it tries to solve.

e Life from Lifelessness: The spontaneous generation of living, self-replicating organisms from
non-Lliving chemicals (abiogenesis) confronts immense, unsolved chemical and informational
hurdles, as detailed in Theodicy - Abiogenesis: Life’s Origins (
https:/theodicy.rodske.com/abiogenesis) and Appx A.3.*° No known natural law or unguided
process has ever demonstrated the capacity to bridge this baffling chasm from complex

chemistry to the simplest life.

e Consciousness from Unthinking Matter: The emergence of subjective awareness,
self-consciousness, reason, and moral intuition from mindless, purposeless matter remains a
profound enigma for purely physical explanations (see WSC Ch 4.1 on rationality and WSC Ch
4.2 on consciousness; Appx A.9 presents neuroscientific evidence challenging purely material

views of mind). How does the "water" of brain chemistry produce the "wine" of consciousness?

If one is prepared to embrace these "miracles"—each a profound mystery without a purely material
solution—then the central historical claims of Christianity, particularly the resurrection of Jesus Christ,
shift from being another layer of unreason to potentially being the missing key. Christianity doesn't
merely add to the inexplicable; it proposes an explanation rooted in an intelligent, purposeful Creator
who has acted within His creation. The resurrection, far from being an isolated absurdity, can be seen as
the explanatory event that unlocks these other deep mysteries, especially given its undeniable historical
impact in birthing the Christian movement from a crucified leader (see Appx C.6 for evidence regarding

the historical Jesus and His resurrection).

19 \WSC Ch 4.2 discusses the related challenge of consciousness arising from matter.
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Recognising this complex tapestry of intellectual quandaries, ethical sensitivities, personal histories, and
philosophical commitments is crucial. Nevertheless, despite a wide array of challenges and objections
(many addressed in Appx D), Christian theism warrants focused investigation as a uniquely
comprehensive, historically grounded, and intellectually rich framework. Its claim to coherence is
bolstered by a cumulative case (see Appx B.11, The Cumulative Case for Theism), arguing through an
Inference to the Best Explanation that it offers the most compelling and comprehensive framework for
understanding fundamental features of the universe and human existence. Furthermore, from a
decision-theoretic standpoint, the existential stakes of considering God's reality are immense (see Appx

B.8, Decision Theory / Pascal’s Dilemma).

This exploration draws upon the following interconnected strands of evidence and reasoningll, many of
which are detailed further in the Appendices and companion documents, showing how Christianity

addresses life's core questions:
1. Our Cosmic Origins & the Foundation of Reality (Answering: Where do we come from?)

e The universe’s origin from nothingness and its development from apparent chaos to intricate
order (explored in WSC Ch 1.1, Introduction: Competing Claims) are consistent with findings like
the Borde-Guth-Vilenkin theorem'?, which points to a cosmic beginning and thus a transcendent
initiator™.

e Arguments from contingency (see Appx A.2, The Contingency Argument, for a full explanation)
reason that all finite, dependent things ultimately require an uncaused, necessary First

Cause—God—for their very existence.

e The universe reveals an astonishing fine-tuning of physical constants and initial conditions
(Appx A.1, detailing this fine-tuning), precisely balanced for life to an almost unbelievable
degree (e.g., the cosmological constant to 1 partin 10%29)* Such intricate calibration strongly

suggests intelligent design rather than sheer, undirected chance.

e The Ontological argument (Appx B.9) explores the logical implications of a maximally great

being, contending for its necessary existence.

1 Evaluating these claims involves considering various forms of evidence (see Appx E for a typology).

2 Borde, A., Guth, A. H., & Vilenkin, A. (2003). Inflationary spacetimes are not past-complete. Physical Review
Letters, 90(15), 151301.

3 the implications of a cosmic beginning are also touched upon in Appx A.2, The Contingency Argument

* From Huge Ross: physical life (Part 1), intelligent physical life (Part 2), bacterial life (Part 3), and advanced life
(Part 4), but similar probabilities are calculated from Martin Rees, Luke Barnes
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2. The Enigma of Life & the Essence of Human Identity (Answering: Who Are We, and How Did Life

Begin?)

The spontaneous origin of life from non-living matter (abiogenesis) faces profound scientific
obstacles due to the immense informational complexity needed for even the simplest
self-replicating systems (Appx A.3; Abiogenesis: Life's Origins document). Materialism offers no

convincing pathway here.

The quantitative challenges to unguided evolution (Haldane's Dilemma,'® Appx A.6) become
particularly salient when considering the sheer scale of suffering potentially implied if all
biological complexity arose through such a prolonged and harsh process, a point this theodicy

addresses by locating natural evil's origins differently (Th Ch 7.3).

Christianity provides a coherent basis for human rationality itself (WSC Ch 4.1, Rationality
Undermined), arguing our cognitive faculties are trustworthy because they stem from a rational

Creator (further supported by Appx A.9, Evidence for Mind-Brain Distinction).

It presents a compelling framework for understanding human consciousness and subjective
experience as fundamental to our identity (WSC Ch 4.2; Appx C.9), including the remarkable
alignment of our mental states with physical reality (psychophysical and nomological harmony -
Appx B.5).

Persistent, cross-cultural reports of Near-Death Experiences (NDEs) (Appx A.4; WSC Ch 4.2),
some featuring verified perceptions during clinical death, challenge purely materialistic views of

consciousness and hint at an identity beyond the physical.

3. The Unique Historical Testimony of Scripture and Jesus Christ (Answering: How Should

We Live? What Is Our Purpose and Destiny?)

Christianity is uniquely anchored in the historical person of Jesus of Nazareth (Appx C.6, The
Historical Jesus), a figure whose life and teachings provide the ultimate model for human
existence and purpose.

The Christian Scriptures reveal remarkable internal coherence across diverse authors, genres,
and centuries, supported by significant archaeological and historical corroboration of their
narratives (related to Appx D.2, D.24, D.25)*. They lay out a grand narrative of creation, fall,

redemption, and restoration.

% Haldane, J. B. S. (1960). "More Precise Expressions for the Cost of Natural Selection." Journal of Genetics, 57(2-3),
351-360. https://doi.org/10.1007/BF02987237

6 Appx D.2 addresses general reliability, D.24 discusses evidence for Israelites in Egypt, and D.25 covers the
Exodus narrative.
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e Jesus' unparalleled moral teachings, His unique claims to divine authority, and His profound
personal character (related to Appx C.6) present a figure who redefines human potential and
relationship with God.

e Central to this testimony is the historical claim of His substitutionary death for sin and His bodily
resurrection from the dead (WSC Ch 6.4.3)—events presented as verifiable and corroborated by
the radical transformation of His disciples and the explosive growth of the early Church against
all odds. These events secure a destiny beyond death.

e The fulfilment of specific, detailed prophecies concerning Jesus (Appx C.10, Prophetic Evidence)

further strengthens the case for divine action in history and a purposeful plan.

4. A Comprehensive Framework for Moral Reality, Human Nature, and Cosmic History
(Answering: How Should We Live? Who Are We? What Is Our Meaning W ithin the Grand
Story?)

e Christianity offers a compelling grounding for objective moral values and duties (Th Ch 3.2;
WSC Ch 6.5.1), essential for guiding how we live, which purely materialistic worldviews
struggle to establish beyond subjective preference or evolutionary conditioning.

e It affirms genuine creaturely free will*’, explaining moral responsibility and the origin of moral
evil in a way determinism cannot.

e |t acknowledges both human dignity (as beings created in God's image — defining who we are)
and our profound fallenness. This is situated within a moral universe where choices have real
consequences, knowledge brings responsibility (Appx C.7), and God's holiness (Appx C.5)
demands an ultimate resolution to sin, even if divine judgement is sometimes deferred (Appx
C.8).'®

e The "Divine Council Worldview" (WSC Parts 2-4) reconstructs the rich biblical narrative of a
populated spiritual realm (WSC Ch 9-10 on the first rebellion and cataclysm; Appx C.3 on the
Gap Theory), pre-Adamic angelic rebellion (WSC Ch 9-10; Appx C.3 on the Gap Theory),
humanity's fall and the ceding of dominion (Appx C.12; WSC Ch 13), subsequent spiritual
incursions (Appx C.14; WSC Ch 14), and the spiritual disinheritance of nations (Appx C.15; WSC
Ch 17). This provides a deep and coherent context for understanding the multi-layered nature of

evil and our place in a cosmic drama, giving meaning to the struggle.

Y Appx B.2; WSC Ch 13.2 discussing its pivotal role in the human narrative
'8 See Appx C.7 (The More We Know), C.5 (Divine Holiness), and C.8 (Deferral of Wrath).
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5. Resonance with Deep Human Experience and Transformative Hope (Answering: Why Are We
Here? What Is Our Destiny? Who Are We at Our Core?)

The pervasive human experience of beauty (Appx B.7, Argument from Beauty), often
transcending mere utility, hints at a Source of aesthetic value beyond evolutionary byproduct,

suggesting a deeper purpose.

The universal, innate human longing for meaning, transcendence, justice, and permanence
(related to religious experience, Appx B.10)—desires no earthly experience fully

nl9

satisfies—echoes C.S. Lewis's potent "Argument from Desire,"™” suggesting our core identity is

tied to something beyond the material, pointing to God as their ultimate fulfillment and destiny.

The persistent, cross-cultural phenomenon of religious experience (Appx B.10) indicates a
fundamental human orientation towards the transcendent, shaping our understanding of who

we are.

Christian faith demonstrably transforms lives, instilling profound hope and providing meaning,
even amidst intense suffering. The capacity for "soul-making" through adversity (Appx B.3,
Soul-Making Theodicy), and concepts like divine hiddenness preserving authentic response
(Appx B.4, Kierkegaard's Parable), resonate deeply with the human condition and our journey of

becoming.

Christian theism presents itself not as a blind faith, but as a robust, evidence-informed worldview that

squarely addresses life's deepest questions with a coherence and explanatory power that demands

serious consideration, especially when the alternatives reveal their own profound limitations.

The problem of evil and suffering stands as theism's most formidable ‘steelman’ challenge, often cited

as atheism's strongest argument and carrying weight in probabilistic frameworks like Bayesian

reasoning® (Appx A.7, Bayesian Theory). The stark reality of pain creates a perceived incompatibility

with the existence of a benevolent, omnipotent God. This tension—whether driven by intellectual

struggle, emotional anguish, theological misunderstanding, apathy, disillusionment with religious

hypocrisy, or a desire to avoid moral accountability—leads many to question or reject theistic claims,

often disengaging with the evidence.

9] ewis, C. S. (2001). Mere Christianity. New York: HarperCollins. (Book Ill, Chapter 10, pp. 134-138)
2 Howson, C., & Urbach, P. (2006). Scientific Reasoning: The Bayesian Approach (3rd ed.). Chicago: Open Court.
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Given the centrality of this issue, and Christian theism's claim to offer a robust framework—including a
profound purpose for our temporal existence within an eternal drama (as will be explored in Part 3)—its
specific response to evil warrants rigorous examination. Christianity uniquely locates God's direct
engagement with suffering—through the incarnation, sacrificial death, and resurrection of Jesus
Christ—as the cornerstone of its solution. These are not peripheral claims but God's decisive historical
acts addressing the cosmic and human predicament of evil. So, evaluating the coherence and sufficiency
of this Christian theodicy is not merely academic but a vital exploration of a worldview that confronts

profound darkness with a bold claim of divine love and ultimate triumph.

3.4 The Internal Critique: Christianity's Need for Coherence

Having established the compelling reasons to consider the Christian worldview seriously (Th Ch 3.3),
particularly given its direct claims regarding God's engagement with suffering, we arrive at the core task
of this theodicy: assessing Christianity's internal coherence. Can the central doctrines of the Christian
faith hold together logically and meaningfully in a world like ours? Can belief in a God who is perfectly
holy, loving, just, wise, and powerful be reconciled with the biblical narrative's own account of creation,
freedom, a multi-layered cosmic fall, ongoing spiritual conflict, and ultimately, God's own suffering on
the cross? To answer this, we must now turn inward, exploring the specific story Christianity tells about
the origin and nature of evil, drawing significantly upon the foundational cosmic context detailed in the

companion volume, Theodicy - Worldview: A Wider Spiritual Context (WSC).

PART 1: Conclusion

This Part has framed the profound challenge of evil and suffering, exploring its universal impact and
the need for coherent worldviews (Chapters 1 & 2). We've considered critiques against theism and

established why Christianity's comprehensive approach warrants focused investigation (Chapter 3).

Having laid this groundwork—understanding the problem's scope and why the Christian narrative merits
deep engagement—we transition to Part 2. Here, we will delve into the Christian framework itself,
beginning with its characteristic way of handling profound theological tensions, and then moving into its
account of cosmic origins and conflict, drawing from the WSC, to understand how evil entered the
story. This foundational understanding is essential before assessing Christianity's unique and robust

answers to the problem of suffering.
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PART 2: THE CHRISTIAN FRAMEWORK: CONTEXT,
COHERENCE & COSMIC ORIGINS

The preceding Part established the universal challenge of evil, surveyed critiques against theism
(particularly the Christian understanding of God), and argued for why the Christian worldview warrants
serious consideration in this profound inquiry. We now turn to explore the Christian framework itself.
The core task ahead is to examine its internal consistency and explanatory power: Can Christianity

reconcile its claims about a good, holy, and powerful God with the pervasive reality of suffering?

To undertake this exploration adequately, we must first adopt the spirit in which such a monumental
task should be approached from within the Christian tradition. The following perspective underscores
the indispensable roles of humility and trust. Subsequently, we will explore a foundational characteristic
of Christian theological reasoning—its capacity to hold apparent paradoxes in creative tension. Only
then will we delve into the foundational narrative Christianity presents regarding the origins of evil and
the nature of the cosmos, drawing essential context from the detailed reconstruction in the companion
volume, Theodicy - Worldview: A Wider Spiritual Context (WSC). This backstory is crucial for

understanding the subsequent theological responses to suffering.

A Foundational Perspective: Humility, Trust, and Theodicy

A profound humility must guide our approach to a Christian theodicy. The attempt to understand and
articulate God's justice and goodness in the face of evil inevitably encounters the limits of human
understanding. This is true for any worldview grappling with such ultimate questions, and it is

particularly poignant when considering the God described in Christian scripture.
The Core Affirmation: Trust Amidst Unanswered Questions

Perhaps the most truthful summary response to the problem of evil, especially from a Christian vantage
point, is: “All the reasons are not fully known, but God is good; look at Jesus, and trust Him.” This creates
a tension with the very act of constructing a detailed theodicy, yet it is a necessary starting and ending
point. This call to trust is particularly vital when we confront suffering that seems inexplicable. Later, we
will consider The Divine Ripple Effect (Th Ch 21), a perspective that acknowledges our limited view and
encourages trust in God’s capacity to weave even present darkness into a future tapestry of good,

though the pattern may be hidden from us now.
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Why Attempt a Theodicy? Scriptural and Intellectual Warrant

Given the profound complexities and the call to trust, some might question if a detailed theodicy should
even be attempted. Indeed, the problem of evil is acutely felt within the Christian worldview, perhaps
more so than in frameworks that struggle to define 'evil' objectively. It is precisely because Christianity
affirms a good and holy Creator and an inherent moral order that the reality of suffering presents such a
profound challenge — yes, it is a problem, and one that demands our most thoughtful engagement.
However, this very engagement is not an admission of faith's failure, but an affirmation of its intellectual
and moral seriousness. Several considerations highlight the value and necessity of pursuing a theodicy,

particularly within the Christian tradition.

The Scriptures themselves, far from remaining silent or offering only cursory acknowledgements,
engage deeply and multifacetedly with the reality of suffering and evil. They present a rich tapestry of
narratives, laments, prophetic insights, and divine responses that invite, and indeed model, serious
theological reflection. The Bible consistently portrays God as one who interacts with humanity's
questions and even calls His people to reason with Him (e.g., Isaiah 1:18). Furthermore, the command to
"love the Lord your God... with all your mind" (Matthew 22:37) implies a call to rigorous thought about
faith's hardest questions. Indeed, this diligent inquiry can be seen as a noble pursuit, for "it is the glory of
God to conceal things, but the glory of kings is to search things out" (Proverbs 25:2). Therefore, seeking
to understand how evil fits within God's purposes is not irreverence but faithful engagement. Moreover,
intellectual honesty in a sceptical age demands that believers articulate their faith's coherence. The
endeavour of theodicy, then, is undertaken not to exhaust divine mystery, but to illuminate the pathways
of reason and hope Scripture itself lays open, demonstrating that the Christian worldview offers a robust

framework for understanding evil.

The Indispensable Role of Pastoral Sensitivity

While constructing a theodicy can be intellectually satisfying, it must never be forgotten that these
answers can ring hollow to someone in the midst of acute pain. Theodicy is often best engaged with
before or after suffering, not during its sharpest moments. In pastoral care, the ministry of presence,
compassion, and lament frequently matters far more than explaining doctrines. As Romans 12:15
instructs, “Weep with those who weep.” One should not cavalierly tell a grieving person, “Cheer up, your
suffering will build character!” That truth, even if believed, might feel like cold comfort. Theodicies are
like the backbone of faith, but the aching muscles of sorrow need gentle care, not rigid pronouncements.
Intellectual answers do not, by themselves, remove emotional anguish. Theodicy should be used

carefully and always with empathy.
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Intellectual Honesty and Humble Limitations

Any theodicy offered is provisional and partial. As 1 Corinthians 13:12 states, “For now we see in a
mirror dimly... Now | know in part.” It is highly likely that not all of God’s reasons have been grasped, and
even the reasons explored are not seen in their fullness. God likely has many purposes intertwining
through each event, some stretching into eternity. Indeed, one of the ways God's purposes may unfold is
through what we will later explore as The Divine Ripple Effect (Th Ch 21), where the full significance
and positive outcomes of events, especially difficult ones, may only become apparent over vast stretches
of time, far beyond our individual lifespans or immediate comprehension. This reality itself calls for
profound humility. The Book of Job ends with God essentially asking Job, “Can you understand even the
workings of the natural world, let alone My governance of the moral world?” (Job 38-41). Job repents for
speaking of things beyond his comprehension (Job 42:3, 6). This serves as a potent reminder that any
theodicy should be held with an open hand. These insights are presented as possible and biblically
supported reasons, but no claim is made to possess God’s-eye knowledge of every “why.” Deuteronomy
29:29 reminds, “The secret things belong to the LORD our God, but the things revealed belong to us and
to our children.” This work will seek to lean on what is revealed to piece together a coherent picture,

3

while admitting God undoubtedly has “secret things’

reasons and plans—not yet imagined.

The Crucial Place of Faith and Trust

Ultimately, Christianity calls for trust in God’s character, especially when specific answers elude us. This
is not a passive or unthinking faith, but an "unconditionally faithful wrestling"—an engagement with
God born from the crucible of anguish, honest about pain and perplexity, yet refusing to abandon the
very Source of all meaning. It echoes Job’s raw declaration amidst unimaginable loss: "Though he slay

me, yet will | hope in him" (Job 13:15). This is the defiance of faith against despair.

Habakkuk, lamenting national injustice, received God’s terrifying "solution": the impending decimation of
Judah by the ruthless Babylonians (Habakkuk 1:6)—a response promising even greater brutality. Faced
with this vision of utter national ruin, from that abyss of horror, Habakkuk makes his astonishing stand:
"..yet | will rejoice in the LORD, | will be joyful in God my Saviour" (Habakkuk 3:18). This is not a denial
of the impending catastrophe, but a profound choice to anchor his ultimate hope in God alone when all
earthly hope and national survival seemed lost. It is the cry of one who, like Peter, asks, "Lord, to whom
shall we go? You have the words of eternal life" (John 6:68), recognising that abandoning God leads to

an even deeper darkness.

The Apostle Paul, after wrestling with the profound mysteries of God’s redemptive plan for both Jew
and Gentile, similarly arrives not at simplistic clarity, but at a place of overwhelmed awe: "Oh, the depth
of the riches of both the wisdom and knowledge of God! How unsearchable are his judgments and how

incomprehensible his ways!" (Romans 11:33). This is not a casual admission of ignorance, but a
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hard-won recognition of God's sovereign purposes that transcend finite human understanding, often

forged in the fires of personal trial and theological struggle.

Theodicy as Worshipful Exploration

In the end, attempting to understand evil and God's relation to it is worthwhile to the degree it bolsters
faith and glorifies God’s wisdom, but it should be done tentatively and reverently. Theodicy, from a
Christian perspective, is ultimately an act of worshipful exploration, not a mathematical proof. Its goal is
not to pin God down to human logic, but to show that human logic, illuminated by revelation, can bow in
adoration at the scope of God’s redemptive plan—even when not every detail is fully comprehended.
With this posture of humility and reliance on trust, we can proceed to examine the Christian narrative's

specific response.

Chapter 4: Navigating Divine Tensions

Having established the necessity of humility and trust when engaging with God's ways, we now
consider a key aspect of how those ways are often revealed and understood within Christian theology:
through the embrace of apparent paradox. Before exploring the Christian narrative's specific response to
evil and suffering, it's illuminating to grasp this foundational characteristic: its remarkable capacity to
hold profound, seemingly contradictory truths in dynamic, creative tension. This understanding is
particularly relevant as we find ourselves mid-narrative in God's cosmic story—past its pivotal transition
in Christ, yet still awaiting its ultimate conclusion. This "Already but Not Yet" reality is itself a prime
example of such a tension. Rather than seeing these as mutually exclusive paradoxes, Christian thought
often embraces a "both/and" approach, recognising them as interdependent facets of a deeper, more
complex reality that reflect the very nature of God and His engagement with the world. Recognising this
pattern prepares us for the nuanced ways Christianity addresses suffering. Let us explore some key

examples:

1. Faith vs. Works

e Tension: The scriptural affirmation of salvation by grace through faith alone (Ephesians 2:8-9)
versus the clear biblical insistence on the necessity of good works as evidence of genuine faith

(James 2:17). Some might ask, "If faith saves, why do works matter?"

e Resolution: True, saving faith, itself a gift from God, inevitably and naturally produces good
works as its outward expression and tangible evidence. Faith is like a living tree, the unseen root
system drawing life from God's grace; good works are its inevitable fruit, demonstrating the
tree's vitality. Works are not the root that achieves salvation, but the fruit that proves the root of

faith is genuinely alive and connected to the Source of life.
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2. Justice vs. Grace

Tension: God’s perfect justice, which demands that sin, as a violation of His holy standard, be
accounted for (Romans 6:23), versus His boundless grace, which desires to offer forgiveness and
unmerited favour to rebellious sinners (Romans 5:8). How can a just God let the guilty go free, or

a gracious God enact punishment?

