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Shared Appendix, Glossary & Related Documents 

This Shared Appendix provides extensive supplementary analysis, supporting arguments, and deeper 

exploration of key issues discussed across the entire theodicy series. It contains theological, 

philosophical, scientific, and mathematical support, a Glossary of Key Terms, and addresses objections, 

anomalies, and textual analysis.  

Given the wide range of topics covered, the sections in this Appendix are intended to provide 

foundational support and pointers for further study rather than exhaustive specialist treatments of each 

field. Their primary aim is to demonstrate the consonance of the overall theodicy with various lines of 

evidence and reasoning. 

Related documents in the series include: 

●​ Theodicy - The Problem of Evil & Suffering (Th) > https://theodicy.rodske.com/theodicy   

●​ Theodicy - Worldview: A Wider Spiritual Context (WSC) - https://theodicy.rodske.com/worldview   

●​ Theodicy - Animal Suffering -  https://theodicy.rodske.com/animals   

●​ Theodicy - Divine Hiddenness - https://theodicy.rodske.com/hiddenness   

●​ Theodicy - Abiogenesis: Life's Origins - https://theodicy.rodske.com/abiogenesis   

●​ Theodicy - Medical Literature Review - https://theodicy.rodske.com/medical   

●​ Theodicy - Appendix (Appx) - https://theodicy.rodske.com/appx    
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A.   MATHEMATICAL & SCIENTIFIC RATIONALE 

A.1.   The Fine-Tuning Argument: Precision in the Laws of Nature 

Our universe exhibits astonishing precision—an array of finely-tuned constants and conditions uniquely 

calibrated to permit life. From galaxies whirling in cosmic dance to subatomic particles dancing in 

quantum fields, nature appears meticulously calibrated for the emergence of life. The existence of 

advanced life depends on an extraordinarily precise set of physical constants and environmental 

conditions. If even one of these parameters were slightly altered, life as we know it would be impossible. 

The Core Argument 

Fundamental constants (e.g., gravitational constant, cosmological constant) must lie within tiny 

“life-permitting” windows. 

●​ Gravitational Force Constant – If slightly stronger, stars would burn too quickly for planetary 

systems to form; if weaker, nuclear fusion would not sustain stars, preventing heavy element 

production. 

●​ Electromagnetic Force Constant – A minor increase would prevent molecules from forming; a 

slight decrease would lead to atomic instability. 

●​ Ratio of Proton to Electron Mass – If this ratio were altered, molecular chemistry would break 

down, making biological structures impossible. 

●​ Cosmological Constant – Governs the universe’s expansion at a fine-tuned level of 1 in 10¹²⁰; 

any deviation would cause either rapid collapse or uninhabitable rapid expansion. 

●​ Oxygen and Nitrogen Levels in Atmosphere – A delicate balance (e.g., ~21% oxygen) is 

necessary to sustain respiration; significantly more would increase fire hazards exponentially, 

significantly less would not support complex life. 

●​ Earth’s Distance from the Sun – Even a 5% shift in either direction would result in temperatures 

too extreme for life. 

These and hundreds of other parameters are so precisely calibrated that the probability of all occurring 

by chance is effectively zero—pointing to intentional design rather than randomness. 

Also see: parameters that are necessary for the existence of life in the universe, specifically physical life 

(Part 1), intelligent physical life (Part 2), bacterial life (Part 3), and advanced life (Part 4).​
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Why This Matters 

●​ Conditions for Moral Agents: Fine-tuning ensures an environment where moral and rational 

beings can exist, choose freely, and experience moral growth—even if that freedom permits 

suffering. 

●​ Purpose vs. Chaos: In a cosmos “set up” for life, evil is not a random cosmic accident; it emerges 

in a meaningful context where redemption and moral responsibility remain possible. 

●​ Not a Suffering-Free Guarantee: Fine-tuning explains how life is possible but doesn’t promise a 

pain-free world. A carefully balanced universe can still host moral and natural evils if its 

inhabitants misuse freedom or face natural constraints. 

Addressing Common Objections 

Counterargument Response 

“Multiple universes could exist, so our fine-tuning 
isn’t special.” 

Arguing for a multiverse just shifts the problem: 
why does a reality-generating multiverse exist at 
all? Fine-tuning suggests an underlying cause or 
mind beyond mere chance 

“We wouldn’t be here to question it otherwise 
(anthropic principle).” 

True, but that’s merely descriptive: it says why we 
can observe fine-tuning, not how or why it arose. 
The design inference offers a causal explanation 
instead of treating it as a brute fact. 