Resolution: The Cross of Jesus Christ is where God perfectly demonstrates and fulfills both His
justice and His grace. God’s justice is like a judge’s gavel, confirming the righteous sentence sin

deserves. His grace is like Christ Himself stepping forward to absorb that sentence, paying the

infinite debt on our behalf. Thus, God remains perfectly just in punishing sin (in Christ) and

perfectly gracious in forgiving those who trust in Christ.

3. God's Sovereignty vs. Human Free Will

Tension: The biblical teaching that God is absolutely sovereign—possessing ultimate authority,
control, and preordained purpose over all creation (Psalm 115:3)—alongside the equally strong
affirmation that human beings possess genuine freedom to make meaningful choices for which
they are morally responsible (Joshua 24:15). Does God's control negate our freedom, or does our

freedom limit His control?

Resolution: God's sovereignty is so comprehensive that it encompasses and works through
human choices without violating our free will. He is like a master chess player whose plan is so
brilliant it foresees and incorporates every possible move His opponent—free humanity—might
make, still steering events toward His intended, good outcome. His knowing how individuals will
freely choose, even before they make their choice, does not negate the genuineness or

responsibility of that choice; the decision is still authentically theirs.

4. Holiness vs. Love

Tension: God’s absolute holiness—His utter purity and separateness from all sin and corruption
(1 Peter 1:16)—which demands that He cannot simply overlook or coexist with evil (Habakkuk
1:13), versus His infinite love, which actively seeks relationship and reconciliation with sinful

humanity (1 John 4:8). How can a holy God embrace sinful people?

Resolution: Jesus Christ is the perfect embodiment and resolution of this tension. His sinless life
perfectly reflected God's holiness, and His sacrificial death atoned for sin, satisfying holiness's
demands. Simultaneously, this act was the supreme expression of God's love, making a way for
the unholy to be cleansed and reconciled to the Holy God, enabling loving relationship without

compromising divine purity.
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5. Law vs. Grace

Tension: The Old Testament Law, with its exacting demands for perfect obedience and its
pronouncements of curses for failure (Galatians 3:10), versus the New Testament emphasis on
salvation through God's unmerited grace, received by faith (Romans 6:14). If the Law condemns,

how can grace save without abolishing justice?

Resolution: The Law functions like a flawless mirror, revealing the depth and pervasiveness of
our sin—the "dirt" on our souls—and our inability to achieve righteousness on our own. It shows
us we are all imperfect sinners in desperate need of a saviour. Grace, then, is the cleansing
water provided by Christ's sacrifice; He fulfilled the Law's demands perfectly on our behalf and

took its curse, allowing us to be declared righteous by faith.

6. Suffering vs. Blessing (for the Believer)

Tension: The scriptural promise that believers will often experience suffering, trials, and
persecution for their faith in Christ (2 Timothy 3:12; John 16:33), alongside the assurance of
possessing every spiritual blessing in Him and an eternal inheritance of joy (Ephesians 1:3). Can

one truly be blessed while suffering?

Resolution: Both are true for the believer. Suffering for Christ is often presented not as a
contradiction to blessing, but as a path to deeper fellowship with Him, a means of spiritual
growth, character refinement (Romans 5:3-5), and a participation in His redemptive purposes in
a fallen world. Blessings are both presently experienced spiritual realities (like forgiveness,
peace, the indwelling Spirit, and adoption as God's children) and the future fullness of eternal
glory. For the believer, present suffering is like a refiner's fire—painful, yes, but ultimately

serving to purify and prepare them for the incorruptible treasure of their heavenly reward.

7. Truth vs. Unity

Tension: The imperative to uphold and defend foundational biblical truth uncompromisingly
(John 17:17; Jude 3), versus the strong biblical call to maintain and pursue unity, peace, and love
within the body of Christ (Ephesians 4:3; John 17:21). How do we stand for truth without

causing harmful division, or pursue unity without compromising essential beliefs?

Resolution: True biblical unity is founded upon shared commitment to essential truth. It should
never come at the expense of core doctrinal fidelity that defines the Gospel. However, truth
must always be spoken, defended, and lived out in a spirit of love, humility, and patience
(Ephesians 4:15). Truth is like the non-negotiable foundation of the house, ensuring its stability;
love is the mortar that binds the individual bricks (believers) together harmoniously. Unity built

on doctrinal error or indifference to truth is a house built on sand, destined to crumble.
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8. The "Already vs. Not Yet" (Eschatological Tension)

e Tension: This vital tension, which will recur throughout our exploration, is the understanding
that the Kingdom of God has already been inaugurated and its victory secured through the life,
death, and resurrection of Jesus Christ (Matthew 12:28), yet its full, visible, and universally

experienced consummation is not yet complete (Matthew 6:10).

e Resolution: We live as citizens of a country whose decisive victory in a great war has already
been declared and achieved by our King. However, the mopping-up operations continue, pockets
of enemy resistance still exist, and the full, unhindered peace treaty is still being implemented
across all territories; thus, the reign is not yet fully manifest in every corner. (A more detailed

exposition of this is found in Appx C.2).

This pattern of navigating dynamic tensions is not a weakness of the Christian worldview but a profound
strength. It reflects a God whose wisdom and ways are deeper than our simplistic categorizations, and a
reality more richly textured than we often perceive. Understanding this characteristic capacity to
embrace apparent paradoxes and resolve them in a higher synthesis is crucial as we now turn to the
specific Christian narrative addressing evil and suffering. It prepares us to appreciate that the answers
offered may not always be linear or instantly obvious, but are woven into a grand, coherent, and

ultimately hopeful story.

Chapter 5: The Foundational Narrative: Order, Agency, and Risk

The Christian narrative begins not with chaos or evil, but with the deliberate, ordered creation by a
supremely good and powerful God (Elohim). "In the beginning God created the heavens and the earth"
(Genesis 1:1). This initial act establishes God as the transcendent source of all reality. Crucially, this
framework understands "heavens" (shamayim) to encompass not just the physical cosmos but also a
populated spiritual realm, governed through a structure often referred to as the Divine Council — an

assembly of created spiritual beings (elohim/Bene Elohim) serving under the Creator (see WSC, Ch 8).

5.1 A Good Creation & Delegated Authority

God's creation, including this initial spiritual hierarchy and the later physical cosmos, was declared "very
good" (Genesis 1:31). This goodness implies inherent order, purpose, and suitability for God's intentions.
A key aspect of this design was God's delegation of genuine authority and responsibility to His created
representatives — both spiritual beings within the council and later, humanity tasked with stewarding the
earth (Genesis 1:26-28). God intended a participatory universe, co-managed by loyal representatives
operating under His loving sovereignty. This wasn't a flaw, but a feature reflecting God's desire for

relational partnership rather than solitary rule.
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5.2 The Indispensable Role of Creaturely Free Will

Central to this participatory design was the endowment of genuine free will upon these intelligent
agents (human and angelic/elohim). This freedom and autonomous agency is not incidental; it is the
necessary precondition for authentic love, trust, moral virtue, and meaningful relationship — qualities
God values supremely (Kierkegaard's parable in Appx B.4 illustrates God's preference for uncoerced
love). A world of programmed automatons could not genuinely love or choose righteousness. However,
this gift of freedom carried an inherent and profound risk: the possibility that creatures could misuse
their agency, choose rebellion over loyalty, distrust over dependence, and thereby introduce discord,
corruption, and evil into God's good order (Appx B.2 explores the philosophical grounding for free will).
Evil, therefore, finds its ultimate origin not in God's nature or His creative act, but solely within the
contingent choices of created wills. God deemed this risk acceptable for the sake of a universe where

genuine love and, ultimately, an informed eternal allegiance could be freely chosen.

These choices are contingent, meaning they are not fixed or inevitable but depend entirely on the free

will of the creature.

5.3 God's Holiness: The Non-Negotiable Ground

Underpinning this entire framework is the absolute holiness of God (Appx C.5). This is not merely moral
perfection but His essential nature — His utter separateness from all corruption, His radiant purity, His
intolerance of evil (Habakkuk 1:13). Holiness is the unchanging moral and ontological reality against
which all creaturely choices are measured. This capacity for moral response, potentially rooted in a
non-material aspect of our being (cf. Appx A.9), makes our choices before a holy God deeply significant.
Because God is holy (absolute uncompromising perfect purity), sin (rebellion, corruption) is intrinsically
incompatible with His presence and nature. This incompatibility necessitates separation and demands
that evil ultimately be addressed by divine justice. It is not an arbitrary rule, but a fundamental reality.
Understanding God's consuming holiness (Hebrews 12:29) is crucial for grasping why sin has such
devastating consequences and why redemption requires such a profound solution. The permission of

evil occurs within a universe where God's opposition to it, rooted in His holiness, remains absolute.

Chapter 6: The Cascade of Rebellion: Evil's Multi-Layered Entry

The entry of evil into God's good creation was not a single event but a tragic, compounding cascade of

rebellions across different realms and epochs.”* This multi-layered understanding, detailed in the

21 Epochs: Distinct periods or eras in time, often characterised by significant events, developments, or shifts. In this
context, epochs denote sequential phases in the historical or cosmic narrative, marking key stages in the progression
of events related to the entry and spread of evil within creation.
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companion WSC volume, is essential for understanding the depth and pervasiveness of the cosmic

conflict that forms the backdrop to human suffering.

6.1 Primordial Conflict: Pre-Adamic Disruption

The narrative, interpreted through lenses like the Restoration View (Appx C.3), describes a significant
rebellion which occurred within the Divine Council before the creation account of Genesis 1:3ff. A
high-ranking celestial being (Satan/Lucifer/), driven by pride, initiated cosmic treason (Isaiah 14, Ezekiel
28 interpretations), leading to spiritual warfare ("war in heaven," Revelation 12) and divine judgment.
This primordial disruption is seen as the cause of the chaotic state described in Genesis 1:2 (toh(
wa-boh), turning an initially ordered creation into ruin (see WSC Ch 9). This places the origin of
active, intelligent evil and potentially the roots of natural disorder prior to human existence. Some
speculative interpretations also consider whether certain geological or archaeological anomalies might

be faint echoes of such ancient cosmic events (see Appx C.17).

6.2 The Human Fall & Ceded Dominion

Into the restored world, humanity (Adam and Eve) was placed and given dominion (Genesis 1:28).
However, tempted by the pre-existing Adversary (the Serpent), they chose disobedience, distrusting
God and seeking autonomy (Genesis 3). This pivotal human rebellion introduced moral guilt, spiritual
death (alienation), physical mortality, and further ecological disruption into the human realm (see WSC
Ch 13, Second Rebellion: The Edenic Fall). Critically, this act also constituted a tragic ceding of
humanity's God-given dominion over the earth. By aligning with the Serpent, humanity effectively
relinquished their legitimate authority, allowing Satan to usurp influence as the temporary, illegitimate
"god of this age" (2 Cor 4:4; Luke 4:6), deepening the earthly realm's entanglement in the cosmic conflict
(Appx C.12).

6.3 Subsequent Escalations: Watchers and Babel

The conflict intensified further. Genesis 6:1-4 describes a shocking transgression where "sons of God"
(interpreted as celestial Watchers) took human wives, producing hybrid offspring (Nephilim) and
introducing profound moral and genetic corruption (see WSC Ch 14 ; Appx C.14). This necessitated
the cleansing judgement of the Flood (interpreted regionally - WSC Ch 16, Appx C.16 and Appx C.18
for historical views on regional floods). While the theological and narrative significance of the Flood is
primary, discussions around potential physical evidence persist (see Appx C.4 for an evaluation), Later,
humanity's unified defiance at Babel (Genesis 11) led to divine judgement involving scattering and,
crucially, the disinheritance of the nations. These nations were assigned to the governance of other

divine council members (Deut 32:8-9 LXX/DSS - Appx C.15), many of whom subsequently rebelled
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themselves (Psalm 82), becoming the hostile "principalities and powers" ruling over gentile nations (see
WSC Ch 17).

6.4 Consequence: A Cosmos at War, Creation Groaning

The devastating outcome of this cascading rebellion—originating in primordial spiritual realms (Th Ch
6.1), critically deepened by humanity’s pivotal Fall and surrender of earthly dominion (Th Ch 6.2), and
further entrenched by subsequent societal entanglements with corrupting spiritual influences (Th Ch

6.3)—is the fractured reality we inhabit: a cosmos embroiled in multi-layered conflict.

This conflict manifests on several fronts. Evil operates through the sinful inclinations of fallen human
hearts. It permeates systemic societal structures, often subtly influenced by rebellious spiritual powers
now wielding authority illegitimately—an authority compounded by humanity's own tragic forfeiture.
Furthermore, these intelligent, hostile forces directly engage in supernatural resistance to God's reign.
Though Christ, through His death and resurrection, has decisively defeated these powers and reclaimed
all authority (Matthew 28:18), their influence, while its ultimate power is broken, persists in this "already

but not yet" age as they await final judgment.

The physical creation itself mirrors this profound spiritual disorder. Paul describes it as being 'subjected
to futility' (Romans 8:20) — the Greek mataiotés signifying a state of vanity, emptiness, transience, and
an inability to achieve its true, God-given purpose. It is as if the natural world, once designed for
harmonious flourishing, is now trapped in this state of frustrated purpose, where processes originally
intended for good are frequently thwarted, twisted, or lead directly to pain. This 'futility' echoes the
desolate emptiness (tohd wa-boh() that, in this framework, characterised the earth after the primordial

judgment (Genesis 1:2), signifying a creation groaning under the weight of cosmic rebellion..

Consequently, all of creation is bound to an inescapable cycle of deterioration, corruption, and death
("bondage to decay"). This is starkly evident in the pervasive realities of disease that ravages life, the
relentless predation within the animal kingdom, and the eventual decay that claims all living things. This
inherent brokenness, this deep dissonant chord in the symphony of existence, causes the whole of

nature, including its creatures, to "groan" as if in the pains of childbirth (Romans 8:20-22).

This, then, is our present condition: a contested reality where God's legitimate authority clashes with
usurped spiritual dominion, and where creaturely rebellion—both human and angelic—tragically
persists. Understanding this ongoing cosmic conflict, born from these multiple layers of rebellion, is the
essential context for comprehending why suffering continues with such intensity, despite God's ultimate
sovereignty and inherent goodness. We live mid-conflict, witnesses to a grand drama whose final,

victorious resolution, though certain, is not yet fully manifest.
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Chapter 7: The Nature of Sin and Its Consequences

Understanding the Christian perspective on evil requires grasping the nature of sin itself and its inherent,
far-reaching consequences within the narrative established in Part 2. Sin is presented not merely as
isolated mistakes or rule-breaking, but as a fundamental disruption of God's intended order with deep

ontological and practical effects.

7.1 Sin as Rebellion, Corruption, and Internal Reality ("In Us")

At its core, sin is rebellion against the authority and goodness of the Creator, a deliberate choice of
creaturely autonomy over dependence on God, epitomised by the declaration, "My will, not Yours." This
rebellion underpins the Edenic Fall (Th Ch 6.2), where humanity rejected God’s command, and the
primordial celestial treason (Th Ch 6.1), where spiritual beings defied divine order. Sin is not only active
rebellion but also a profound corruption of nature. Human nature, marked by inherited fallenness or
"original sin" from the Fall, carries a propensity toward evil (Romans 5:12), a corruption that may extend

to the broader cosmic order disrupted by spiritual rebellion.

This fallenness manifests starkly in humanity’s current state, where the inclination toward depravity is
evident in both individual and collective behaviour. From systemic injustices—such as exploitation,
violence, and greed fuelling global conflicts—to personal moral failures like deceit, envy, or apathy,
humanity is drawn to selfish and destructive patterns. Modern examples include the proliferation of
digital addiction, where individuals prioritise fleeting gratification over meaningful relationships, or the
normalization of divisive rhetoric that dehumanises others for personal gain. Even children, often seen as
innocent, display a natural selfishness—demanding their own way, hoarding toys, or resisting
sharing—requiring intentional teaching to cultivate virtues like kindness and generosity. This innate
self-centredness underscores the pervasive reality of original sin, as even the youngest among us must

be guided toward goodness.

Sin also includes omission, the failure to act in accordance with known moral truth. As James 4:17
declares, "So whoever knows the right thing to do and fails to do it, for him it is sin". In the context of
James 4:13-16, this verse condemns presumption and self-reliance, critiquing those who plan their lives
without submitting to God’s sovereignty. Today, this might look like ignoring opportunities to alleviate
suffering—whether through neglecting the poor, dismissing environmental stewardship, or remaining
silent in the face of injustice—because it is inconvenient or unprofitable. Such inaction compounds the

rebellion inherent in human fallenness, revealing sin’s subtle but pervasive reach.
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As Timothy Keller observes??, sin is not merely an external force but resides deeply "in us." The
depravity to which humanity is drawn, coupled with the natural selfishness even children exhibit,
confirms our complicity in the world’s brokenness. We are not detached spectators of evil but active
participants, entangled in its consequences and desperately in need of redemption. Recognising this
inherent inclination toward sin is crucial for understanding both our personal failures and the broader
chaos of a world yearning for restoration. This internal brokenness, this capacity for what we might call
"ordinary evil," is often most starkly revealed not in abstract theological treatises, but in the unflinching

gaze of literary masters who act as surgeons of the human soul.

7.1.1 The Ordinary Face of Evil: Lessons from Literature

Most of us, if we are honest, tend to compartmentalise evil. We grow up in relatively stable
environments and assume true evil has a distinct "accent"—it belongs to distant tyrants, sensationalised
criminals, or historical horrors safely confined to the past. We instinctively create a moral buffer,
believing the perpetrators of great atrocities are "monsters," a breed apart. Yet, certain literary works
exist not merely to tell stories, but to shatter this self-protective illusion. They don't preach; they

ambush, leaving the reader staring at a truth that feels disturbingly personal.

Fyodor Dostoevsky, in his 1880 masterpiece The Brothers Karamazov, masterfully peels back the veneer
of civilised society. He forces us to confront evil not through grotesque caricatures, but through
characters unsettlingly familiar. In one unforgettable scene, the intellectual Ivan Karamazov, amidst the
cozy warmth of a tavern, calmly recounts to his devout younger brother Alyosha a series of true,
stomach-churning newspaper clippings. He details the calculated cruelty inflicted upon children: a
wealthy general, incensed by a minor transgression, orders his hunting hounds to tear a young serf boy
(a peasant child bound to his estate) to pieces before the boy's own mother. Another account describes
parents who, in a drunken stupor, smear their five-year-old daughter’s face with her own excrement and
lock her in a freezing outhouse all night. Because lvan, the narrator of these horrors, is thoughtful,
articulate, even pained by what he recounts, the reader cannot easily dismiss the evil as the act of an
"other." It's presented in an ordinary setting, by an ordinary (though complex) man, forcing an
uncomfortable intimacy with the darkness. Later, in a feverish hallucination, Ilvan encounters a
well-dressed, rather bored devil who boasts that the most efficient way to corrupt humanity isn't
through grand, theatrical villainy, but by whispering respectable, logical-sounding arguments that subtly
make cruelty seem reasonable, even necessary. If evil visits, Dostoevsky implies, it might arrive not in
monstrous form, but wearing a familiar dressing gown, speaking with our own internal voice of

rationalisation.

Decades later, Aleksandr Solzhenitsyn, having endured the unimaginable brutality of the Soviet gulags,

22 Keller, Timothy. The Reason for God: Belief in an Age of Skepticism. New York: Dutton, 2008, Chapter 10, p. 167.
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offered an equally searing testament in The Gulag Archipelago (1973). His work illuminates how
systemic evil operates not primarily through overt malice, but through the chillingly mundane actions of
ordinary people, cogs in a vast, indifferent machine. An arrest unfolds while a kettle still whistles on the
stove; a life is erased between tea and sunrise, as neighbours draw their curtains, having learned that
silence is survival. Evil, Solzhenitsyn reveals, often arrives in clerical grey, armed with official forms and
the unquestioning obedience of bureaucracy. Interrogators work in shifts, like factory employees; one
guard might casually munch an apple while his colleague methodically waterboards a prisoner. The
banality is suffocating: cruelty becomes routine, a job to be done. He paints a landscape where prisoners
dig the White Sea-Baltic Canal in sub-zero blizzards, their frozen bodies becoming part of the very
foundation they build, covered with gravel by guards who then light cigarettes and continue leveling the
earth. "We built it with bones," Solzhenitsyn remarks with devastating irony, "and it leaks." The ground
itself seems to cry out. Yet, his most profound insight is one of self-revelation. After years immersed in
the system's depravity, Solzhenitsyn catches himself—cold, starving, desperate—scheming to betray
another inmate for an extra crust of bread. In that instant of horrifying clarity, he confronts a truth that
shatters all self-righteousness: "The line dividing good and evil cuts through the heart of every human
being. And who is willing to destroy a piece of his own heart?" The inquisitor he so reviled, he

discovered, lived under his own rib-cage.

Drawing on such profound literary witnesses, Christian thinkers like Colin Hansen argue that atrocities
like the Holocaust, or the systematic cruelty of the gulags, are not merely historical aberrations
committed by a unique strain of "monsters." Rather, they are terrifying exposures of the dormant,
horrifying potential for evil that resides within all humanity when subjected to certain pressures,
ideologies, or temptations. These narratives strip away our moral comfort blankets. They compel us to
consider, as one reflection on these works puts it, that if we were on an ordinary rush-hour train,
observing commuters absorbed in their devices, under the right (or wrong) combination of fear, ideology,
and scarcity—that carriage could indeed morph into a cattle wagon, and any one of us, to our own

profound shock, might find ourselves playing a role we never conceived possible.

This uncomfortable self-recognition, this glimpse of the "ordinary perpetrator" potentially lurking within,
doesn't aim to crush us with guilt. Instead, it serves to dismantle our illusions of self-sufficiency and
inherent moral superiority. It powerfully underscores why Christianity insists that the solution to evil
cannot be found solely in human education, societal reform, or individual willpower. If the line dividing
good and evil truly cuts through every human heart, then every heart is in desperate need of a
redemption that is deeper, more transformative, and ultimately, divine. This understanding aligns directly
with the biblical assertion of universal sin (Romans 3:10-12, "There is no one righteous, not even one...")
and the pervasive fallenness of human nature, compelling us to look beyond ourselves for the remedy to

the evil that is not just "out there," but also profoundly "in us."
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7.2 Inherent Consequences: Moral Law & Ripple Effects

The moral and spiritual realm, like the physical world governed by laws such as gravity or
thermodynamics, operates under principles of cause and effect. Sin is not merely an ethical misstep but
a violation of an eternal God’s moral order, carrying inherent, destructive consequences. Galatians 6:7-8
warns, “Do not be deceived: God cannot be mocked. A man reaps what he sows. Whoever sows to
please their flesh, from the flesh will reap destruction; whoever sows to please the Spirit, from the Spirit
will reap eternal life”. Likewise, Romans 6:23 declares, “For the wages of sin is death, but the free gift
of God is eternal life in Christ Jesus our Lord”. This “death” primarily denotes spiritual separation from
God, the source of life, but also manifests as relational discord, psychological fragmentation, societal
decay, and physical mortality. These outcomes are often the natural, predictable results of actions that

defy the reality God designed, rather than arbitrary divine penalties.

Specific sins demonstrate this moral law'’s ripple effects. These inherent, destructive repercussions of
sin—its negative cascade throughout creation—should be distinguished from The Divine Ripple Effect
(to be explored in Th Ch 21), which describes God's sovereign ability to work through the long-term
consequences of all events, even tragic ones, towards His ultimate redemptive purposes. Here, in
understanding the nature of sin, we focus on the direct, often devastating, unfolding of its own inherent

consequences.

Lying breeds deception, eroding trust—such as when a falsehood to a loved one sparks suspicion,
unravelling intimacy. Pride fosters isolation, with arrogance alienating others, as seen in today’s
polarised rhetoric or status-driven individualism. Hatred fuels division, dehumanising others through
prejudice or online vitriol, perpetuating conflict. Lust distorts relationships, objectifying others and
undermining connection, as in exploitative dynamics amplified by media. Humanity’s current state
reflects these consequences, from greed-driven environmental crises to apathy toward systemic

injustice, revealing a world entangled in sin’s destructive pull.

These effects permeate society, where pursuing fleeting pleasures—wealth, digital distraction, or
power—leaves people, as Elizabeth Oldfield observes?®, “dead behind the eyes,” climbing ladders to
emptiness. Oldfield’s reframing of sin as “humanity turned in on itself” highlights its relational fracture,
yet she sees naming sin as “liberatory,” offering a path to self-awareness and healing. This
acknowledgment dismantles the illusion that evil lies only “out there,” fostering a humility that embraces
forgiveness for oneself and others. In a graceless culture that resists redemption, this perspective
restores hope, countering the despair of a sin-denying world. The moral law thus serves as both a
warning and an invitation, urging alignment with God’s design, where sowing to the Spirit yields life,
and Christ’s redemptive work repairs the breaches sin creates, guiding humanity toward relational

wholeness.

2 QOldfield, Elizabeth. Fully Alive: Tending to the Soul in Turbulent Times. Brazos Press, 2024.
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Beyond directly sinful actions leading to societal decay, sin’s ripple effects also manifest in what
philosopher Ted Poston terms 'social evil.' These are significant harms arising not necessarily from
individual malicious intent, but from the collective impact of many reasonable, or even morally neutral,
individual choices that culminate in disastrous societal outcomes. In such 'tragedy of the commons'
scenarios, as Poston describes, 'everybody in a community can make what seem to be reasonable,
morally uncriticizable choices, and yet the result is a disaster for the community.' Examples might include
a famine where individual families’ rational efforts to secure food collectively deplete resources, or
widespread environmental damage stemming from the aggregate lifestyle choices of millions, where no
single person bears sole blame. The evil emerges from systemic interactions, revealing how humanity,
even when individual actors are 'morally in the clear' regarding specific intentions, can collectively
participate in structures that perpetuate suffering. This underscores the pervasive reach of fallenness
into the very fabric of societal interaction. It's important to note that looking at examples like Joseph in
Genesis 47:13-27, when in right relationship with God, was able to receive and correct for a large

regional famine via divine insight.

7.3 Natural Evil as Consequence of Cosmic Disorder

As established (relying on the cosmic history detailed in WSC, particularly Chapters 9 & 10), this
framework understands Natural Evil (disease, decay, disasters, predation—including that evident in the
pre-human fossil record) primarily as a tragic consequence of the profound cosmic disorder initiated by
the primordial angelic rebellion. This initial rebellion, long before humanity's creation, is understood to
have fractured the original harmony of the cosmos. The mechanisms of this disruption are not fully

detailed in Scripture, but plausible implications within this framework include:

e Ceded or Usurped Influence: Rebellious spiritual powers, through their defection, may have
gained influence over aspects of the physical creation, introducing elements of violence,
corruption, or disharmony into natural processes that were originally designed for good.

e Withdrawal of Full Divine Sustenance/Order: God, in response to rebellion and in respect for
creaturely freedom, may have partially withdrawn the fullness of His perfectly ordering and
sustaining presence from certain domains, allowing inherent destructive potentials or entropic
processes within matter to manifest more readily, leading to decay and disorder.

e Direct Cosmic "Scars": The sheer scale of celestial conflict and divine judgment (WSC Ch 10)
could have had direct, cataclysmic physical repercussions on the early cosmos and planetary

environments.

When God then restored the earth (WSC Ch 11), it was within this already contested and partially
disordered cosmic environment. The subsequent human Fall (WSC Ch 13; Th Ch 6.2) critically
compounded this existing cosmic brokenness, specifically subjecting the earthly realm and humanity's
dominion to further corruption and bringing the "curse" directly upon the ground related to human

existence (Genesis 3:17). Paul's statement in Romans 8:20-21 that 'creation was subjected to futility... in

| 38



hope that the creation itself will be liberated from its bondage to decay' is understood in this framework
as referring to a subjection initiated by the consequences of the primordial spiritual rebellion, and then
acutely intensified and made manifest in the human sphere by Adam's sin. The 'him who subjected it'
could refer to God permitting this state as a consequence of these creaturely rebellions, within His

sovereign plan that includes ultimate redemption.

Therefore, natural processes (like plate tectonics, biological systems susceptible to mutation, weather
patterns) operating within this multi-layered broken system inevitably produce suffering. Predation,
disease, and disasters are thus tragic symptoms of a deeper cosmic disharmony stemming from
creaturely rebellion against the Creator, a disharmony initiated pre-Adam and deepened by human sin.
Natural evil is framed not as a flaw in God's original perfect design (Genesis 1:1, WSC Ch 8), but as the

ripple effect of sin and cosmic conflict within the physical realm, awaiting Christ's full restoration.

Part 2: Conclusion

Part 2 has laid the critical foundation for this theodicy, demonstrating how the Christian narrative
accounts for evil's origin without implicating God's inherent goodness. Its framework of a good creation
populated by genuinely free agents (both angelic/elohim and human) allows it to locate evil's genesis
solely in the misuse of that freedom—a tragic, multi-layered rebellion detailed with insights from the
WSC, encompassing primordial spiritual conflict, the pivotal human Fall ceding dominion, and
subsequent escalations. This cosmic context is indispensable, explaining not only human moral evil and
our inherent fallenness ("in us"), but also the roots of natural disorder arising from a creation subjected
to futility. Understanding this profound disruption—why things are not as they were meant to be and
why the cosmos is a contested realm—is crucial before we can appreciate God's response. Part 3 will
now build upon this, exploring how God, in His sovereignty and mercy, actively engages and repurposes

suffering within this fractured yet not abandoned creation.
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PART 3: SUFFERING REPURPOSED: DIVINE PURPOSE &
PRESENCE

Having explored the Christian narrative of how evil entered the cosmos through a multi-layered cascade
of rebellion (human and spiritual), resulting in a fractured creation embroiled in conflict, we now turn to
God's response within this challenging reality. A common question arising from the problem of evil is:
'Couldn't God have created a world identical to this one, but with less suffering?' This often stems from a
hedonistic assumption that God's primary desire for creation must be the maximization of pleasure and
the minimization of pain for humanity. From this perspective, wouldn't a loving God naturally prefer a

world of effortless comfort for His creatures?

However, this line of questioning arguably misunderstands the fundamental nature of the relationship
God intended when He created us. The Christian narrative, as established, suggests God's desire was
not to craft a perfect terrarium of humans as cosmic pets, shielded from all risk and responsibility.
Rather, He sought genuine relationship, moral agency, and a participatory universe where creatures
could engage and partner with Him (WSC, Ch 4.1). This sacred invitation to partnership inherently
involves genuine freedom, and with freedom comes the profound risk of misuse and its consequent

suffering.

Therefore, if the current state of suffering is not God's original design but a tragic consequence of
creaturely freedom being exercised within this participatory framework, how does a good and sovereign
God engage with it now? Christian theology contends that God does not remain passive or distant.
While opposing evil itself, He actively works within the context of suffering, paradoxically repurposing

its effects to serve His ultimate redemptive and formative goals.

Put simply, God's primary response to suffering in this age is not always to take it away, but to enter

into it and transform it, making it redemptive.

This Part explores the multifaceted ways suffering, though rooted in evil, finds profound meaning and
purpose within God's unfolding plan. We begin by examining a foundational concept: the very purpose
of our temporal experience in light of eternity. Chapter 8, "Eternal Preview: The Finite Encounter with
Infinite Stakes," posits that our earthly life, with its inherent mixture of joy and sorrow, serves as a
crucial, divinely permitted preview, providing the experiential knowledge necessary for the most
significant decision any soul will make. Subsequent chapters will then delve into how God's heart of
mercy (Chapter 9), His work of divine formation through suffering (Chapter 10), His use of suffering as a
revealer of truth and an arena for virtue (Chapter 11), and His abiding presence within our pain (Chapter
12) further illuminate His engagement with our fractured world, all culminating in the promise of His

presence.

Beyond God's active repurposing of specific sufferings, some theologians propose that an inherent

spiritual principle, a kind of 'Law of Triumph,' is woven into the fabric of God's redemptive design for
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reality. This 'Law of Triumph' suggests that whenever a free creature encounters suffering and chooses
to align with God's purposes through it, a divine process can be engaged wherein that suffering,
however intrinsically bad, is not only overcome but is ultimately instrumentalised into a greater,
outweighing good. This does not mean suffering is itself good, or that every instance is meticulously
planned for a specific benefit, but rather that God has established a creation where evil does not have
the final say. For those who respond in faith, even the most profound suffering can, by this divine 'law,’
contribute to the forging of unique souls and a deeper, more resilient character prepared for eternal joy
(cf. Romans 8:28; 2 Corinthians 4:17). This principle underscores that God's victory over evil is not just

an eschatological promise but an available dynamic within present experience for those who trust Him.

Chapter 8: Eternal Preview: The Finite Encounter with Infinite Stakes

Our earthly life, as fleeting as a breath, is described in Scripture as a "vapor that appears for a little time
and then vanishes away" (James 4:14). When measured against the timeless ocean of eternity, this finite
span mathematically approaches zero. Yet, the purpose packed into this cosmic "blink" is of monumental
significance. This temporal existence, with its poignant mix of what John Lennox terms 'beauty and
bombs'—profound good and harrowing evil—serves as a divinely permitted Eternal Preview: the
charged arena where free beings encounter the tangible, experiential knowledge necessary to inform

the most momentous choice imaginable—their eternal allegiance.

God, in His perfect love and justice, desires an authentic, informed, and freely chosen relationship. This
necessitates a different context than that experienced by the primordial angelic beings or by Adam and
Eve before their rebellion. They dwelled in the radiant goodness of God's presence; they knew His
perfection intimately. What they lacked was not an experience of His goodness, but a visceral,
experiential comprehension of evil's true nature and catastrophic impact. They received divine
warnings—Adam was told of the Tree of Knowledge, "for in the day that you eat of it you shall surely

die" (Genesis 2:17)—but "death" in all its dimensions remained an unexperienced concept.

Humanity now navigates a world where the consequences of that ancient break from God are
undeniably, often painfully, manifest. This isn't God authoring suffering; rather, in a cosmos already
fractured by rebellion (as detailed in WSC), our journey becomes an irreplaceable, will-equipping

encounter with the stakes of reality.

Reports from people that have actually clinically died and then subsequently recovered (near-death
experiencers - NDE'rs), this present realm often feels like a muted, dreamlike version of the unified
spiritual and physical reality in comparison. This very brief "blink" of mortal life provides a concentrated

preview period for grasping the nature of two vastly different eternal realities. Although this preview

| 41



may be subdued compared to their eternal counterparts, they are sufficient to convey their essential

nature:

e The “Dreamlike" State: If our current conscious experience of suffering is analogous to the pain
felt in a vivid dream, which fades upon waking to a more fundamental reality, then even the
most intense temporal suffering, while genuinely felt, may not possess the ultimate,
soul-destroying power we attribute to it when viewed from an eternal perspective. The waking
reality of God's presence could recontextualize and heal even dreamlike horrors in ways we

cannot now fully grasp.

e A Glimpse of Infinite Good: We experience finite tastes of divine goodness—love, beauty, truth,
peace. These are precious, yet faint whispers hinting at the boundless, unimaginable joy of God's
unveiled presence, where "In your presence there is fullness of joy; at your right hand are
pleasures forevermore" (Psalm 16:11). NDE'rs commonly report an overwhelming, benevolent

tsunami of intense and infinite love, echoing this glimpse of Heaven's glory.

e An Echo of Utter Desolation: Simultaneously, we confront evil's bitterness—loss, fear, injustice,
moral failure, death. As terrible as earthly sufferings are, they are a mercifully constrained
forewarning of eternal separation from God, the source of all good. Although we think they’re
may be nothing worse, other reported NDEs and personal testimonies, including my own
fleeting vision, suggest an atrocity of anguish, excruciating pain, and pervasive evil in that
ultimate desolation that utterly dwarfs earthly comparison—a sobering shadow of the "outer

darkness" where Jesus warned of "weeping and gnashing of teeth" (Matthew 8:12).

One might argue that the balance of good versus evil in this preview isn't "right." However, if life
provided only pleasure, or if the "settings" were such that some never truly encountered evil's harsh
reality or God's profound goodness, the basis for an informed, eternally significant choice would be
compromised. While each individual's specific mix of experiences varies, the universal exposure to the
reality and contrast of good and evil is sufficient. This isn't about everyone enduring identical trials, but
about everyone encountering enough of the spectrum to understand the fundamental choice. A world
with only marginal evil might lead many to tragically underestimate the consequence of rejecting

ultimate Goodness.

The primary purpose of this Eternal Preview is not firstly soul-building (though that is a vital, concurrent
divine work, as explored in Chapter 10). Its deepest aim is to equip the will with sufficient experiential
knowledge for an authentic, informed, and eternally significant choice regarding God. Being told fire
is dangerous is one thing; accidentally touching a hot stove provides a much clearer understanding. Our
life experiences, good and bad, offer that clearer understanding for this ultimate decision. Without this
lived contrast, divine warnings might remain abstract, and His invitations to "eternal life"—knowing
"you, the only true God, and Jesus Christ whom you have sent" (John 17:3)—might lack their profound

allure.
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Because our time here is infinitesimally brief against eternity, the informative clarity of the experiences
within this "blink" is paramount. God, in His wisdom and love, permits this finite encounter with realities
carrying infinite stakes. He desires a love that is chosen with awareness, a faith that has contended with
the shadow, a loyalty forged in genuine understanding. Our earthly perspective on suffering, when
measured against God's eternal plan, can be likened to an ant on a vast tapestry; the ant may only
perceive a dark thread of 'pain' immediately before it, unable to see the full, magnificent design that
thread contributes to—a design that, from God's vantage, reveals ultimate beauty and purpose. He
seeks mature sons and daughters who, having glimpsed the profound alternatives in this subdued
preview of a fuller reality, freely and knowingly choose Him, the unyielding source of all goodness and
life, forever. This Eternal Preview, therefore, however challenging, is a profound, even severe, mercy—a
gift of grace providing the necessary context for the most meaningful "Yes" or "No" a creature can utter
towards their Creator. As God Himself declared through Moses, setting the ultimate decision before His
people: "I have set before you life and death, blessings and curses. Now choose life, so that you and
your children may live and that you may love the LORD your God, listen to his voice, and hold fast to
him" (Deuteronomy 30:19-20a). He presents the choice, informed by the preview of its stakes, and in His

love, urges us toward the path of life.

Chapter 9: God's Heart and Foundational Responses

9.1 God's Desire for Authentic Partnership and the Test of Freedom

The assumption that a loving God would prioritise a world of unblemished pleasure over one of
meaningful, freely chosen relationship fundamentally misreads the divine character revealed in
Scripture. God is love (1 John 4:8), and true love seeks not passive subjects but active, willing partners.
He did not desire a creation of automatons programmed for adoration, but beings capable of genuine
fellowship, moral agency, and even intellectual communion. As the astronomer Johannes Kepler
discerned, God created us in His image so that we might "share in his own thoughts," capable of
understanding the rational order He embedded in the cosmos. This reflects a God who values our

capacity for reason and invites us into a participatory understanding of His work.

This divine invitation to partnership is vividly illustrated in Scripture. God’s call to "Come now, let us
reason together" (Isaiah 1:18) is not the command of a distant autocrat but the plea of a relational being
seeking mutual understanding. Similarly, Abraham's bold negotiation with God over the fate of Sodom
(Genesis 18:22-33) reveals a God who doesn't just tolerate but actively engages with human moral
reasoning, inviting participation even in the weighty matters of His justice. God could achieve all His
purposes perfectly and effortlessly without us, yet He creates space for humanity to have a significant

role—to co-labour in His redemptive purposes, to reflect His character, and to choose Him freely.
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It is within this context of desired authentic relationship that the presence of the Tree of the Knowledge
of Good and Evil (TKGE)(Genesis 2:17) must be understood. Far from being an arbitrary trap designed to
ensure humanity's failure, the TKGE was the necessary focal point for genuine freedom. Without a real
choice—a real alternative to obedience, a genuine "no" that could be uttered—there could be no true
"yves" to God. Love, trust, and loyalty are meaningless if they are not freely given. The TKGE symbolised

the fundamental choice between:

A. Dependent Relationship: Trusting God's wisdom, goodness, and His definition of reality.
B. Autonomous Self-Determination: Seizing the prerogative to define good and evil

independently, based on one's own judgment, apart from God.

Had there been no possibility of choosing against God, humanity would have been little more than
sophisticated pets, their obedience pre-programmed, their love an illusion. The TKGE, therefore, wasn't a
divine oversight or a malicious test; it was the unavoidable corollary of God's desire for beings who
could truly love Him, which requires the capacity to genuinely reject Him. The permission of such a
choice, with its inherent risk of suffering if misused, underscores how profoundly God values authentic,
uncoerced relationship over a perfectly controlled, risk-free, but ultimately impersonal existence. This
framework of divine intention—seeking free partners, not flawless pets—is foundational to
understanding why God allows the possibility of evil and how He then responds to the suffering that

ensues.

9.2 God's Heart of Mercy Amidst Judgment

Having understood that our earthly experience serves as an 'Eternal Preview' (Chapter 8), equipping us
to grasp the stakes of eternal choices, it is crucial to affirm that God's governance of this preparatory
period is fundamentally characterised by mercy, even when justice is enacted. His desire is not for

condemnation, but for informed, freely chosen alignment with His goodness.

ne

The prophet Ezekiel voices God's own heart: "*As surely as | live,’ declares the Sovereign LORD, ‘| take no
pleasure in the death of the wicked, but rather that they turn from their ways and live. Turn! Turn from
your evil ways!™ (Ezekiel 33:11). Peter echoes this, explaining God's apparent delay in judgment: "The
Lord is not slow in keeping his promise... Instead he is patient with you, not wanting anyone to perish,
but everyone to come to repentance" (2 Peter 3:9). This divine patience is not a minor attribute; it is a
profound demonstration of His longsuffering. For instance, before the conquest of Canaan (see Appx
C11), God revealed to Abraham that his descendants would not possess the land for centuries, "for the
sin of the Amorites has not yet reached its full measure" (Genesis 15:16). This illustrates God’s
willingness to wait, allowing extensive opportunity for change, before enacting judgment, even when

dealing with widespread wickedness.

This foundational posture of merciful patience, yearning for restoration even amidst necessary judgment,

frames God's entire engagement with a suffering world. His allowance of suffering often occurs within
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the context of His overarching redemptive love and His commitment to justice that is neither precipitous

nor arbitrary.

9.3 Suffering Transformed Through Christ: An Overview

While our 'Eternal Preview' (Chapter 8) necessarily involves encountering the bitterness of evil, the
Christian narrative does not end there. The ultimate meaning of suffering, even the suffering that informs
our eternal choice, is radically transformed by the person and work of Jesus Christ. The Cross stands as
the pivotal event where God Himself enters the depths of human agony—experiencing betrayal,
injustice, torture, abandonment, and death—not merely in solidarity, but for redemptive purpose.
Through Christ's suffering, the power of sin is broken, death loses its finality, and the hostile spiritual
powers are disarmed (Colossians 2:15). As Hebrews 2:10 states, God made "the pioneer of their
salvation perfect through what he suffered." The resurrection then confirms this victory, turning the
ultimate symbol of suffering into the ultimate sign of hope and new life. Therefore, within the Christian
framework, suffering is no longer viewed as merely a meaningless tragedy or solely a consequence of
past failure. For those united to Christ, it becomes integrated into a larger story moving from brokenness
towards glory, imbued with potential purpose derived from His transformative work. The subsequent

chapters explore the specific ways this repurposing unfolds.

Chapter 10: Suffering as Divine Formation (Soul-Making)
(Ref Appx B.3 for Soul-Making Theodicy details)

While our earthly journey provides a crucial 'Eternal Preview' informing our ultimate allegiance (as
discussed in Chapter 8), for those who respond to God, or are being drawn by Him, suffering takes on an
additional, deeply personal dimension: it becomes a crucible for divine formation, or 'soul-making.'
Beyond providing experiential knowledge for an eternal choice, God actively repurposes the hardships

encountered in this fallen world to cultivate mature character fit for eternal relationship with Him.

10.1 Discipline and Character Development

Within the context of the 'Eternal Preview' (Chapter 8), for those who have begun to align their will with
God, Scripture frequently frames suffering not merely as a negative consequence to be observed, but as
loving, parental discipline aimed at growth. 'The Lord disciplines the one he loves,' quotes the author of
Hebrews, continuing, 'Endure hardship as discipline... Later on, however, it produces a harvest of
righteousness and peace for those who have been trained by it' (Hebrews 12:6-11). This 'training,’
undertaken during our finite encounter with infinite stakes, cultivates crucial virtues often forged only in

adversity. Paul famously outlines this progression: "...suffering produces perseverance; perseverance,
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character; and character, hope" (Romans 5:3-5). James similarly encourages viewing trials as
opportunities for faith to be tested and proven, leading to steadfastness and maturity (James 1:2-4).
Just as fire refines gold by burning away impurities (Malachi 3:3; 1 Peter 1:7), suffering can purify
motives, strip away pride, teach humility, and deepen reliance on God's grace. God permits these painful
processes not because He is indifferent to our pain, but because He values our eternal character—our
conformity to the image of Christ (Romans 8:29)—more highly than our immediate temporal comfort,

seeing it as essential for the eternal joy He intends for us.

10.2 Revealing Dependence and Breaking Illusions

Suffering wields a profound ability to dismantle illusions of self-reliance and control. In moments of
comfort and prosperity, we often drift into believing we are the autonomous architects of our destiny.
Yet, intense suffering—whether through illness, loss, or failure—starkly reveals our fragility and
limitations, compelling us to confront our inherent dependence. As Paul reflected after a severe trial,
"This happened that we might not rely on ourselves but on God, who raises the dead" (2 Corinthians
1:9). Suffering serves as a pivotal catalyst, redirecting our trust from ephemeral worldly securities to

the eternal reality of God.

10.3 The Eternal Horizon in Soul-Making

The profound understanding that our present life serves as an 'Eternal Preview' for a choice of infinite
consequence (as detailed in Chapter 8) fundamentally reshapes how a believer engages with suffering
during the process of divine formation. Knowing that this earthly 'vapor' (James 4:14) is not our final

home empowers us to endure soul-making trials with a transformative perspective.

The Apostle Paul's assertion that our "light and momentary troubles are achieving for us an eternal
glory that far outweighs them all" (2 Corinthians 4:17) is not a dismissal of present pain, but a
re-contextualization rooted in this eternal horizon. It is this perspective that motivates the believer to
view present hardships, particularly those involved in character refinement (Chapter 10.1), not as
indicators of God's abandonment or as ultimate defeats, but as transient elements purposefully
integrated into a journey toward an unending, glorious reality with God. Our "citizenship is in heaven"
(Philippians 3:20), and this truth, made vivid by the 'Eternal Preview,' anchors our hope beyond

temporary afflictions.

This means that when the trials of soul-making tempt us to despair or to cling too tightly to worldly
comforts, the eternal perspective cultivated by the 'Eternal Preview' serves as a vital corrective. It

reminds us that God may permit such refining suffering, in part, to guard us against becoming overly
attached to a transient world, keeping our hearts focused on our ultimate purpose: an eternal, loving

relationship with Him, a relationship for which we are being meticulously prepared.
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Chapter 11: Suffering as Revealer and Arena

Beyond personal formation, suffering plays crucial roles in revealing deeper truths about reality and

providing the necessary context for certain virtues and divine attributes to be displayed.

11.1 Moral Contrast: Understanding Good Through Evil

The 'Eternal Preview' (Chapter 8) establishes that our earthly experience is designed, in part, to provide
a tangible understanding of the profound difference between divine goodness and the desolation of evil.
Building on this foundational experiential knowledge, suffering continues to function as a stark moral
contrast within our lives, sharpening our appreciation for God's holiness, righteousness, and original
design. Encountering the ugliness of sin—its selfishness, destructiveness, and injustice—can clarify our
understanding of true goodness and deepen our longing for it. Virtues like mercy, forgiveness, and
compassion gain their profound meaning precisely because real wrongs occur, real pain exists, and real
reconciliation is needed. In a painless, perfect world, these might remain abstract; in our fallen world,

they become concrete demonstrations of character, both human and divine.

11.2 Arena for Virtue: Where Courage, Compassion Grow

Building on the soul-making theme, this perspective emphasises that a world containing real danger,
need, and opposition is the necessary arena for the development and display of many significant moral
virtues. Courage is only possible in the face of fear or threat. Genuine compassion arises in response to
tangible suffering. Perseverance is forged through overcoming obstacles. Sacrificial love often requires
choosing another's good at personal cost. A world entirely free from challenge or risk would be a world
devoid of heroes, saints, and the profound moral beauty seen in costly virtue. God may permit a world
with suffering, in part, because it provides the context where free creatures can actively choose and
demonstrate goodness, love, and faithfulness in meaningful ways, thereby growing into the likeness of

Christ who exemplified these perfectly amidst adversity (Appx B.3).

11.3 Provocation Towards God: Suffering as "Megaphone"

The very nature of the 'Eternal Preview' (Chapter 8), presenting us with both the allure of divine
goodness and the harsh realities of a fallen world, can serve as a powerful catalyst. Paradoxically, the
experience of suffering and evil, which informs our ultimate choice, often acts as a profound
provocation, driving people towards God rather than solely away from Him. As C.S. Lewis famously
suggested, pain can function as God's 'megaphone to rouse a deaf world,' shattering complacency and
prompting a search for transcendent answers when earthly hopes fail. Witnessing great injustice can
also provoke extraordinary goodness and activism in response, stirring consciences to fight evil and seek
positive change. While God never wills evil itself, He sovereignly uses its presence to draw hearts

towards Himself and towards acts of righteousness.
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11.4 Revelation of God's Attributes

Finally, the dark backdrop of a fallen world provides the stage upon which the multifaceted glory of
God's character is most vividly revealed in action. His justice is revealed not only in His opposition to sin
but in His promise of final judgement and vindication. His mercy shines through His patience with
sinners and His provision of redemption. His wisdom is displayed in His intricate plan to bring good out
of evil (Romans 8:28). His power is ultimately demonstrated not merely in preventing suffering, but in
defeating sin, death, and hostile powers through the weakness of the Cross and the triumph of the
Resurrection. Above all, God's profound love is showcased most compellingly in the willingness of
Christ to enter into, share, and bear our suffering for our salvation. Suffering, therefore, becomes the

context in which we most clearly see and experience the depth and reality of God's perfections.

Chapter 12: Divine Presence and Our Participation

The Christian understanding of repurposed suffering culminates not merely in abstract purpose, but in
the promise of divine presence and the call to human participation. God does not simply orchestrate

meaning from afar; He draws near in our pain and invites us to join His redemptive work.

12.1 God's Presence Within Pain

In the midst of suffering—whether physical pain, emotional heartache, relational loss, or spiritual
weariness—the most profound and comforting truth is God’s promise to be with us. He may not always
remove the trial, but He never leaves us to face it alone. Like a shepherd guiding His sheep through a
shadowed valley (Psalm 23:4), God offers His presence as a source of strength and solace. Jesus, who
knows our grief firsthand, wept with Mary and Martha at Lazarus’ tomb (John 11:35), sharing their
sorrow even though He held the power to raise their brother. His tears reveal a God who enters our pain
with compassion, mourning with those who mourn (Romans 12:15). He assures us, ‘I am with you

always, to the very end of the age’ (Matthew 28:20).

When Paul begged for relief from his persistent struggle—his ‘thorn in the flesh'—God answered not by
taking it away but by giving Himself: ‘My grace is sufficient for you, for my power is made perfect in
weakness’ (2 Corinthians 12:9). In our frailty, the Holy Spirit, our Comforter, draws near, helping us when
words fail and interceding with ‘wordless groans’ that carry our deepest cries (Romans 8:26). Jesus, the
gentle Saviour who ‘will not break a bruised reed’ (Matthew 12:20), tends to our wounds with care,

holding us close when we feel most fragile. Through His cross, He has borne our sorrows, ensuring that

’

nothing—'neither death nor life, neither height nor depth, nor anything else in all creation—can separate

us from God’s love in Christ Jesus (Romans 8:38-39).
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In our pain, God offers Himself—Hlis sustaining grace, His tender presence, His unwavering love—as our
truest anchor. We may feel broken, yet He is near, speaking hope through His Word, His Spirit, and His
people who weep alongside us. To rest in this truth, we can pour out our hearts in prayer, hold fast to
His promises, or find comfort in the embrace of His church. As we await the day when every tear will be
wiped away (Revelation 21:4), we find strength to endure, knowing that the God who grieves with us

carries us toward His eternal joy.

12.2 Union With Christ: Shared Suffering, Shared Victory

For believers, suffering takes on an even deeper, participatory dimension through their spiritual union
with Christ. We are identified with Him not only in His death and resurrection (Romans 6:3-5) but also
in His ongoing engagement with a world still marked by conflict. Paul speaks of wanting to know Christ
requires "participation [koinonia] in his sufferings, becoming like him in his death" (Philippians 3:10). He
views suffering for Christ's sake as a privilege granted alongside faith (Philippians 1:29) and sees his
own afflictions as somehow "filling up what is still lacking in regard to Christ’s afflictions, for the sake of
his body, which is the church" (Colossians 1:24 — not adding to atonement's sufficiency, but participating
in the suffering inherent in bringing redemption to a resistant world). The promise follows this shared
experience: "if we endure, we will also reign with him" (2 Timothy 2:12); we are "co-heirs with Christ, if
indeed we share in his sufferings in order that we may also share in his glory" (Romans 8:17). This
transforms suffering from passive endurance into active fellowship with Christ, participation in His

victory, allegiance amidst opposition, and preparation for reigning alongside Him.

12.3 Our Role: Responsibility in the Conflict (Participatory Theodicy)

Christianity rejects passive resignation in the face of suffering, calling us to be active participants in His
redemptive work. We are mandated not just to endure suffering faithfully, but to actively alleviate it in
others, embodying our role in the "new divine council." Seated with Christ as co-heirs (Romans 8:17;
Revelation 3:21), we are not mere observers but empowered agents of God’s kingdom, tasked with

confronting evil and manifesting His justice, mercy, and hope in a fractured world (Ephesians 2:6).

This participatory theodicy casts us as co-labourers and partners with God, commissioned to bear one
another’s burdens (Galatians 6:2), defend the vulnerable (James 1:27), and combat injustice with
compassion and truth. The Parable of the Good Samaritan (Luke 10:25-37) exemplifies this call, urging
us to act decisively to relieve suffering. Likewise, James 2:14-17 reminds us that faith without works is
lifeless—our actions must reflect our divine mandate. As members of the divine council, we take up our
seat with Christ by pushing back against darkness, speaking truth to power, and proclaiming the

Gospel’s hope.

Our authority in the new divine council is realised through Spirit-empowered acts of love and service.

Each effort to alleviate suffering or uphold justice mirrors God’s redemptive mission and anticipates the
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fullness of His kingdom. While evil persists until Christ’s return, we are called to engage the conflict,
demonstrating the reality of God’s reign through transformative deeds. By alleviating suffering and

standing for righteousness, we reflect our role as partners in God'’s story of restoration.

In this sacred calling, we do not merely endure but actively participate in God’s work of healing and
renewal. As we take our place in the divine council, we embody participatory theodicy—Lliving as agents

of hope, justice, and compassion, empowered by the Spirit to bring glimpses of God’s kingdom to a

world in need.
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PART 3: Conclusion

Part 3 has explored how Christian theology engages the difficult reality of suffering not by dismissing it,
but by integrating it into the grand narrative of redemption. While originating from creaturely rebellion
and intrinsically linked to evil, suffering is paradoxically repurposed within God's sovereign and
merciful plan. It serves as a stark consequence reminding us of sin's severity and reality's moral
structure, yet God actively uses its effects as a catalyst driving us toward dependence on Him and an
eternal perspective. It functions as a crucible for divine formation ("soul-making"), cultivating virtues
essential for eternal character through loving discipline and testing. Suffering provides the necessary
moral contrast to understand goodness and the arena where costly virtues are demonstrated. It can act
as a divine "megaphone," provoking existential seeking and awakening consciences. Furthermore, it
becomes the stage upon which God's own attributes—Hlis justice, mercy, wisdom, power, and especially

His profound love—are most vividly revealed, supremely in the suffering of Christ Himself.

For believers, suffering is further deepened through union with Christ, becoming a means of fellowship
and participation in His ongoing victory. Crucially, God promises His unwavering presence within our
pain, offering grace sufficient for every trial. Finally, Christianity calls us not just to understand suffering,

but to actively participate in alleviating it and combating the injustices that cause it.

This multifaceted understanding does not erase the mystery or the genuine agony of suffering. It does
not provide a simple formula explaining every specific instance of pain. However, it transforms suffering
from a potential defeater of faith—a sign of God's absence or indifference—into an integral, albeit often
tragic and painful, part of God's profound and ultimately victorious story of redemption. It imbues
suffering with meaning and purpose, grounded in God's character and oriented towards eternal glory, all
made possible through the transformative work of Jesus Christ. Having explored how God works within
suffering, we now turn in Part 4 to the decisive cosmic answer He provides through the person and work
of Christ.
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PART 4: CHRIST'S WORK: THE DECISIVE COSMIC ANSWER

Having explored how God repurposes suffering within the fallen world for formative and redemptive
ends, we now arrive at the absolute centre of the Christian response to evil: the person and work of
Jesus Christ. Christianity asserts that God did not merely offer philosophical explanations or distant
comfort; He acted decisively and personally within history to confront and ultimately defeat evil at its
roots. The Incarnation, life, death, and resurrection of Jesus are presented not just as historical events,
but as the pivotal moments in the cosmic conflict, providing the comprehensive solution to the
multi-layered problem of sin, suffering, death, and hostile spiritual powers. This Part unpacks the cosmic

scope and definitive nature of Christ's redemptive work.

Chapter 13: The Incarnate God Enters the Fray

13.1 The Incarnation: God's Solidarity with Suffering Humanity

The most staggering claim of Christianity, setting it apart from other worldviews, is the doctrine of the
Incarnation: the eternal Son of God, the divine Logos through whom all things were made (John 1:1-3;
Colossians 1:16), took on human nature and entered the stream of human history as the man Jesus of
Nazareth (John 1:14; Philippians 2:5-8). This was not God merely appearing human-Llike, but God truly
becoming human, uniting divinity and humanity in one person without confusion or mixture. Crucially,
this union is eternal; the Son did not merely borrow a human form temporarily but bound Himself to
humanity forever, even in His resurrected and glorified state (as demonstrated by His post-resurrection
physicality, like eating fish with His disciples — Luke 24:42-43). This eternal commitment to human

embodiment represents a self-sacrifice of unimaginable depth.

Consider the Creator of infinite galaxies, unbound by time or space, voluntarily choosing to experience
the full scope of finite, vulnerable human existence—not as a temporary foray, but as an irrevocable,
eternal union so that He might meet us where we are. It is a divine condescension so profound that
human analogies fail, yet it powerfully signals an unparalleled act of identification and love, far beyond a

mere observer adopting a disguise for a cosmic 'game' or 'simulation.’

The implications for theodicy are profound. It means God did not remain aloof from the suffering caused
by the cosmic conflict and human rebellion. He didn't just send help; He became help, clothed in our own
frail flesh, the infinite God embracing the very limitations He designed for creatures. He voluntarily
entered the very arena of pain, vulnerability, limitation, temptation (yet without sin - Hebrews 4:15), and
mortality that characterises our fallen existence. He experienced hunger, fatigue, grief (John 11:35),

betrayal, injustice, physical agony, and abandonment. The Incarnation is God's ultimate act of solidarity.
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He meets us not with abstract pronouncements from a detached distance, but with shared experience

from within the heart of our suffering.

This fundamentally refutes any charge of divine indifference and provides a powerful emotional and
relational anchor for those enduring hardship. Indeed, the Christian response to the 'mixed picture' of
'beauty and bombs' shifts the question, as John Lennox suggests, from merely asking why such suffering
exists, to asking: 'is there any evidence anywhere that there is a God who understands it, and to such
an extent that | can feel... there's a possibility of coming to some peace about it?' Lennox finds this
very evidence in the Incarnation: 'The God presented in the Christian gospels is a God who, in that sense,
has suffered. Because the central claim of Christianity is that God became human and that Christ is God.
So, crudely put, what is God doing on a cross? Well, one thing that certainly shows me is that God has
not remained distant from human suffering but has become part of it.' The God who asks us to trust

Him through suffering is precisely the God who willingly embraced it for our sake.

This profound act of solidarity means that God is not asking humanity to endure anything He was not
willing to endure Himself. The very question, ‘Why does God allow suffering?’ is forever reframed by the
Cross into, ‘Why did God Himself suffer?’—and the resounding answer is: out of infinite love, to enter our
plight and rescue us. Indeed, it can be said that via the Cross, God uses suffering itself to ultimately

defeat suffering, transforming the instrument of pain into the means of redemption.

And He did so not by choosing a path of earthly glory or invulnerable power, but by embracing the
ultimate in human weakness, shame, and agony. The cross—a symbol of horrific Roman brutality, public
humiliation, and excruciating pain—was an utterly scandalous way for a divine being to manifest. To the
human mind, especially in that era, a God dying such an undignified, gruesome death seemed
contradictory, even blasphemous. Many would have thought, 'What God would embarrass himself in
this way? He can't be the true God.' Yet, this was precisely the path God chose, demonstrating a wisdom
and power utterly alien to human expectations, revealing His love not through overwhelming force, but

through sacrificial vulnerability.

13.2 Jesus as Yahweh Incarnate: Identity and Authority

Crucially, the New Testament presents Jesus not merely as a great prophet or a divinely inspired man,
but as Yahweh, the God of Israel, embodied. This divine identity is established through numerous
strands of evidence: Jesus's own claims ("l and the Father are one," John 10:30; His use of "l AM," John
8:58), His acceptance of worship (Matthew 14:33; John 20:28), His authority to forgive sins (Mark
2:5-12), His power over nature and demonic forces, and significantly, the apostles' consistent application
of Old Testament Yahweh texts and titles (like Kyrios, Lord) directly to Him (e.g., Philippians 2:9-11
quoting Isaiah 45:23; Hebrews 1:8-12 quoting Psalms 45 & 102 - Appx C.6).
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This divine identity is vital for theodicy because it establishes the sufficiency and authority of His
redemptive work. Only God Himself could provide the ultimate perfect sacrifice (Jesus, the “Lamb of
God”)** needed to atone for sin against His infinite holiness. Only God Himself possessed the inherent
authority to confront and defeat the rebellious cosmic powers who had usurped dominion. Jesus enters
the conflict not just as a human representative, but as the divine King reclaiming His creation. His

identity as Yahweh incarnate underpins the cosmic scope and finality of His victory over evil.

Chapter 14: The Cross: Atonement and Cosmic Victory

The crucifixion of Jesus Christ stands as the paradoxical centrepiece of God's solution to evil. To
contemporary observers, and indeed to much human intuition, a Messiah or divine figure executed in
such a gruesome, undignified, and publicly shameful manner—a Roman cross—would have seemed the
ultimate defeat, a definitive sign of powerlessness or divine abandonment. The thought, 'What God
would subject Himself to such embarrassment and agony? This cannot be His chosen path,' would have
been widespread. Yet, in God's sovereign wisdom, what appeared to be evil's ultimate triumph was the

very means by which evil was decisively defeated on multiple fronts.

14.1 Atonement for Human Sin (Satisfying Justice & Mercy)

Primarily, the Cross is understood as the substitutionary atonement?® for human sin. Humanity, due to
the Fall (Th Ch 6.2) and ongoing rebellion, stood guilty before God's perfect holiness and justice,
deserving condemnation ("the wages of sin is death," Romans 6:23). God, in His love and mercy, desired
reconciliation but could not simply ignore sin without violating His own righteous nature. The solution
was that God Himself, in the person of Christ, bore the penalty that justice demanded. Jesus, the sinless
Lamb of God (John 1:29), took upon Himself the sin of the world and absorbed the righteous wrath or
judgement it deserved (Isaiah 53:5-6; 2 Corinthians 5:21; 1 Peter 2:24).

This act was one of profound, willing surrender. The Christian understanding of evil's origin (as
explored in Th Ch 6.2) hinges on God's gift of genuine free will to His creatures—a gift necessary for
authentic love and relationship, yet one that carried the inherent risk of misuse. When that freedom was
tragically misused, introducing sin and rebellion, God's solution remarkably did not bypass this core
principle. To a God who possesses all power and can create anything from nothing, what is the one

truly precious gift a creature, made in His image, can offer? It is their freely given will, their chosen

24 A reference to OT sacrifices, where sins cost to redeem, requiring animal sacrifice (predating currency as both a
symbol of and practical representation of value). It's detailed further in Th Ch 14.1.

% Substitutionary atonement is the doctrine that Jesus Christ died on the cross as a substitute for sinners, bearing
their penalty to satisfy God’s justice and enable reconciliation through faith (Isaiah 53:5-6; Romans 3:21-26).
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allegiance and love—the very essence of relationship He desires and for which He permitted the risk of

evil in the first place.

In the Garden of Eden, humanity misused this gift. In the Garden of Gethsemane, Jesus, the second
Adam?®, as He prayed, "Not my will, but yours be done" (Luke 22:42), modelled the ultimate act of
free-will obedience to the Father. This perfect surrender of the human will of Christ—the faculty God
values and honours most, the very faculty whose misuse necessitated a response—stands in direct,
restorative opposition to the creaturely misuse of free will that introduced sin. His sacrificial death,
embodying this ultimate gift of self-surrender, satisfied the demands of divine justice while
simultaneously demonstrating the depths of divine love (Romans 5:8). It provided the grounds for God to
forgive sinners freely through faith in Christ, reconciling them to Himself without compromising His
holiness (Romans 3:21-26). The Cross deals definitively with the problem of human moral guilt and

alienation from God, all while upholding the profound significance of the freely offered will.

14.2 Victory Over Hostile Powers (Colossians 2:15)

Critically, within the Cosmic Conflict framework (Part 2 of WSC), the Cross achieved more than just

atonement for human sin; it was also the decisive battle and victory over the rebellious spiritual powers
(Satan and the fallen elohim/principalities who were disinherited at Babel and corrupted their rule over
the nations, as detailed in WSC Chapters 9, 10, & 17). Paul declares this explicitly: "[God] disarmed the
rulers and authorities and put them to open shame, by triumphing over them in him [Christ, through the

cross]" (Colossians 2:15). How did the Cross achieve this?

e Breaking Satan's Legal Claim: Satan's primary power over humanity stemmed from sin and the
resulting sentence of death (Hebrews 2:14 - "him who holds the power of death—that is, the
devil"). By atoning for sin and conquering death through His resurrection, Christ broke Satan's
legal basis for accusation and condemnation against believers.

e Exposing Their True Nature: The Cross exposed the ultimate malice, injustice, and deceitfulness
of the powers that instigated Jesus's execution. Their apparent victory was revealed as a
profound moral and strategic defeat.

e Demonstrating Superior Authority: Christ's willingness to suffer and His subsequent
resurrection demonstrated God's superior power and authority over all rival claimants to
dominion. He defeated the powers not through coercion, but through sacrificial love and

righteousness.

The Cross was thus God's strategic masterstroke in the spiritual war, decisively breaking the chokehold

of the hostile powers over humanity and creation.

%6Gee Corinthians 15:45-47 and Romans 5:12-21.
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14.3 Reclaiming Lost Dominion (Matthew 28:18)

Flowing directly from His victory on the Cross and confirmed by His resurrection and ascension, Christ
reclaims the dominion over creation that humanity had forfeited at the Fall (Th Ch 6.2; Appx C.12). The
risen Christ declares unequivocally, "All authority in heaven and on earth has been given to me"
(Matthew 28:18). While the full manifestation of this authority awaits His final return, and evil, though
its ultimate power is broken, still persists in this "already but not yet" age (Appx C.2), the legal right and
supreme power now reside with Him. He is enthroned as Lord (Philippians 2:9-11; Ephesians 1:20-23),
possessing the authority to ultimately judge the rebellious powers, liberate creation from its bondage,
and establish His kingdom fully. The Great Commission (Matt 28:19-20) tasks His followers with

proclaiming and enacting this reclaimed authority throughout the world.

Chapter 15: The Resurrection: Hope Inaugurated

The resurrection of Jesus Christ from the dead is not merely an appendix to the story; it is the
non-negotiable historical event that validates His identity, seals His victory, and grounds all Christian

hope, providing the ultimate answer to the finality of suffering and death.

15.1 Vindication and Victory Over Death

The resurrection serves as God the Father's public vindication of Jesus, confirming His claims and
accepting His atoning sacrifice (Romans 1:4; Acts 2:32-36). More profoundly, it represents the decisive
victory over death itself — the ultimate consequence of sin (Romans 6:23) and the "last enemy" to be
destroyed (1 Corinthians 15:26). By rising bodily from the grave, Jesus demonstrated power over death,
proving that it is not the final word for those united to Him. He destroyed the devil's "power of death"
(Hebrews 2:14) and opened the way to eternal life. The empty tomb is the cornerstone of Christian hope

against the seeming finality of suffering and mortality.

15.2 The First-Fruits of New Creation (1 Cor 15)

Paul describes Christ's resurrection as the "first-fruits" of the general resurrection to come (1 Corinthians
15:20-23). Just as the first ripened crops guaranteed the full harvest, Christ's resurrection guarantees
the future bodily resurrection and glorification of all believers. It is the inauguration of the New Creation
—the beginning of God's project to renew all things, reversing the decay and death introduced by the
Fall. The resurrection is not just about Jesus; it is the down payment and pattern for the ultimate
restoration of all creation (Part 6). It provides tangible, historical evidence that God's plan to undo the
effects of evil is already underway and will certainly be completed. This "first-fruits" concept is one of

several biblical metaphors illustrating the "already but not yet" nature of God's kingdom. Similarly, the
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Holy Spirit is given as a "deposit" or "guarantee" (Greek: arrabon - 2 Corinthians 1:22, 5:5; Ephesians
1:14) of our full future inheritance. The Church is described as "betrothed" to Christ, awaiting the final
wedding consummation (2 Corinthians 11:2; Revelation 19:7-9). These analogies reinforce that while
the ultimate victory and restoration are assured and have begun, their fullness is yet to be unveiled (see
Appx C.2).

15.3 The Redemptive Paradox: Temporal Pain, Eternal Glory

The resurrection powerfully illuminates the redemptive paradox discussed earlier (Chapter 9.3). The
path to resurrection glory led directly through the agony of the Cross. Suffering was not bypassed but
transformed into the means of victory. This pattern—suffering leading to glory—becomes the paradigm
for Christian life and hope. The resurrection assures believers that their present sufferings, when
endured in faith and union with Christ, are not meaningless but are participating in this same trajectory,
achieving an "eternal weight of glory" (2 Corinthians 4:17). The hope generated by the resurrection does
not eliminate present pain, but it frames it within the context of ultimate triumph, enabling perseverance
and joy even amidst hardship (Romans 8:18). It confirms that God can bring the greatest good out of the

worst evil, providing the ultimate foundation for trusting Him through suffering.

Part 4: Conclusion

With Part 4, we have arrived at the watershed moment of the Christian theodicy: God's decisive,
historical intervention in Jesus Christ. This section established that God did not remain distant but
entered the fray through the Incarnation, sharing our human experience in an eternally committed way.
The Cross was presented not as evil's triumph, but as God's pre-eminent victory—achieving
substitutionary atonement for human sin through Christ's perfect, willing obedience, thereby satisfying
divine justice and mercy, while simultaneously disarming the rebellious cosmic powers that had usurped
authority. Christ's Resurrection then served as the ultimate vindication, conquering death itself and
inaugurating the New Creation, offering a concrete historical anchor for hope. This work of Christ forms
the non-negotiable core of Christianity's answer, demonstrating God's love, power, and wisdom in
tackling evil at its roots. Yet, as the effects of this victory are not yet fully manifest, Part 5 will now
address the persistent challenges that arise from living in the "already but not yet," showing how this

framework confronts ongoing suffering.
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PART 5: ADDRESSING PERSISTENT CHALLENGES

While the person and work of Jesus Christ represent God's decisive cosmic answer to the problem of
evil—providing atonement, defeating hostile powers, and inaugurating new creation (Th Part 4)—the
reality is that suffering, injustice, and apparent divine silence persist in our present experience. This
"already but not yet" tension (Th Ch 14.2; Appx C.2) naturally gives rise to further difficult questions.
Having established the core Christian narrative and its redemptive solution in Christ, this Part confronts

several of these persistent challenges.

Before directly addressing issues like divine hiddenness, natural evil, and horrendous suffering, it is
crucial to establish a key interpretive lens derived from the biblical narrative of cosmic conflict: the
ongoing reality and influence of hostile spiritual forces. Understanding this dimension of the problem of
evil is foundational, as it provides necessary context for why some of these challenges persist with such
intensity and offers specific explanatory power often overlooked in standard theodicies. We begin,
therefore, by examining the scriptural basis for this often-uncomfortable, yet biblically undeniable,
aspect of our world. Addressing these challenges requires careful application of the theological
principles already discussed, maintaining intellectual honesty and acknowledging areas where mystery

remains.

Chapter 16: Biblical Basis for Demonic Influence

One of the most pressing questions arising from the problem of evil is its sheer intensity and seemingly
strategic nature, especially in light of Christ's decisive victory (Th Part 4). Why does profound
wickedness endure with such potency if the war is already won? Within the Christian theodicy
developed here, acknowledging the biblical reality of active and intelligent demonic influence is not an
optional addendum but an essential component for addressing this very question. This chapter explores
the scriptural basis for such malevolent spiritual entities, not to sensationalise, but to provide a
necessary biblical category for understanding dimensions of evil that challenge simpler explanations
focused solely on human depravity. Recognising this active spiritual opposition is crucial groundwork
before tackling the subsequent challenges of divine action, natural evil, and horrendous suffering, as it

equips our theodicy for the full scope of persistent evil.

In contemporary discourse, even within Christian circles, there's often an imbalance when approaching

the demonic. This can manifest as:

1. Dismissal or Theoretical Abstraction: Some view demonic activity as a metaphorical construct
for societal ills or psychological issues, effectively neutering the biblical testimony to real,

personal spiritual adversaries. While not denying psychological or societal factors, this approach
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struggles to account for the explicit language of spiritual warfare and confrontational encounters
in Scripture.

Fear and Avoidance: A lack of robust understanding of a believer's delegated authority in Christ
(Luke 10:19; Ephesians 1:19-23) can breed fear. The account of the sons of Sceva (Acts
19:13-16) serves as a stark caution. These seven sons of a Jewish chief priest attempted to
invoke Jesus' name to cast out an evil spirit, presuming upon an authority they did not possess
through genuine relationship with Christ. The evil spirit retorted, "Jesus | know, and Paul | know
about, but who are you?" Then, the man in whom the evil spirit resided "jumped on them and
overpowered them all. He gave them such a beating that they ran out of the house naked and
bleeding" (Acts 19:16). This dramatic and violent outcome underscores the reality and potency
of demonic power when confronted without authentic spiritual authority. While this account
cautions against presumption, it should not lead to a fearful abdication of the authority Christ
has genuinely given to believers.

Over-Spiritualization: Conversely, attributing every personal failing, illness, or misfortune
directly to demonic attack fosters a disempowering worldview, obscuring personal responsibility

and God's sovereign purposes that may include trials for growth (James 1:2-4).

A biblically sound theodicy seeks a balanced perspective. It recognises demonic reality as part of the

cosmic conflict (WSC, Part 2) but maintains a Christ-centred focus. As the pastor Bill Johnson aptly

advises, the aim is to "focus on the devil only long enough to pull the trigger"—to discern, address with

Christ's authority, and then re-centre on God's kingdom. Prayer, therefore, is best guided by God's

revealed will and active presence, not solely by reaction to adversarial schemes.

16.1 The Biblical Portrait of Demonic Reality and Influence

The Scriptures consistently portray a cosmos where spiritual conflict is an ongoing reality.

The Adversary and His Operations: Satan is presented as the "god of this age" (2 Corinthians
4:4) and "ruler of this world" (John 12:31), leading rebellious spiritual forces ("principalities and
powers," Ephesians 6:12) that actively oppose God's reign and seek to deceive and destroy
humanity (1 Peter 5:8; John 10:10).

Christ's Confrontational Ministry: A significant aspect of Jesus' ministry was His authoritative
engagement with demonic powers, casting them out and liberating individuals (Mark 1:23-27).
This demonstrated the in-breaking of God's kingdom and revealed His mission to "destroy the

works of the devil" (1 John 3:8).

Societal and Systemic Influence: Beyond individual cases, demonic influence can permeate
societal structures, ideologies, and cultural norms. This aligns with the biblical understanding of
rebellious spiritual 'rulers' or 'principalities' (Ephesians 6:12; Daniel 10:13) who, after being
assigned governance over disinherited nations (Deuteronomy 32:8-9 LXX/DSS; WSC, Ch 17),
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corrupted their rule and fostered systemic opposition to God. While the overt practice of
witchcraft, occultism, or engagement with witch-doctors and necromancy may be more
culturally integrated and openly acknowledged in some regions (e.g., parts of Africa, the Middle
East, Latin America), its more subtle manifestations — such as ideologies that devalue human life,
promote radical autonomy from God, or foster systemic injustice — can be equally potentin
Western societies and globally. The "Church of Satan" and resurgent interest in occult practices
in the West are explicit examples, but the underlying principle is the adversary's attempt to

establish counterfeit spiritual systems and draw allegiance away from the Creator.

16.2 Intuition, Discernment, and the Ominous

Many individuals, regardless of their theological commitments, experience moments of unease—a sense
of an "ominous" presence or a "bad feeling" that transcends ordinary anxiety. The biblical worldview
suggests humans, created in God's image (Genesis 1:27) and thus possessing a spiritual dimension,
possess an innate spiritual sensitivity, which in believers can be refined by the Holy Spirit into
discernment (1 Corinthians 2:14-15, 12:10). This capacity can, at times, perceive the oppressive weight
or malevolent intent of unseen forces, offering intuitive data points consistent with a world affected by

spiritual conflict.

16.3 When Human Depravity Seems an Insufficient Explanation

A critical challenge for any theodicy, and a central concern of Part 5, is the problem of Horrendous Evil
(Th Ch 20). While human sin and our inherent fallenness (Th Ch 7.1) are undeniably capable of
producing profound wickedness (Jeremiah 17:9), certain events, both in Scripture and throughout history,
exhibit a scale of malice, a calculated cruelty, or a strategic opposition to divine good that seems to point
beyond — or to a profound amplification of — the merely human. Demonic agency often exploits and
intensifies human depravity, working through willing or deceived individuals and corrupt systems.
These instances often serve as stark illustrations of demonic influence, providing a necessary
explanatory layer for our theodicy when human depravity alone seems insufficient to account for the

extremity of evil.

The following biblical examples are marked by their extremity and bear clues suggestive of such deeper,

malevolent spiritual influence:

1. The Slaughter of Innocents (Matthew 2:16-18)
Herod’s massacre of Bethlehem's infants.
Clues to Demonic Influence: Targets the Messiah (Jesus), echoing Pharaoh's attempt to eliminate
Hebrew male infants (Exodus 1-2); Revelation 12 portrays Satan seeking to destroy the
Christ-child; the cruelty is irrational yet strategically targeted, aimed at thwarting God's specific

redemptive plan.
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Child Sacrifice to Molech (Leviticus 18:21; Jeremiah 7:31; Psalm 106:37-38)

Ritual burning of children.

Clues to Demonic Influence: Psalm 106:37: “They sacrificed their sons and their daughters to
demons”; a profound spiritual perversion, defiling God's creation, with its direct link to

empowering hostile entities is the demonic element.

The Demoniac Legion (Mark 5:1-20)

A man possessed by thousands of demons, driven to self-destruction.

Clues to Demonic Influence: Overt torment, hatred of embodiment, gratuitous destruction (pigs);
grotesque distortion of the imago Dei; illustrates the chaotic and destructive intent of

unrestrained demonic presence.

Satanic Accusation and Affliction of Job (Job 1-2)

Job suffers catastrophic loss of family, health, and wealth.

Clues to Demonic Influence: Satan directly orchestrates disaster; permitted manipulation of
natural elements (fire, wind) for destructive ends; suffering strategically aimed to break integrity

and induce blasphemy.

Mass Demonization and ldolatry in Canaan (Deuteronomy 32:17; Psalm 96:5 LXX)
Canaanite practices including ritual prostitution, necromancy, child sacrifice.

Clues to Demonic Influence: Explicitly linked to sacrificing "to demons, not God" (Deut 32:17);
"All the gods of the nations are demons" (Ps 96:5 LXX); territorial "gods" (rebellious elohim)

leading nations into idolatry challenging Yahweh.

The Crucifixion of Jesus (Luke 22:3; John 13:27; 1 Corinthians 2:8)

Jesus' betrayal, trial, torture, and death.

Clues to Demonic Influence: "Satan entered into Judas" (Luke 22:3); "rulers of this age" (spiritual
and human powers) unknowingly fulfilled prophetic scripture in crucifying Christ (1 Cor 2:8); the

climax of demonic opposition, yet God's means of their defeat (Col 2:15).

The Possessed Boy Tormented Since Childhood (Mark 9:17-29)
A boy repeatedly thrown into fire and water by a spirit.
Clues to Demonic Influence: Intelligent, destructive intent aimed at the child's death; suffering

inflicted beyond typical illness.

Cannibalism During Siege (2 Kings 6:28-29; Lamentations 4:10)

Mothers eating their children during famine.

Clues to Demonic Influence: While a horrifying fulfilment of covenant curses for disobedience
(Deuteronomy 28:53-57), the extreme unnaturalness and depth of degradation involved point to
spiritual provocation amplifying human depravity to its absolute limit, pushing humanity beyond

even typical wartime desperation.
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10.

The Gadarene Swine Drowning (Mark 5:13)
Demons drive a herd of pigs to mass suicide.
Clues to Demonic Influence: Demonstrates hatred for life and order; willingness to destroy even

animal hosts; reveals the ultimate nihilistic aim of demonic forces: chaos and death.

The Rebellion in Genesis 6:1-4 (The Watcher Event)

"Sons of God" (celestial beings) corrupt humanity, producing Nephilim.

Clues to Demonic Influence: Interpreted in ancient traditions (e.g., 1 Enoch) as an angelic
rebellion introducing forbidden knowledge, violence, and unnatural offspring, directly amplifying

human wickedness (Gen 6:5); a strategic demonic assault on the human lineage.

These examples, marked by features like strategic targeting of God's plan, extreme degradation of the

imago Dei, the perversion of worship, and hyper-irrational cruelty, suggest a dimension of evil that a

comprehensive theodicy must address. They align with a biblical worldview where Christ came to

"destroy the works of the devil" (1 John 3:8), not just to forgive human sin in isolation.

16.4 Theological Implications

Understanding this biblical basis for demonic influence is not merely academic; it directly informs how

our theodicy grapples with the persistent challenges explored in Part 5:

1.

Explaining Persistent, Intense Evil: It provides a framework for understanding why evil can be
so potent, organised, and resistant, even after Christ's victory. The "not yet" aspect of God's

kingdom involves ongoing conflict with these hostile forces.

Contextualising Horrendous Evil: Demonic malice offers a vital category for understanding the
excessive nature of certain atrocities that seem to transcend ordinary human evil, providing a

more complete explanation than human depravity alone.

Understanding Divine Hiddenness/Action: Some instances of apparent divine hiddenness or
non-intervention might be reframed when recognising the active opposition of spiritual forces
seeking to obscure God's work or hinder His purposes (cf. Daniel 10:12-13). While God is
sovereign, His respect for the genuine agency He granted to all creatures, even rebellious ones,
means He doesn't always overtly obliterate these opposing influences in this current age.
Instead, the 'already but not yet' nature of His kingdom (Appx C.2) often involves believers
participating in spiritual discernment and resistance (Ephesians 6:10-18). God often acts through
believers empowered to resist these forces, thereby making His presence and power known

through the conflict rather than by eliminating all opposition instantaneously.

Clarifying the Nature of Suffering: While not all suffering is demonic, some forms (especially
5.4severe oppression, torment, or strategically targeted afflictions) may have a direct or indirect

demonic component, requiring spiritual discernment and response.

| 62



The Christian Scriptures affirm a spiritual conflict where demonic powers actively contribute to evil and
suffering. This reality is not intended to overshadow God's sovereignty or human responsibility but to
provide a fuller, more biblically faithful understanding of the cosmic landscape. As we move into Part 5
to address persistent challenges, the demonic dimension established here will serve as a crucial lens,
helping to explain the depth and tenacity of evil, the nature of horrendous suffering, and the ongoing
spiritual battle that characterises our "already but not yet" existence. The ultimate hope remains in
Christ's decisive victory over all these powers, a victory believers are called to live out with discernment

and authority.

Chapter 17: Divine Action and Hiddenness
(see also Theodicy - Divine Hiddenness for extended discussion)

The persistence of suffering and the apparent silence of God in the face of overwhelming evil often lead
to one of faith's most agonising questions: If God is good and all-powerful, why doesn't He intervene
more decisively, or make His presence undeniably known? These challenges of divine action (or
perceived inaction) and divine hiddenness gain crucial context when viewed through the lens of the

ongoing cosmic conflict (WSC) and the active spiritual opposition established in Chapter 16.

17.1 Divine Intervention: Why Not More in a World at War?

The cry for more direct divine intervention is understandable. Yet, within the Christian framework, God's
typical mode of operation, especially in this "already but not yet" age, considers factors beyond
immediate relief, prioritising His overarching redemptive plan within a cosmos where genuine freedom

and spiritual conflict are realities:

e Respecting Creaturely Freedom and Its Consequences: As foundational (WSC Ch 4.2, Th Ch
5.2, Appx B.2), God granted authentic free will and delegated authority to His creatures (angelic
and human). Constant, overt intervention to prevent all misuse of this freedom would effectively
Fall nullify it, reducing moral agents to automatons and rendering genuine love impossible
(Appx B.2). The tragic consequences of misused freedom, including the Fall and subsequent
ceding of dominion (WSC Ch 13, Appx C.12), are realities God works within, not always by
obliteration, but by redemption.

e Upholding a Coherent, Law-Governed Universe: Meaningful existence and moral learning
require a universe operating by generally consistent natural and moral laws. Even though these
laws now operate within a creation "subjected to futility" (Romans 8:20) due to rebellion (WSC

Ch 5.4, Th Ch 5.4), God largely upholds their consistency. Constant divine suspension of
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cause-and-effect would render reality chaotic, undermining rational agency and the very

possibility of discerning God's work from arbitrary events.

A Patient, Multi-Layered Redemptive Strategy: God's plan is a comprehensive, historical
unfolding of redemption, not a series of disconnected, instant fixes. It involves covenant, the
Incarnation, Christ's atoning work and cosmic victory (Th Part 4), and the ongoing work of the
Holy Spirit through the Church in discipling nations and reclaiming spiritual territory lost through
rebellion (WSC Ch 19). This patient strategy allows space for repentance (2 Peter 3:9) and

achieves a deeper, more participatory, freely embraced restoration.

The Nature of the Cosmic Conflict: God is not operating in an uncontested vacuum. The
multi-layered rebellions (WSC Part 2) have resulted in a cosmos where hostile spiritual powers
actively resist His reign (Th Ch 16). While Scripture affirms God's ultimate sovereignty even over
these forces, certain Old Testament passages describe God 'sending' evil or deceiving spirits,
which can be deeply perplexing (e.g., 1 Samuel 16:14; 1 Kings 22:21-23). These instances are
best understood not as God authoring evil, but as expressions of His judicial permission,
sovereign use of existing evil for His purposes, or acts of retributive justice within a fallen world
(see Appx C.19 for a detailed examination of these passages). While Christ's victory is decisive,
the "mopping up" operation involves believers, empowered by the Spirit, engaging in spiritual
warfare (Ephesians 6:12). God often chooses to manifest His power through His people in this
conflict, rather than consistently acting unilaterally in ways that would bypass this vital aspect

of His redemptive plan and our participation in it.

Prioritising Eternal Formation over Temporal Comfort: God's ultimate aim includes shaping
eternal character ("soul-making") fit for an unbreakable relationship with Him (Th Ch 8, Appx
B.3). Constant prevention of all hardship would thwart this crucial formative process. The
challenges encountered in a fallen, contested world become the very arena for developing

virtues like faith, perseverance, and dependence on God.

Focus on the Eternal Horizon: Divine wisdom operates from an eternal perspective, prioritising
the ultimate, everlasting good—eternal fellowship with freely loving creatures—over the
maximization of temporal comfort. Permitting the temporary evil and suffering inherent in the
'Eternal Preview' (Chapter 8), which equips wills for that free choice of fellowship, may be a

necessary component.

Therefore, God's apparent restraint in intervention is understood not as indifference or impotence, but as

reflecting His profound commitment to genuine freedom, coherent order, a patient and participatory

redemptive plan unfolding in a contested cosmos, the eternal formation of His people, and the ultimate

eternal prize. This framework does not preclude specific divine interventions (miracles, answered

prayer), but it explains why they are strategic exceptions, not the constant rule, within His wise

governance of a fallen yet being-redeemed world.
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17.2 Divine Hiddenness: Faith, Freedom, and Humility

The experience of divine hiddenness—God seeming absent or silent, especially in suffering—is a

profound challenge, explored in depth in Theodicy - Divine Hiddenness. If God desires relationship, why

isn't His presence overwhelmingly obvious? Beyond the standard theological responses, the reality of

active spiritual opposition (Th Ch 16) adds a crucial dimension to understanding this. (See also the

dedicated document Theodicy - Divine Hiddenness for a deeper analysis).

Preserving Authentic, Uncoerced Response: As with intervention, an overwhelming, constantly
manifest divine presence would likely compel belief through power rather than invite freely
chosen faith and love. God desires a genuine relationship built on trust developed through
seeking and responding to His multifaceted revelation, an informed but not coerced choice

(Kierkegaard's parable - Appx B.4; Hebrews 11:6).

The 'If God Showed Up' Fallacy: A common refrain from sceptics is, 'lIf God just appeared to me,
| would believe.' However, the Christian narrative presents a powerful counter-example: God did
appear in the person of Jesus Christ. He performed public miracles, healed the sick, taught with
profound authority, and even rose from the dead—all in the plain sight of many. Yet, as the
Gospels attest, a significant number of eyewitnesses, including religious leaders who
meticulously examined the evidence, refused to believe, attributing His power to evil or finding
reasons to reject His claims (John 12:37; Matthew 12:24). This historical reality demonstrates
that mere physical manifestation or even miraculous display does not automatically overcome
presuppositional biases, hardened hearts, or a will resistant to God's truth. True faith involves

more than sensory proof; it engages the whole person in a response of trust and surrender.

Inviting Earnest Seeking and Deeper Relationship: God's relative hiddenness can foster a more
meaningful and intentional quest. Those who seek Him wholeheartedly are promised they will
find Him (Jeremiah 29:13), a process that itself refines faith, purifies desire, and deepens the

relationship (Deuteronomy 8:2-3).

Active Distortion by Adversarial Forces: The Scriptures indicate that "the god of this age has
blinded the minds of unbelievers, so that they cannot see the light of the gospel" (2 Corinthians
4:4). Hostile spiritual powers actively work to deceive, distract, and create spiritual "noise" that
can obscure God's presence and His truth (WSC Ch 17, Th Ch 16). Part of the human experience

in this fallen world, therefore, involves discerning and resisting these veiling influences.

Revelation Given, Reception Contested: God is not entirely hidden. Creation itself testifies to
His power and divine nature (Romans 1:20). Conscience whispers of moral law. Supremely, God
has revealed Himself definitively and personally in Jesus Christ (Colossians 1:15; John 14:9).

Thus, the challenge is often not a complete lack of revelation, but the difficulty of receiving and
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recognising that revelation amidst personal brokenness, worldly distractions, and active spiritual

opposition.

e Epistemic Humility and Trust: We must humbly acknowledge our finite human limitations in
fully comprehending God's ways or presence. The intricate web of cause and effect in a world of
free agents means that the ultimate consequences of any single event, especially one permitted
by God, can ripple outwards in ways far beyond our capacity to foresee—much like the 'butterfly
effect' in chaos theory, where a tiny change can lead to vast, unpredictable outcomes, or as
depicted in narratives like 'Sliding Doors,' where a seemingly minor incident can bifurcate a life's
trajectory into dramatically different futures. Our inability to always perceive Him or discern His
immediate reasons does not equate to His absence or lack of good purpose (Isaiah 55:8-9). Trust
in His revealed character, especially as seen in the suffering and victory of Christ, becomes the

anchor when understanding falters (Plantinga/Dougherty)?’.

Divine hiddenness, therefore, is not simply God being arbitrarily distant. It is a complex interplay of
God's desire for authentic relationship, His respect for creaturely freedom, the reality of a contested
spiritual environment, and the necessity of human faith and seeking. While challenging, it serves to

cultivate a more profound, tested, and ultimately unshakeable faith.

Chapter 18: Suffering in the Natural World

The problem of evil extends beyond human moral failings and direct spiritual antagonism into the fabric
of the natural world itself. This chapter confronts the perplexing reality of what philosophers call
Natural Evil: suffering that arises from natural processes such as earthquakes, diseases, predation, and
decay, which often seem inherent in the world's current state. How can a good and powerful Creator be
reconciled with a creation that includes such inherent suffering, seemingly independent of direct human
moral choice? Furthermore, the silent cry of Animal Suffering presents a particularly powerful challenge,
as traditional theodicies focused on human free will or soul-making do not directly apply to creatures
often perceived as innocent victims of a harsh natural order. This chapter revisits these difficult
questions, drawing upon the established framework of cosmic disruption® to explore how the Christian
narrative accounts for suffering embedded within the natural world and offers a lens through which to
view the pain experienced by non-human creation. This view also offers a response to arguments from
'poor design' in nature (cf. Appx A.5), suggesting apparent imperfections are results of the Fall rather

than flawed original creation.

2 Walls, Jerry L., and Trent Dougherty, eds. Two Dozen (or so) Arguments for God: The Plantinga Project. New York:
Oxford University Press, 2018, p. 447.

28 Also see A.5 The Argument from Poor Design
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The Pre-Adamic Angelic Fall

Basis: This interpretation draws on passages often understood to describe the fall of Satan
(Lucifer) and other angels (e.g., Isaiah 14:12-15, Ezekiel 28:12-19, Luke 10:18, Revelation 12:4,
7-9).

Timing: Crucially, this rebellion is seen as occurring before the creation of humanity or, at the

very least, before the Fall of Man in Genesis 3.

Cosmic Impact: Proponents argue that this wasn't just a spiritual event but had ramifications for
the created order itself. Satan, as a powerful angelic being (perhaps even initially given some
authority over the pre-Adamic world in some interpretations like the Gap Theory), corrupted or
introduced elements of chaos, violence, and decay into the cosmos through his rebellion against
God. The physical creation, therefore, was potentially marred or compromised before Adam's

sin.

Creation "Subjected to Futility"

Romans 8:19-22: This passage is central. Paul writes that "the creation was subjected to futility,
not willingly, but because of him who subjected it, in hope" and that "the whole creation has

been groaning together in the pains of childbirth until now."

Interpretation: While often linked directly to Adam's Fall (God subjecting creation to the curse),
this perspective might suggest the "subjection" reflects an earlier disruption tied to the angelic

rebellion, which was then compounded and fully manifested in the human realm by Adam's sin.
The groaning includes phenomena like storms, decay, predation, etc. — things seemingly at odds

with a "very good" (Genesis 1:31) creation.

Jesus Rebuking the Storm (Mark 4:39, Matthew 8:26, Luke 8:24)

Significance of "Rebuke": This is a key piece of evidence for this view. The Greek word used
(érumipdw - epitimad) is the same word Jesus often uses when casting out demons or rebuking
demonic influence (e.g., Mark 1:25, Mark 9:25, Luke 4:35).

Implication: When Jesus "rebuked" the wind and the sea, he wasn't merely performing a
weather miracle. This interpretation suggests he was confronting the hostile, chaotic, or even
demonic forces that were influencing or manifesting through the natural elements as a result of
that original cosmic rebellion and the subsequent fallen state of creation. He was demonstrating
his authority not just over nature, but over the spiritual powers corrupting it. The storm wasn't

just weather; it was an expression of the cosmic disorder stemming from rebellion against God.
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Natural Evils as Symptoms of Cosmic Conflict

e Predation, Decay, Storms, Famine: Within this framework, these are not seen as part of God's
original "very good" design but as intrusions or corruptions resulting from the ongoing cosmic
conflict initiated by Satan's fall and exacerbated by humanity's fall. They are manifestations of
the "futility" and "groaning" creation experiences under the influence of rebellious spiritual

powers and the consequences of sin.

e Spiritual Warfare Dimension: Natural disasters and hardships can be seen, at least sometimes,
as arenas where the conflict between God's kingdom and the forces of darkness plays out (as

seen implicitly in the Book of Job, where Satan is permitted to inflict natural calamities).

Such patterns align with a biblical worldview in which unseen powers “seek to steal, kill and destroy”
(John 10:10) and in which Christ came not just to forgive sin, but to “destroy the works of the devil” (1
John 3:8). These moments become interpretive keys for understanding the deep structure of spiritual

warfare behind natural and moral evil.

Composite Reasons for Natural Suffering
This "cosmic disruption" view combines factors such as:
e An angelic rebellion preceded humanity's fall.
e This rebellion introduced corruption, chaos, and "futility" into the created order.

e Natural evils (storms, predation, decay, etc.) are symptoms of this ongoing disruption and

corruption, linked to rebellious spiritual forces.

e Adam's Fall compounded this problem, specifically bringing humanity and the Earth under the

curse.

e Jesus' miracles over nature (like rebuking the storm) demonstrate his authority over both the
physical elements and the underlying spiritual disorder influencing them, foreshadowing the

ultimate restoration of all creation (Romans 8:21, Revelation 21:1).

18.1 Natural Evil Revisited: Fruit of Cosmic Disorder

How does the Christian narrative account for suffering arising from natural processes — earthquakes,
diseases, predation, decay — which seem inherent in the world itself, often evident even before human
existence (e.g., in the fossil record)? As established (Th Ch 7.3, drawing from WSC Ch 9-10), this
framework views Natural Evil primarily as a tragic consequence of cosmic disorder initiated by the

primordial angelic rebellion, not as part of God's original 'very good' design (Genesis 1:1).

e Primordial Disruption as Root Cause: The initial angelic fall is understood to have introduced

fundamental disharmony into the created order long before humanity. This provides the primary
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context for understanding ancient natural evils evident in the fossil record, such as predation
and disease. The 'laws of nature,' while reflecting God's consistent design, began operating in a

cosmos already marred by spiritual conflict and its repercussions.

Creation Subjected (Romans 8:20-21): Paul's statement that 'creation was subjected to
futility... not willingly, but because of him who subjected it, in hope' is interpreted here as God
permitting this state of 'bondage to decay' as a consequence of creaturely rebellion, beginning
with the primordial angelic fall and significantly compounded by the human Fall. The human Fall
specifically brought the 'curse' upon the Adamic realm (Genesis 3:17) and further entangled

humanity and its stewardship in this wider cosmic brokenness.

Spiritual Conflict Exacerbating Natural Disorder: The ongoing cosmic conflict, fuelled by ceded
dominion (both primordial and human), means that hostile spiritual powers can actively
influence or exploit the vulnerabilities of an already disordered creation. This can potentially
exacerbate natural chaos, contributing to the severity or frequency of events perceived as
natural evil. The account of Jesus rebuking the storm (Mark 4:39), using language typically
reserved for confronting demonic entities, can be seen within this framework as an instance of
Christ exercising authority not just over chaotic weather, but potentially over underlying spiritual

influences contributing to such disorder.

Laws in a Fallen Context: Consistent natural laws (physics, biology, geology), necessary for a
coherent universe, inevitably produce suffering when operating within this fundamentally
disordered system. God generally upholds these laws rather than constantly suspending them
(Th Ch 15.1).

Natural evil is thus seen as a symptom of a deeply wounded creation, with roots in pre-Adamic spiritual

conflict and intensified by human sin, awaiting the comprehensive redemption and restoration secured
by Christ (Part 6).

18.2 Animal Suffering: The Silent Cry

The suffering of non-human animals presents a particularly poignant aspect of natural evil, as traditional

theodicies focusing on human free will or soul-making don't directly apply. How can God's goodness be

reconciled with the apparent pain and struggle endemic to the animal kingdom, especially predation and

disease evident long before humans? (See also the dedicated document Animal Suffering for a deeper

analysis).

Cosmic Fall Framework: The primary explanation lies in attributing the origin of this suffering to
the pre-Adamic cosmic disruption caused by angelic rebellion (as discussed in Th Ch 18.1
above; WSC, Ch 9-10). The "bondage to decay" affecting all creation impacted animal life from

early on.
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e Distinguishing Consciousness?: Some theological speculation explores whether animal
consciousness and experience of pain are qualitatively the same as humans', though this

remains debated and difficult to assess.

e Redemption's Scope: Crucially, Christian hope extends to the liberation of the entire creation
(Romans 8:19-23). Christ's reconciliation is cosmic (Colossians 1:20). The prophetic vision of the

restored "Peaceable Kingdom" explicitly includes harmony among animals (Isaiah 11:6-9).

e God's Care: Scripture affirms God's awareness of and care for animals (Matthew 6:26; 10:29),

even if their suffering remains part of the present groaning.

e Human Stewardship and Responsibility: While the ultimate origin of animal suffering is tied to
cosmic disruption, humanity, created to "rule over" and "care for" creation (Genesis 1:26-28;
Genesis 2:15), retains a moral responsibility towards animals. The Fall corrupted this
stewardship, often leading to exploitation and cruelty instead of benevolent care. However,
biblical principles consistently call for kindness to animals (Proverbs 12:10: "The righteous care
for the needs of their animals"), reflecting God's own concern. Part of our redemptive calling
involves restoring right relationship not only with God and each other but also with the created
order, including treating animals with compassion and responsible stewardship, anticipating the

full harmony of the New Creation.

While mystery remains regarding the subjective experience of animals, the framework places their
suffering within the context of a wider cosmic fall, acknowledges our ongoing ethical obligations

towards them, and promises their inclusion in the final restoration.

Chapter 19: Justice, Inequality, and Finality

19.1 Unequal Suffering: Justice, Purpose, and Eternal Balancing

The apparent unfairness in the distribution of suffering challenges notions of divine justice (Chapter 2.2).

Why do some endure so much more than others?

Not Divine Favouritism

Scripture consistently refutes the idea that prosperity or suffering directly indicates divine favour or
displeasure (John 9:1-3; Matthew 5:45). Suffering and prosperity are not reliable indicators of individual
righteousness or wickedness. “The rain falls equally on the just and unjust”, reminding believers that

earthly conditions are not straightforward measures of God’s approval or disapproval.

| 70



Complex Causes

The uneven distribution of suffering arises from a complex interplay of factors. Personal choices often
lead directly or indirectly to suffering, either as consequences of individual decisions or through the
cumulative effects of broader societal choices. Systemic sin, generation sin, including oppression,
injustice, poverty, and exploitation, significantly contributes to disproportionate suffering. Additionally,
natural consequences inherent in a fallen world—such as disease, natural disasters, and genetic
conditions—introduce seemingly arbitrary and disproportionate suffering. The unseen reality of spiritual
conflict, the “principalities and powers” also potentially influencing the intensity and distribution of

suffering, highlighting the contested nature of our world.

Proportionate Justice & Tailored Purpose

Despite apparent inequities, divine justice operates on principles far beyond human calculation (Luke
12:48). God's judgement comprehensively accounts for each individual's circumstances, intentions,
knowledge, and responses. Furthermore, His purposes in allowing suffering are tailored and diverse,
aligning with His sovereign plan and formative intentions (Romans 8:28). God may permit particular
hardships to cultivate specific virtues or spiritual insights uniquely suited to individual growth, often

beyond immediate human comprehension.

Eternal Balancing is Key

The ultimate resolution to questions of justice and inequality lies in eschatology (Part 6). The 'Eternal
Preview' (Chapter 8), while presenting varied experiences, provides sufficient data for the ultimate
choice; the final balancing then rectifies all temporal disparities within the eternal outcome of that
choice. Through divine judgment, righteous vindication, and eternal reward or consequence, God
guarantees perfect fairness (Luke 16:19-31). Although this perfect balancing is not always visible in the
present, believers are called to trust in the future restoration and the ultimate justice of God, who
promises that every injustice and instance of suffering will find comprehensive resolution and purpose in

eternity.

19.2 Disabilities, Suffering, and the Question of Purpose

Why does a compassionate and purposeful God allow people to be born with disabilities, such as Down
syndrome, autism, or profound cognitive impairments? The reality of such conditions touches deeply

upon questions of justice, purpose, and God's intentions in creation.
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Intrinsic Human Value

Every person, irrespective of physical or cognitive ability, bears the image of God and possesses inherent
dignity and worth (Genesis 1:27). This foundational truth underscores that human value is not measured
by capability, productivity, or conventional expressions of worship or achievement. Rather, each
individual's worth is rooted in the loving intentionality of their Creator. Psalm 139:13-14 powerfully
affirms: "For you created my inmost being; you knit me together in my mother's womb. | praise you

because | am fearfully and wonderfully made."

Redemptive Role of Suffering

The presence of disabilities and suffering within individuals does not reflect divine neglect or arbitrary
cruelty. Rather, suffering is allowed within a larger framework of redemption, often serving purposes
that transcend immediate human comprehension. Suffering may cultivate profound qualities in
caregivers, families, and communities—such as compassion, patience, and unconditional love—qualities

essential for spiritual maturity and Christlikeness (Romans 5:3-4).

In caring for individuals with special needs, families and communities experience transformative
opportunities. Acts of service and sacrifice challenge selfishness, deepening empathy and enlarging
hearts. The life of a person with disabilities can vividly demonstrate vulnerability, innocence, and

authenticity, countering superficial values prevalent in society.

Disabilities and Divine Glory

Disabilities also have the potential to uniquely manifest the glory of God. As Jesus indicated in John 9:3
regarding a man born blind: “Neither this man nor his parents sinned, but this happened so that the
works of God might be displayed in him.” While the immediate context involved miraculous healing, the
principle extends broadly. The lives of people with disabilities often powerfully display the grace, joy,

and unconditional love of God, challenging shallow conceptions of strength and ability.

Furthermore, contrary to secular ideologies advocating the elimination of disabilities through methods
like abortion, the Christian worldview insists that the presence of individuals with disabilities enriches
rather than diminishes humanity. They teach society critical lessons about humility, genuine community,

and the limits of self-sufficiency.

Eternal Perspective and Eschatological Hope

Ultimately, disabilities and unequal suffering find their most comprehensive explanation and resolution
in the promise of future restoration. Christianity affirms that present limitations, suffering, and injustice
are not final. In the age to come, God has promised full healing, restoration, and perfect justice

(Revelation 21:4). This eschatological vision assures believers that the current pain and inequality
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experienced by those with disabilities, and those who love them, are temporary and purposeful within

God's sovereign and compassionate plan.

While we cannot always clearly discern God’s immediate purposes, we can trust His ultimate goodness
and wisdom, holding firmly to the hope of eventual renewal. This hope provides both comfort and
motivation to uphold the dignity of every life, serving and loving individuals with disabilities as valued,

indispensable members of our shared human community, reflecting the heart and image of their Creator.

19.3 Hell: Justice, Freedom, and Cosmic Resolution

The doctrine of Hell, or eternal separation from God, remains one of the most profoundly challenging
aspects of Christian theology, often seeming to stand in stark tension with divine love. How can its

existence be reconciled with a God who is perfectly good and merciful?

A frequent and understandable challenge is how eternal punishment can be just for sins committed
within a finite lifetime. However, this perspective often overlooks several crucial factors. Firstly, even in
human justice, the duration of a punishment rarely matches the duration of the crime; a murder
committed in moments can result in a life sentence, reflecting the severity of the act. More profoundly,
the gravity of an offense is measured not only by the act itself but also by the dignity and nature of the
one offended. Sin against an infinitely holy, good, and majestic God (Isaiah 6:3; Appx C.5), therefore,
carries an infinite weight or consequence. Furthermore, as some theologians suggest, the state of
rebellion and rejection of God may not cease in hell; the "gnashing of teeth" (Matthew 8:12) could
signify continued, active defiance against God, thus perpetuating the grounds for separation. Scripture
also indicates that judgement will be proportionate, with degrees of punishment (Luke 12:47-48),

reflecting God's perfect and nuanced justice rather than a uniform, arbitrary condemnation.

The tragic reality of Hell, as it relates to the 'Eternal Preview' detailed in Chapter 8, is understood not as
an arbitrary divine punishment inflicted upon the ignorant, but as the ultimate, self-chosen confirmation
of a will that has, after sufficient experiential encounter with the natures of both good and evil,
definitively rejected the Source of all good. This choice is informed by the very previews of life and

desolation experienced during their finite encounter with infinite stakes.

As C.S. Lewis profoundly stated, 'the doors of hell are locked on the inside.'”® God, in His respect for
creaturely freedom and dignity, ultimately honours the settled desire of those who wish to be apart from

Him. He will not force anyone into His eternal presence against their will; relationship with God is

29 C.S. Lewis, The Problem of Pain, 1940
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predicated on freely reciprocated love, not coercion. Hell, in this sense, is God giving people what they
have irrevocably chosen: existence without Him.*. To force someone into an eternal relationship they
have definitively rejected would be akin to a suitor forcing his affections on an unwilling beloved—a
violation, not an act of love. God, in His perfect love, respects the finality of a creature's choice for

separation

The choice regarding God, informed by the 'Eternal Preview' (Chapter 8) of life with Him versus life
apart, ultimately resolves into a definitive alignment. While earthly life allows for searching, questioning,
and even indecision, the eternal state reflects a settled allegiance. As Jesus Himself indicated, there is no
permanent neutral ground: "Whoever is not with me is against me" (Matthew 12:30). Indeed, God'’s
omniscience knows when such a final, unrepentant choice—a definitive rejection of His love and
lordship—has been made. This represents a point of no return where the character is so fixed in
rebellion that even divine persuasion would be futile against a hardened will. To override this settled
choice would be to violate the very freedom necessary for authentic love and for which He permitted the

original risk of evil.

This chosen separation is not non-existence. Some propose annihilationism—that the wicked cease to
exist—as a more 'merciful’ alternative. While this view is held by a minority of theologians and
acknowledges that a few biblical passages might be selectively interpreted to support it, the broader
scriptural testimony, particularly Jesus' teachings (e.g., Matthew 25:46), points elsewhere. For example,
in Matthew 25:46, Jesus juxtaposes "eternal punishment" and "eternal life" using the identical Greek
word for "eternal" (aionios). If the punishment is not eternal, then neither, by implication, is the life—a
conclusion few would accept. Annihilation would also arguably undermine the eternal significance of

human choices and God's commitment to preserving the identities He created, even in their fallen state.

Therefore, Hell is a state of eternal existence profoundly diminished and corrupted by separation from
God. It is the full, unmitigated experience of what it means to be cut off from the source of all goodness,
love, joy, peace, beauty, and purpose—an eternal loss. The biblical imagery of "fire" and "torment" can
be understood as powerful metaphors for the profound spiritual, psychological, and relational anguish of
this state: the unquenchable, unfulfilled desires of a heart fixed in opposition to God, the burning regret,
and the internal chaos of a soul that has rejected its Creator. It can be likened to a "junkyard car"—once
reflecting its maker's design but now a rusted, totalled shell of its former self, still recognizable but

irrevocably broken by its own trajectory away from the good.

39 See Appx C.5 (Divine Holiness / Consuming Fire)
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This tragic reality serves as the necessary final justice and permanent removal or "cosmic quarantine" of
all unrepentant evil and rebellion from the New Creation, ensuring its eternal purity and security.
Crucially, this includes not only unrepentant human souls but also the ultimate judgement and
containment of Satan and the rebellious spiritual powers, for whom Hell was originally prepared
(Matthew 25:41; Revelation 20:10; cf. Psalm 82)3!. The permanent containment of evil in Hell is what
makes the eternal security, peace, and goodness of the new creation possible; without it, the promise of

"no more death or mourning or crying or pain" (Revelation 21:4) could not be guaranteed.

While God takes "no pleasure in the death of the wicked" (Ezekiel 33:11), desiring all to come to
repentance (2 Peter 3:9), His perfect holiness demands that sin be ultimately addressed. Hell, therefore,
though tragic, upholds divine justice, affirms the profound weight of creaturely freedom, respects God's
holiness, and ensures the ultimate, secure triumph of good through the necessary and final isolation of

irreconcilable evil.

Chapter 20: Horrendous Evil

Perhaps the most severe test for any theodicy is Horrendous Evil (HE) — suffering so extreme,
degrading, and meaning-threatening that standard explanations feel grossly inadequate (Chapter 2.2).
When confronted with the abyss of child abuse or the cold mechanics of genocide, our theories can feel
like dust. The first response, and indeed an ongoing one, must not be intellectual explanation, but
shared horror—a silent scream alongside the victim, an acknowledgment of pain that precedes analysis.
This framework does not seek to mute that cry, but to affirm its legitimacy before pointing to a God who

enters that abyss.

The extreme malice evident in horrendous evil represents the ultimate, terrifying fruition of that same
principle of rebellion against God's holy law, where, as James reminds us, to stumble at one pointis to
become a lawbreaker against the whole (James 2:10). HE is this foundational brokenness amplified to its
most monstrous and soul-shattering extent, often through the direct agency or influence of hostile

spiritual powers

How does this framework engage evils like the Holocaust, prolonged child abuse, or soul-destroying

torture?

31 Appx C.5 on Divine Holiness as to why there's a "place" for unrepentant evil.
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1. Validate the Cry & Lament

First, the framework affirms the legitimacy of the raw human cry against such horrors. The Bible itself
contains anguished lament and protest directed at God (Job, Psalms 13, 22, 88, Habakkuk 1:2—4),

validating this response within faith.

2. Acknowledging Demonic Malice (DCW Insight)

The cosmic conflict perspective provides a crucial category for understanding the character and source of
the extreme malice often evident in HE. This distinction is crucial, attributing the excessive, gratuitous,
and strategically anti-divine nature of some horrors to intelligences whose primary aim is to corrupt

God's creation and image-bearers, rather than viewing all such extremity as solely human-derived.

While this illuminates the instigation and profound depravity behind such acts, the question of divine
permission within God's overarching sovereignty remains one of the deepest theological tensions. God's
commitment to genuine creaturely freedom and genuinely delegated authority (WSC Ch 8, Th Ch
5.1-5.2)—a principle extending to both human and angelic realms—means that the misuse of such
agency can lead to tragic and horrifying consequences. In a cosmos where authority has been genuinely
delegated and subsequently corrupted by rebellion (Th Ch 6.2; Appx C.12), this ceded dominion can
create a form of 'legal’ or spiritual standing for hostile powers to operate within certain bounds. God,
respecting the order He established and the genuine agency He granted, does not always intervene

unilaterally in ways that would negate these realities.

This is precisely why believers are called to actively participate in spiritual warfare and pray for "Your will
be done, on earth as it is in heaven' (Matthew 6:10). Such prayer is not merely a pious wish, but can be
understood as a delegated spiritual assertion of God's rightful authority, inviting and, in a sense,
providing the 'legal' basis within the cosmic conflict for divine intervention that revokes usurped demonic
authority without violating God's prior principles of delegated governance. Thus, while the specific
reasons for permitting the full extent of a particular horror may elude our finite grasp, it occurs within a
universe where the interplay of divine sovereignty, delegated agency, ceded dominion, ongoing spiritual
contention, and cosmic conflict sets the stage for God's ultimate triumph over evil through Christ. This
victory, and our participation in its unfolding, honours rather than negates the reality of creaturely choice

and the established spiritual order.

3. Divine Solidarity in Christ's Suffering

Crucially, God, in Christ, did not remain distant from horrendous evil. Jesus voluntarily submitted Himself
to an ordeal of extreme physical torture, mockery, injustice, and abandonment during His
passion—confronting atrocity head-on (Hebrews 4:15). The historical and medical understanding of his
crucifixion reveals a suffering of profound intensity. Roman scourging, preceding the cross, was designed

to shred flesh and induce significant blood loss, often leading to hypovolemic shock. The crucifixion
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itself involved agonizing nerve damage from nails, excruciating muscle cramps, and progressive
asphyxiation as the victim struggled to breathe. Medical analyses suggest death was likely
multifactorial, resulting from the combined effects of severe trauma, blood loss, and exhaustion leading
to cardiac arrest or suffocation.?” This was not a gentle passing, but a brutal, public execution designed
for maximum pain and degradation. By enduring such a death, Christ entered the very depths of human
agony. His suffering, therefore, offers unparalleled solidarity with victims of the worst evils. He not only

understands abstractly; He has viscerally experienced a horrendous evil Himself.

4. Christ's Targeted Victory Over Powers

His Cross/Resurrection achieved a decisive victory specifically over the spiritual "rulers and authorities"
implicated in cosmic evil and potentially instigating certain forms of HE (Colossians 2:15; 1 John 3:8).

Their ultimate judgement is assured.

5. Ultimate Justice and Eschatological Healing

The promise of final judgment guarantees not only perfect and specific justice against all perpetrators of
HE—human and spiritual, who abused their God-given agency or usurped delegated authority—but also
the profound vindication of every victim. Their suffering will not be forgotten or merely erased, but will
be met with God's righteousness, which will expose every hidden darkness and publicly affirm the
infinite worth and dignity of those who were violated (cf. Luke 12:2-3; Revelation 6:9-11). More
profoundly, the hope of the New Creation includes healing so deep it can overcome even
meaning-threatening trauma. God Himself will wipe away every tear (Revelation 21:4), an act signifying
not just solace but a divine commitment to restore what was broken and make all things new in a way
that honours the victim's experience while transcending its power to define their eternity. Philosopher
Marilyn McCord Adams, grappling profoundly with such evils, suggested that for a life engulfed by
horrendous evil to be truly redeemed, the victim must encounter a good so overwhelming that it
'defeats' the horror, enabling them to affirm their life as an ultimate good despite the evil experienced.
The Christian hope powerfully affirms this: the beatific vision—the direct, unveiled, and unending
experience of God Himself in His infinite glory, goodness, and love—is precisely that all-encompassing
good, capable of engulfing and transforming even the most soul-shattering evil, ensuring it does not
hold the final word.

32 For a medical perspective on the physical death of Jesus, see Edwards, W. D., Gabel, W. J., & Hosmer, F. E. (1986).
On the Physical Death of Jesus Christ. Journal of the American Medical Association, 255(11), 1455-1463.
Theoretical autopsies based on historical accounts analyse the physiological impacts of Roman scourging and

crucifixion, highlighting factors such as hypovolemic shock and exhaustion asphyxia.
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Christian hope asserts that God's infinite goodness can ultimately "defeat" (Adams)*® and redeem even
the most horrendous evil by integrating it into a story culminating in overwhelming, eternal good,
especially for the victim, in such a way that their entire existence, inclusive of the horror, becomes an

incalculable good to them within God's eternal presence (Th Ch 9.3, Appx B.6).

Even challenging Old Testament commands, such as those concerning the Canaanites, can be

understood within a framework of divine justice, patience, and the severity of sin (see Appx C.11).

6. Human Responsibility & Spiritual Warfare

This framework also calls believers to actively resist HE through prayer, righteous living, seeking justice,
and exercising delegated spiritual authority (Luke 10:19; Eph 6), acknowledging our participatory role in
the ongoing conflict during this "already but not yet" age, where evil's ultimate defeat is secured by

Christ but its full eradication is yet to be realised.

Addressing HE requires acknowledging its unique horror, validating lament, identifying potential
demonic sources, emphasising Christ's profound solidarity and victory, calling for active human
resistance to evil, and anchoring hope firmly in the promise of ultimate justice and transformative

eschatological healing.

Chapter 21: The Divine Ripple Effect:

When confronted by profound suffering, especially the seemingly senseless or Horrendous Evil

discussed previously (Chapter 20), our human perspective can feel overwhelmingly limited. We see the
immediate pain, the apparent chaos, the brokenness, and the cry of "Why?" erupts from a place of deep
anguish. It can feel as though we are characters in a story observing only a confusing fragment, unable

to grasp the author's full intent.

Imagine a creature living in a purely two-dimensional world. If a three-dimensional object, like a sphere,
were to pass through its flat reality, the 2D creature would only perceive a series of perplexing, changing
lines and shapes appearing and disappearing without clear reason. From its limited vantage, the event
might seem random, even frightening. Yet, from the 3D perspective, the sphere is a whole, coherent, and

understandable object moving with purpose.

This analogy hints at the vast difference between our understanding, bound by time and limited

knowledge, and God's eternal, all-encompassing perspective. It is from this understanding that we

33 Adams, Marilyn McCord. Horrendous Evils and the Goodness of God. Ithaca, NY: Cornell University Press, 1999,
esp. pp. 26-31, 155-166.
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introduce The Divine Ripple Effect. This principle is not an attempt to minimize suffering or offer
simplistic solutions. Instead, it proposes a way to maintain trust in a good and powerful Creator when

faced with events whose purpose is not immediately apparent.

The Divine Ripple Effect suggests that every event, good or tragic, sends out
consequences—ripples—through the interconnected fabric of existence. This interconnectedness is
profound; consider, for a moment, the sheer number of converging events and choices, the meetings and
decisions of countless ancestors, that had to occur for any one of us to be present here today. We cannot
possibly trace all those converging ripples, which may affect trillions of other events, but they
undeniably brought us to this moment. While we often only see the initial, painful splash, God perceives
the entirety of these ripples as they spread across time, interacting in complex ways. He, in His profound
wisdom, can guide or allow events whose immediate impact is devastating, foreseeing how their
long-term ripples will ultimately contribute to a greater, often unforeseen, good or serve His overarching

redemptive purposes.

This is not to say God authors the initial evil or sorrow. Rather, it speaks to His remarkable ability to
work within and through even the darkest circumstances, weaving all threads into a final tapestry whose
ultimate beauty and meaning may only be visible from an eternal viewpoint. We might see a single,
agonizing note of sorrow; God hears the entire symphony, understanding how even that painful note
contributes to the richness and resolution of the final composition. We witness the seed falling into the
dark earth, a moment of apparent loss; God sees the future forest, teeming with life, that will spring
from it. Crucially, because our knowledge is so limited in the face of such complexity, we are in no
position to definitively state that an evil occurring today will have no ultimate good within its unfolding
consequences, especially when viewed from an eternal perspective. There is simply no way for us, from
our vantage point, to know that it didn't or won't have those positive effects later in this world, and even
into eternity. We just don't have the knowledge to make such a definitive claim, though a Being outside

of time and space can trace these effects.

This does not mean God wills the sorrowful note or the seed's "death" in isolation. Evil remains evil. But
it speaks to His profound, alchemical power to take what was intended for destruction and, without
violating the integrity of creaturely choice or the reality of suffering, repurpose its consequences. The

ripples from an event, therefore, are not left to chance.

e Consider the persecution that scattered the nascent Church (Acts 8:1-4). To those believers
fleeing for their lives, it was a time of terror, loss, and apparent defeat. The immediate ripple was
displacement and fear. Yet, from God's vaster perspective, these fleeing individuals became
unintended missionaries, carrying the seeds of the Gospel to new lands. The ripples of their
suffering, guided by an unseen hand, led to an astonishing harvest of faith across the Roman
world. The crushing of those early shoots resulted in the spreading of deep, life-giving roots far

and wide.
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e Even in the realm of human discovery, progress often emerges from unexpected quarters. An
experiment might "fail" to achieve its intended goal, creating an immediate ripple of
disappointment. Yet, within that "failure" might lie an anomaly, a surprising observation that,
when pursued, ripples outwards into a completely new field of understanding, a life-saving
technology, or a paradigm-shifting insight. The initial, seemingly negative, event becomes the
catalyst for a far greater, unforeseen good.

e When confronting the desolation of a child's suffering and death, the initial ripple is purely one
of agony and loss. The world feels broken, perhaps God feels absent. The Divine Ripple Effect
does not offer a simple explanation for that initial, devastating wave. But it holds out the
possibility, anchored in God's character, that even from this profound sorrow, unseen ripples of
grace may spread. Perhaps a heart is softened, a calling to compassionate service is born, a
deeper search for eternal meaning is ignited, or a community is forged in shared love and grief
that becomes a beacon of hope. These are not justifications for the pain, but testimonies to a
God who can work redemptively even in the deepest valleys.

e The sheer, monstrous scale of atrocities like the Holocaust tests this principle to its very limits.
No ripple of subsequent good could ever "balance out" or "make worthwhile" such an abyss of
evil. The evil stands condemned. Yet, in asking how a sovereign God permitted such an eruption
of demonic hatred, The Divine Ripple Effect allows for a trembling consideration of history's
vast, interconnected currents. Did the horrifying, undeniable display of humanity's capacity for
industrialized evil send a chilling ripple through a world then armed with new, apocalyptic
weapons, forcing a terrifying sobriety that, perhaps, averted even greater global catastrophes?
Did it expose the bankruptcy of certain ideologies with a finality that reshaped moral and
political landscapes for generations? These are not answers that soothe the soul, but rather the
anguished attempts of faith to trust that even when evil unleashes its most horrific tempests,
God's hand remains on the tiller of history, guiding events towards His ultimate, though often

inscrutable, redemptive purposes.

The Divine Ripple Effect, therefore, is not a solution to the problem of pain, but a framework for faith
within pain. It is the quiet assertion that the Composer has not abandoned His symphony, even when the
notes are discordant and the movements agonizing. It is the deep-seated trust that the Master Gardener
sees the future forest even when all we can see is the buried seed. It calls us to lift our eyes from the
immediate, often overwhelming, wave of suffering, to trust the One who commands the oceans and
whose purposes, like deep currents, are moving towards an ultimate shore of restoration, justice, and
unimaginable good. This is the demanding, yet profoundly hopeful, perspective offered in the face of

life's most shattering events.
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PART 5: Conclusion

Part 5 has demonstrated the intellectual and existential robustness of the Christian framework by
directly confronting some of its most persistent and painful challenges. We explored divine action and
hiddenness, finding purpose in God's respect for freedom and His call to faith. We delved deeper into
natural evil and animal suffering, linking them to cosmic disorder and acknowledging potential demonic
malice (as seen in biblical examples of extreme evil), while affirming Christ's redemptive scope. The
difficult issues of unequal suffering and the finality of Hell were addressed through the lens of God's
ultimate justice and respect for creaturely choice. Crucially, when facing horrendous evil, the framework
validated lament, highlighted Christ's profound solidarity and targeted victory over instigating powers,
and pointed to ultimate eschatological healing. This engagement shows that the Christian theodicy, far
from being naive, possesses the depth to grapple honestly with the darkest aspects of reality, grounding
its answers in God's character revealed in Christ. Now, having navigated these present difficulties, Part 6

will illuminate the ultimate resolution promised in Christian eschatology.
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PART 6: THE PROMISED RESTORATION: ESCHATOLOGY AND
GOD'S FINAL VICTORY

When facing the stark realities of pain, suffering, loss, and torment, the human spirit cries out for
answers, for meaning, and ultimately, for hope. Where can lasting solutions be found? Having
confronted specific and often painful challenges arising from the persistence of evil and suffering, the
Christian theodicy now turns decisively towards its ultimate horizon: the promised future. While the
present age involves struggle and mystery, the Christian faith is fundamentally oriented towards hope —
a hope grounded not in human optimism, but in God's character, His promises revealed in Scripture, and
the decisive victory secured by the resurrection of Jesus Christ. This final Part explores the core elements
of Christian eschatology (the study of last things/end-times), revealing how God's plan culminates in the
complete eradication of evil, the perfect administration of justice, and the full restoration of creation,

providing the ultimate and comprehensive answer to the problem of suffering.

Chapter 21: The Goal: A World Renewed

Heaven: The Perfected Realm Already Existing

Sometimes the question arises, "If God wanted a perfect world, why didn't He just create Heaven and
place us there initially?" The Christian answer affirms that Heaven is God's original and ongoing reality
of perfect goodness, holiness, and joy — the realm where His presence is fully manifest and His will is
perfectly done. Indeed, the very prayer Jesus taught His disciples, "Your will be done, on earth asitis in
heaven" (Matthew 6:10), powerfully implies that God's perfect will is not yet consistently done on our
fallen earth, necessitating our prayer and active contention for its realisation here. This heavenly
perfection is often echoed in Near-Death Experience (NDE) testimonials, which frequently describe
encounters with overwhelming love, beauty, and peace that transcend earthly comprehension, hinting at
the nature of God's immediate domain. Heaven represents the unfallen standard, the blueprint of divine
order. It isn't an afterthought, but the eternal reality towards which the entire redemptive plan moves.
This present world, marred by rebellion, is the temporary stage for the drama of freedom, fall, and
redemption; Heaven represents the ultimate destination and state for those reconciled to God through

Christ — a state where sin and suffering cannot enter (Revelation 21:27).

New Creation: Heaven and Earth Restored

Crucially, the ultimate biblical hope is not merely an ethereal escape of souls to a distant Heaven, but
the renewal and reunification of heaven and earth. The Bible culminates not with humanity

abandoning the cosmos, but with God bringing Heaven down to dwell with humanity in a restored
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creation. John envisions "a new heaven and a new earth," signifying a complete transformation and
redemption of the entire cosmos (Revelation 21:1). Paul speaks of creation itself being "liberated from its

bondage to decay" and sharing in the "freedom and glory of the children of God" (Romans 8:21).
This New Creation involves:

e Physical Resurrection: Believers will receive glorified, incorruptible bodies like Christ's, suited

for eternal life, free from pain, decay, and death (1 Corinthians 15:35-57; Philippians 3:21).

e Cosmic Healing: The natural order itself will be restored to harmony, free from the curse,
disasters, predation, and decay introduced by the multi-layered Fall (Isaiah 11:6-9; Revelation
22:3).

e God's Dwelling Place: God Himself will dwell tangibly with His redeemed people ("Behold, the

dwelling place of God is with man." - Revelation 21:3).

This vision of comprehensive restoration — not just replacement — ensures that the goodness of the
original creation is not ultimately lost but is recovered, perfected, and elevated through the redemptive

process.

Chapter 22: Final Justice and Healing

Integral to the hope of restoration is the unwavering promise of perfect divine justice. In a world where
injustice often seems to prevail, the biblical assurance that God will ultimately right every wrong

provides profound moral and existential grounding.

22.1 Final Judgment: Justice for All Realms

Scripture consistently affirms a future day of Final Judgment, where God, through Jesus Christ (Acts
17:31), will bring every deed and secret motive into account (Ecclesiastes 12:14; Romans 2:16). This

judgement is comprehensive, encompassing all moral agents:

e Humanity: Both the righteous and the unrighteous will stand before God's throne (Revelation
20:11-15; Matthew 25:31-46).

e Rebellious Spiritual Powers: Crucially, within the Cosmic Conflict framework, this judgement
explicitly includes Satan and the fallen elohim/principalities who rebelled against God and
corrupted the nations. Their final defeat and sentencing are essential components of cosmic
justice (Psalm 82:6-8; 1 Corinthians 6:3; Jude 6; Revelation 20:10).
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This judgement is not arbitrary but perfectly just and proportionate, based on truth and righteousness
(Romans 2:2-11). It provides ultimate moral closure, ensuring that no evil goes unaddressed and no

faithfulness unacknowledged.

22.2 Reconciliation: Healing Creation's Wounds

God's ultimate purpose extends beyond judgement to reconciliation and healing. His goal is the
complete eradication of evil and the restoration of universal harmony under Christ. Paul speaks of God's
plan "to reconcile to himself all things, whether things on earth or things in heaven, by making peace
through his blood, shed on the cross" (Colossians 1:20). In the New Creation, "there will be no more
death or mourning or crying or pain, for the old order of things has passed away" (Revelation 21:4). The
"curse" itself is lifted (Revelation 22:3). This involves not just cosmic order but intimate, personal
healing, symbolised by God Himself wiping away every tear (Revelation 21:4), suggesting a tender
restoration addressing every past sorrow within the overwhelming goodness of His presence (Psalm
16:11). Even the most horrendous evils find their ultimate defeat and healing within this infinite,

restorative reality.

22.3 Vindication and Rewards for the Faithful

Final justice also includes the vindication of the righteous who suffered unjustly for their faith or
endured hardship while remaining faithful. Their suffering is acknowledged, their faithfulness honoured,
and they receive eternal rewards reflective of God's grace and their stewardship (Matthew 5:10-12;
Luke 6:22-23; 2 Timothy 4:8; Revelation 22:12). This promise underscores God's commitment to fairness
and provides powerful motivation for perseverance through present trials, assuring believers that their

labour and suffering in the Lord are never in vain (1 Corinthians 15:58).

Chapter 23: The End of the Conflict

The eschatological vision culminates in the permanent resolution of the cosmic conflict and the secure

establishment of God's eternal kingdom.

23.1 Eternal Faithfulness: Why No Second Fall?

A common and crucial question arises: If redeemed beings retain free will in the eternal state, what
prevents another rebellion, another Fall? After all, was not Satan in Heaven, in perfect relationship with
God, yet chose to rebel? Was not Adam in a perfect environment, in direct communion with God, yet still

sinned? Yes, it is biblically evident that sin was possible even in conditions of perfect knowledge and
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relationship with God. Pride, the desire to elevate oneself, will likely remain a theoretical temptation

because genuine free will, which God values supremely, cannot be abrogated without negating love.

So, what changes for glorified humanity? Several factors contribute to the theological assurance of

eternal faithfulness:

e Glorification: Believers undergo a final transformation ("glorification") upon resurrection, being
made fully "like him [Christ]" (1 John 3:2), with minds and desires perfectly aligned with God's
will (Romans 8:29). While the capacity for sin might formally exist if freedom is absolute, the

inclination towards sin, rooted in fallen nature, is eradicated.

e The Decisive Factor: Experiential "Inoculation" (Jones; Appx B.6): This is perhaps the most
significant distinction. Redeemed humanity will possess something Satan and pre-Fall Adam
lacked: the profound, indelible, firsthand experience of sin's devastating consequences—its
futility, depravity, the emotional toil, and the agony it unleashes. Having lived through the
wreckage of evil and now dwelling in the unveiled, infinite goodness of God's presence, the
redeemed possess an experientially grounded wisdom. This 'inoculation'—a profound,
experientially grounded wisdom—makes choosing rebellion not merely wrong, but volitionally

repulsive and experientially absurd.

o Consider an analogy: while a human being has a "non-zero" mathematical chance of
choosing to eat a pile of excrement, the knowledge of what it is and its repulsive nature
makes the actual choice practically inconceivable, regardless of how many millennia
pass. The temptation simply holds no appeal. Similarly, for glorified beings who have
intimately known both the abyss of sin and the zenith of God's love, the "choice" for
rebellion, while theoretically possible due to free will, becomes experientially absurd

and volitionally repulsive.

e The Beatific Vision: The direct, unveiled vision of God's infinite glory, beauty, and love ("face to
face," 1 Corinthians 13:12) will inherently and perpetually captivate the will in joyful adoration,

further diminishing any conceivable desire to turn away from such perfect Goodness.

e Removal of Tempters: Satan and all rebellious powers will be permanently removed and

confined (Revelation 20:10), eliminating external sources of strategic temptation and deception.

Therefore, while freedom remains a hallmark of our relationship with God, it is a freedom perfected by
experience, transformed by grace, and eternally satisfied in the presence of ultimate Goodness and Love.

This secures the eternal stability of the New Creation.

23.2 The Rescue Completed: Reclaiming the Nations

The final state witnesses the complete fulfilment of God's plan to reclaim the nations that were
disinherited at Babel and fell under the influence of rebellious powers (Chapter 6.3; WSC, Ch 17). The
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Great Commission (Matthew 28:19) initiated this reclaiming process through the spread of the Gospel.
Eschatological visions depict "a great multitude that no one could count, from every nation, tribe, people
and language, standing before the throne and before the Lamb" (Revelation 7:9). Redeemed humanity,
drawn from all nations, forms the restored people of God, dwelling with Him and participating in His
eternal reign (Revelation 5:10; 22:5), signifying the complete reversal of Babel's fragmentation and

spiritual alienation.

23.3 Evil Ultimately Defeated and Contained

The conclusion of the cosmic narrative is the absolute and final defeat of evil. All opposition to God —
sin, death, Satan, rebellious powers, suffering itself — is judged, eradicated from the New Creation, and
permanently contained (Revelation 20:10, 14-15; 21:4, 27). Evil is revealed not as an eternal principle or
equal force, but as a temporary, finite, created reality (originating from creaturely choice) that God, in His
sovereignty, permitted for a time but ultimately overcomes completely through the work of Christ.
Perhaps, in part, the drama of human fall and redemption serves as a profound, cosmic object
lesson—much like Job's suffering did for the heavenly council (Book of Job). Humanity's story vividly
illustrates to all cosmic beings the utter futility of sin, its inherent depravity, the devastating
consequences of rebellion, the emotional toil it exacts, and the unimaginable agony it produces, all set
against the backdrop of God's unwavering love and costly redemption. The final state is one of

undisputed divine sovereignty, perfect righteousness, and unending peace.

Part 6: Conclusion

Part 6 has unveiled the culmination of God's redemptive plan, offering the ultimate horizon against
which all present suffering must be viewed. Christian eschatology, as explored here, promises not mere
escapism but a comprehensive New Creation—the restoration of heaven and earth, where resurrected
believers dwell with God in a cosmos healed from decay and conflict. Central to this hope is the
unwavering assurance of final, perfect divine justice for all moral agents, human and spiritual, alongside
profound reconciliation and the wiping away of every tear. The end of the cosmic conflict means evil is
not only defeated but permanently eradicated and contained, securing an eternity of faithfulness and
peace. This promised future—God's complete and irreversible triumph over all that opposes
Him—provides the definitive answer to the "Why?" of suffering, assuring us that our present trials are
but momentary afflictions (a “blink”) in light of an infinite, "eternal weight of glory." With this grand
narrative, from cosmic origins to final restoration, now complete, Part 7 will integrate these elements to

argue for the unique coherence and compelling power of the Christian theodicy.
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PART 7: A COHERENT THEODICY: A RESPONSE TO EVIL

The journey through the problem of evil and suffering, navigated with the resources of the Christian
worldview, culminates here. Part 1 acknowledged the universal cry against pain, the necessity of
coherent worldviews, and framed the specific challenges evil poses, particularly to Christian theism,
establishing the grounds for investigating Christianity's response. Part 2 then laid out the Christian
narrative framework itself, detailing its account of a good creation, genuine creaturely agency, and how
multi-layered rebellion (human and spiritual, drawing on WSC) disrupted God's intended order, leading
to a world embroiled in cosmic conflict. Part 3 explored how God, in His sovereignty and mercy, engages
with and repurposes the resultant suffering for profound redemptive and formative ends within this
fractured reality. Part 4 presented the person and work of Jesus Christ as God's decisive, cosmic answer
to evil—providing atonement, defeating hostile powers, and inaugurating restoration through His Cross
and Resurrection. Part 5 confronted persistent challenges arising from ongoing evil and suffering, such
as demonic influence, divine hiddenness, natural evil, and horrendous evil, demonstrating the
framework's robustness. Finally, Part 6 looked ahead to the ultimate resolution promised in Christian
eschatology—the final victory over evil, the administration of perfect justice, and the complete
restoration of all things. Now, these threads are drawn together, assessing the coherence and

compelling nature of the Christian response illuminated by its cosmic context.

Chapter 24: Integration: The Coherent Narrative Framework

The Christian theodicy presented here is not a collection of disparate arguments but a single, sweeping,
internally coherent narrative. It begins with a holy, loving Creator who establishes an ordered cosmos
populated by free agents (including a Divine Council), granting them genuine freedom and delegated
authority, inherently risking rebellion. Evil enters not as God's creation, but through the tragic misuse of
this freedom in a cascade of rebellions — primordial angelic treason disrupting the initial creation, the

pivotal human Fall ceding dominion, and subsequent spiritual incursions deepening the cosmic conflict.

This results in a fractured world groaning under the consequences of sin — moral evil, relational
breakdown, systemic corruption, and natural evil arising from cosmic disorder. God, while upholding His
holiness and respecting creaturely freedom, responds with a plan rooted in mercy and justice. He
repurposes suffering within this fallen reality — using it to reveal truth, foster dependence, shape eternal
character (soul-making, informed by the Depravity/Glory axis and the Eternal Horizon), and display His

own attributes.

The narrative builds to God's decisive intervention: the Incarnation, Cross, and Resurrection of Jesus
Christ. God enters suffering, atones for human sin, defeats the rebellious cosmic powers (Satan and

fallen elohim), reclaims lost dominion, and inaugurates the New Creation. The story culminates in the
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eschatological hope of final judgement (for all agents, human and spiritual), the complete eradication
and containment of evil, and the restoration of all things to perfect harmony and eternal fellowship with

God in a renewed heaven and earth.

Viewed holistically, these elements form a cohesive framework that accounts for the origin, persistence,
and ultimate defeat of evil in a manner consistent with God's revealed character — His perfect goodness,

justice, wisdom, and power — centred unequivocally on the person and work of Christ.

Chapter 25: Why the Christian Response Is Uniquely Compelling

When compared to alternative worldviews grappling with evil (Th Ch 1.4), the Christian narrative,
particularly when understood with its fuller cosmic context (DCW elements), offers unique strengths

that make it exceptionally compelling:

e Takes Evil Seriously: It affirms the profound reality and moral gravity of evil (both human and
supernatural/cosmic) without reducing it to illusion, mere imbalance, or subjective preference. It

validates the intuition that things are deeply wrong.

e Grounds Objective Morality: It provides a robust foundation for the objective moral values

needed to even frame the problem of evil, rooting them in God's unchanging holy character.

e Offers a Suffering God: Uniquely, it presents a God who does not remain distant (though His
hiddenness is purposeful, see Theodicy - Divine Hiddenness) but enters into suffering with and
for His creation in Jesus Christ, offering unparalleled solidarity and refuting charges of divine

indifference (Keller, Dougherty, Lennox)®*.

e Offers a Profound Purpose for Our Earthly Experience through the 'Eternal Preview' (Chapter
8): Christianity uniquely explains our temporal existence, with its mix of good and evil, as a
crucial period. This 'finite encounter with infinite stakes' provides the necessary experiential
knowledge for a free, informed, and eternally significant choice regarding allegiance to God,

addressing why a loving God permits such a mixed reality.

34 Keller, Timothy. Walking with God through Pain and Suffering. New York: Dutton, 2013.

Walls, Jerry L., and Trent Dougherty, eds. Two Dozen (or so) Arguments for God: The Plantinga Project. New York:
Oxford University Press, 2018.

Gooding, David W., and John C. Lennox. Suffering Life’s Pain: Facing the Problems of Moral and Natural Evil. Belfast:
Myrtlefield House, 2018.
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Provides Concrete Hope: Its hope is not vague optimism but grounded in a specific historical
event (Christ's resurrection) and promises a tangible future: bodily resurrection, cosmic renewal,

and perfect justice, offering resolution that other views lack.

Integrates Diverse Explanations: |t forms a cumulative case, weaving together multiple
complementary insights (free will, soul-making, cosmic conflict, atonement, eternal perspective)

into a rich tapestry, avoiding overly simplistic single-cause explanations.

Addresses Internal Human Need: It speaks directly to the internal problem of sin ("in us"),

offering personal forgiveness, moral transformation, and reconciliation with God.

Assures Divine Presence: It promises God's sustaining presence and grace within present

suffering, not just future removal from it.

Motivates Redemptive Action: It calls believers to actively participate in alleviating suffering

and combating injustice, giving purpose to present struggles.

Historical Fruit: While some object (see Appx D.5), the historical influence in inspiring countless
acts of compassion, charity, justice-seeking, and cultural transformation provides tangible

evidence of its power.

Provides a Unique Path Beyond Despair (Karma, Chaos, or Christ): When confronted with
suffering, humanity often defaults to explanations of either impersonal cosmic justice (Karma) or
meaningless randomness (Chaos). As Glenn Scrivener outlines, if suffering is purely Karma, "you
don't have a problem with evil at that point because there is no such thing as unjust evil... So you
have no problem with evil, and you certainly don't have a solution to it." It offers justice without
mercy. If suffering is merely Chaos, the product of a universe with "blind, pitiless indifference" as
naturalism might suggest, then "if everything is random, then nothing is wrong." Such a view
offers neither a genuine problem with evil (as it lacks a foundation for objective evil) nor any
hope beyond it.

Christianity offers a third, unique path through Christ. He "enters into the valley of deep shadow
to take our karma on Himself, as it were, our justice, our evil, and to rise up again to offer us His

hope." Therefore, within the Christian framework, one can:
1. Truly affirm and enjoy objective goodness and beauty.
2. Truly identify and confront objective evil as a genuine violation.
3. Know a divine companion who has entered into suffering.
4. Possess a future hope for the ultimate eradication of suffering and evil.

This "Christ" pathway provides a unique combination of validating our moral intuitions about evil
while offering profound comfort and ultimate hope, a synthesis not found in fatalistic or purely

materialistic alternatives.
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These converging strengths, which provide not only intellectual coherence but also deep existential and
moral resonance, are further illuminated by two key interpretive lenses emphasised throughout this

theodicy:

e The Depravity/Glory Axis: This lens acknowledges the stark biblical contrast between profound
human fallenness and moral corruption ("depravity") and the immense, transformative hope of

ultimate redemption and sharing in God's "glory."

o Imagine the worst horrendous evil. Then imagine it not just as isolated incidents, but as
an infinite potential state of relentless, unescapable, and hopelessly depraved
suffering—the ultimate manifestation of existence fully separated from God's goodness.

This is one pole of the axis.

o Now, picture the other: a love so pure, powerful, and perfect that it defines the very
being of the Triune God—a God who, despite existing in self-sufficient, perfect love
within the Trinity and needing no external adoration, chose to express this infinite love

towards creation, specifically towards humanity.

Understanding this axis—the vast spectrum from humanity's potential for profound depravity to
the unimaginable heights of God's glory offered to us—is crucial for grasping why the problem
of evil is so acute (due to our capacity for real harm and the depths of potential suffering) and

why God's solution in Christ, leading to glorification, is so radical and necessary.

e The Eternal Horizon: This perspective insists that temporal suffering, however intense, must be
viewed within the context of eternity. The "eternal weight of glory" (2 Corinthians 4:17)
promised in the Christian worldview reframes present afflictions, not by diminishing their reality,
but by situating them within a vastly larger narrative where they contribute to an ultimate,
unending good. This horizon is indispensable for maintaining hope and trusting God’s purposes

through unexplained pain.

By integrating these elements, the Christian framework offers a uniquely robust response to the
challenge of evil, inviting not just intellectual assent but a transformed understanding of life, suffering,

and ultimate hope.

Chapter 26: Evil as Stage for Divine Victory and Glory

One of the most profound and paradoxical insights emerging from this Christian narrative is that evil,
though diametrically opposed to God's nature and will, ultimately becomes the unintended stage upon

which God's glory and victorious power are most vividly displayed. This does not mean God authors or
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approves of evil. Rather, His sovereignty is so complete that He can weave even the darkest threads of

creaturely rebellion into the magnificent tapestry of His redemptive plan (Romans 8:28).

The contrast provided by evil illuminates God's attributes with unparalleled brilliance. His justice shines
in His eventual judgment against sin; His mercy radiates in His patient offer of forgiveness. His wisdom
is displayed in the intricate plan of redemption, and His profound love is showcased most compellingly
in Christ's willingness to suffer for His enemies. Crucially, God's power is revealed not in the brute
prevention of evil by overwhelming force, but in overcoming it through what appears to be ultimate
weakness: the Cross. The very method of Christ's death—a gruesome, public execution designed by
human systems for maximum shame and degradation—would have led many to exclaim, 'What God
would choose such an embarrassing, painful end? This cannot be divine power!' Yet it was precisely in
this perceived 'foolishness' and humiliation (1 Corinthians 1:18-25) that God's true power to conquer sin,

death, and cosmic evil was most profoundly demonstrated.

Indeed, the Incarnation and Atonement, foreknown and preordained in God's eternal counsel (cf.
Revelation 13:8, the Lamb slain from the foundation of the world; Genesis 3:15, the Protoevangelium),
became the divine means through which God would not only address creaturely rebellion but also
display His character in ways a perpetually unfallen world might never have revealed. While the phrase
'O Felix Culpa' ('O Happy Fault') expresses the sentiment that the Fall, though tragic, occasioned the
even greater glory of redemption in Christ, it is essential to understand this as God bringing a greater
good out of a foreseen tragedy through His predetermined plan, not as evil forcing God's hand.
Ultimately, God's victory over evil, achieved through such counter-intuitive yet eternally planned means,

demonstrates His power and goodness more profoundly than if evil had never been permitted to arise.

Chapter 27: Participatory Theodicy: Our Role in the Story

The Christian response to evil is not merely theoretical or passive; it is profoundly participatory. Having
received grace and reconciliation through Christ, and empowered by the Holy Spirit, believers are called
to actively engage in God's ongoing work of redemption and restoration within this still-conflicted world

(as introduced in Th Ch 12.3). This is not about earning salvation, but living out its implications.
Individuals are called to be agents of God's kingdom, pushing back against the darkness through:

e Alleviating Suffering: Showing compassion, caring for the sick, feeding the hungry, comforting
the grieving (Matthew 25:34-40).

e Seeking Justice: Defending the oppressed, speaking truth to power, working against systemic
injustice (Micah 6:8; Isaiah 1:17).

e Resisting Evil: Engaging in spiritual warfare through prayer, faithfulness, and wielding the
"armour of God" (Ephesians 6:10-18).
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e Proclaiming Hope: Sharing the good news of Christ's victory and the promise of restoration,
offering eternal hope amidst temporal despair.
Theodicy thus becomes a vocation (Wright)® — not just explaining evil, but actively participating
with God in overcoming it. The Church, as the community of the redeemed (potentially the "New
Divine Council in training" - WSC, Ch 19), embodies God's counter-offensive against the forces

of darkness until Christ returns to complete the victory.

Chapter 28: Lived Evidence & Invitation

Beyond philosophical arguments and theological narratives, perhaps one of the most compelling, albeit
subjective, lines of evidence for the truth and power of the Christian framework lies in lived experience.
Across cultures and centuries, countless individuals testify to finding profound meaning, hope, healing,
forgiveness, and moral transformation through a personal encounter with Jesus Christ (Lennox; Appx
B.10). Lives marked by addiction, bitterness, despair, or selfishness are demonstrably changed into lives
characterised by love, joy, peace, patience, kindness, and service. While anecdotal, the sheer volume and
consistency of this transformative testimony constitute a significant body of empirical, experiential data
suggesting that the Christian claims are not merely abstract doctrines but connect with a living reality
capable of radically altering human lives from the inside out. This makes Christianity, in a sense, a

testable hypothesis: where genuine faith in Christ takes root, evidence of transformation tends to follow.

Ultimately, this entire exploration—from defining the problem to detailing the cosmic narrative to
grappling with challenges and affirming hope—serves as an invitation. The reality of evil and suffering
presses upon every human heart the existential question: "To whom shall we turn?" (John 6:68). This
theodicy argues that the Christian narrative, centred on the suffering, risen, and victorious King Jesus

Christ, offers the most coherent, comprehensive, and ultimately hopeful answer.

It invites readers—whether seeker, sceptic, or struggling believer—to consider seriously the claims of
Christ. Indeed, the very act of such consideration is underscored by profound existential stakes, stakes
made comprehensible through the 'Eternal Preview' of good and evil (Chapter 8). While certainty may
elude us on purely intellectual grounds, the potential consequences of our stance towards God are
immense. As explored in decision theory, notably by Blaise Pascal (see Appx B.8), if the claims of
Christianity are true, the 'wager' on belief offers the possibility of infinite gain (eternal life, communion
with God) against a relatively finite 'loss' (the time and effort of sincere seeking, should those claims
prove false). This perspective is not intended to promote a cynical or insincere faith, but rather to
highlight the prudential rationality of earnestly engaging with the evidence, especially when what is at
stake is ultimate meaning and destiny. It reinforces the weight of the invitation to investigate the

evidence for His life, death, and resurrection, and to respond personally to the God who entered our

35 Wright, N. T. Evil and the Justice of God. Downers Grove, IL: InterVarsity Press, 2006, esp. pp. 87-102.
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suffering to offer redemption and eternal life. The choice remains free, but the invitation stands open:

align with the Victor in the cosmic conflict.
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FINAL THOUGHTS: EMBRACING MYSTERY WITHIN
MEANINGFUL HOPE

The conclusion revisits the beginning: acknowledging the profound shadow of suffering that marks our
world, yet affirming that within the Christian worldview, illuminated by its understanding of cosmic
history and centred on Christ, this shadow does not extinguish the light of ultimate hope. This theodicy
has not sought to provide easy answers or eliminate all mystery. The specific reasons behind every

individual instance of pain often remain hidden within the counsel of God.

However, this work has sought to demonstrate that the Christian framework offers a robust, coherent,
and deeply meaningful narrative capable of holding the immense tension between present darkness and
promised light. It accounts for evil's origins in creaturely rebellion (human and cosmic) without
questioning God's goodness. It affirms God's sovereignty while upholding genuine freedom and
responsibility. It recognises the harsh reality of suffering while revealing God's power to repurpose it for
eternal good and His presence within it. It confronts the deepest challenges—from horrendous evil to
divine hiddenness—with answers rooted in the character and actions of God Himself, supremely
revealed in Christ. It culminates not in despair or resignation, but in the unwavering hope of final justice,

complete restoration, and eternal life in communion with the God who is love.

Humanity is currently mid-narrative. The story began with perfection, was marred by multiple rebellions
that corrupted creation and humanity, yet the Author Himself entered the story, providing a decisive
solution through Christ. We now live in the unfolding final act, awaiting the full consummation of His

victory.

This earthly life serves as a "Eternal Preview" experience, a brief yet crucial period providing enough
information and encounter with both good and evil, with God's love and the consequences of its
rejection, to inform the most profound internal decision: What is God truly like? Is He a good God? If one
doubts His goodness, on what basis? Why might a non-material, timeless, all-powerful Being
meticulously craft a universe fine-tuned for life, and then design life itself with such astonishing
precision? Could it be that the ultimate motivation behind all reality is Love, inviting a freely chosen

response?

The coherence offered is not that of a closed, sterile system that neatly explains away every difficulty,
but the coherence of a grand, unfolding drama—a true story encompassing conflict, tragedy, sacrifice,
and ultimate, hard-won victory. It invites each individual to find their place within this story, trusting the
Author even when the plot is painful or perplexing, assured that the final chapter, secured by the
resurrection, is one of incomparable glory where every tear will finally be wiped away. This is the hope

Christianity extends: not immunity from suffering, but meaning within it and triumph beyond it.
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