Conclusion 

 The Fine-Tuning Argument, while not dictating theology, offers compelling evidence for an underlying 

Mind. Such a universe, saturated with improbable precision, is far more plausibly the handiwork of a 

Creator than the child of indifferent chance. 

 

A.2.   The Contingency Argument 

Stepping beyond the specific constants of physics, the Contingency Argument asks why anything exists 

at all. Every star, atom, or person depends on something else for its being; yet such chains of 

contingency cannot logically extend backward infinitely without explanation. 
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The Core Argument 

 The Contingency Argument, famously articulated by philosophers like Gottfried Wilhelm Leibniz1 and 

Samuel Clarke, can be summarized through several key steps: 

1.​ Everything that exists has an explanation for its existence, either in the necessity of its own 

nature or in an external cause. This is often referred to as the Principle of Sufficient Reason 

(PSR), though weaker versions can also support the argument. The basic idea is that things 

don't just pop into existence unexplained. 

2.​ If the universe has an explanation for its existence, that explanation is God (conceived as a 

timeless, immaterial entity existing outside of matter, possessing the power to create, and the 

will and desire to do so). The universe itself does not appear to exist necessarily (it could have 

been different, or potentially not existed at all). Therefore, its explanation must be external to it. 

3.​ The universe exists. This is an empirical observation. 

4.​ Therefore, the universe has an explanation for its existence (from 1 & 3). 

5.​ Therefore, the explanation for the universe's existence is God (from 2 & 4). 

 

A slightly different formulation focuses directly on contingency: 

1.​ Contingent beings exist. A contingent being is something that exists but could have failed to 

exist. Everything in our experience—stars, planets, people, atoms—appears contingent. They 

depend on prior causes, specific conditions, and underlying physical laws for their existence. 

2.​ Contingent beings require an explanation. Since they don't exist necessarily or contain the 

reason for their own existence within themselves, their existence must be explained by 

something else. 

3.​ A series of contingent beings, even an infinite one, cannot explain itself. If every being in a 

series relies on a prior being for its existence, the entire series itself remains unexplained. Simply 

extending the chain of dependencies infinitely doesn't provide a foundational reason for why the 

chain exists at all. (Leibniz compared it to a series of geometry books copied one from another; 

even an infinite series of copies doesn't explain the content of the book, which requires an 

original author). 

4.​ Therefore, there must exist a necessary being. This being is not contingent; it exists by the 

necessity of its own nature and does not depend on anything else for its existence. It is 

self-existent and provides the ultimate explanation or grounding for the existence of all 

contingent beings (including the universe itself, whether finite or infinite in the past). 

1 https://rc-tamu.org/argument-from-contingency/ 
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​

This necessary being is plausibly identified with God. The concept of a self-existent, necessary 

foundational reality aligns with the classical understanding of God 

Why This Matters 

●​ Grounding Existence: The Contingency Argument provides a basis for understanding why there 

is something rather than nothing. It responds to the challenge: "Why should we assume 

anything exists at all?" 

●​ Explaining Ultimate Origins: It points towards a being that could explain the ultimate origin of 

reality, including the laws of physics and the initial conditions of the universe. This being would 

not be subject to the limitations or constraints of the universe itself. 

●​ Non-Contingent Goodness: If this necessary being is also the source of morality, then moral 

goodness is not contingent or arbitrary. It is grounded in the very nature of this being, providing 

a stable foundation for objective morality. 

Addressing Common Objections 

Counterargument Response 

“The universe could just be a brute 
fact.” 

Saying “it just is” sidesteps the question of why anything exists at 
all. The statement implies an eternal existence, however this 
universe had a start - as if it was from an eternity past, the sun would 
have already died a heat death. The Contingency Argument provides 
a more complete explanation, positing a necessary being as the 
foundational cause. 

“Maybe the universe itself is 
necessary.” 

Modern cosmology (e.g., the Big Bang) suggests a beginning in time, 
implying the universe is contingent. Even a past-eternal cosmos 
wouldn’t explain why it or its laws exist in the first place. 

“Multiverse explanations solve 
contingency.” 

They push the contingency back to another level: why is there a 
reality capable of producing countless universes? A necessary being 
remains a more satisfying ultimate grounding. 

“What is the nature of this 
necessary being?” 

The argument doesn't definitively specify the nature of the necessary 
being. It could be a personal God, as in traditional theism, or an 
impersonal ground of being. This requires further philosophical and 
theological investigation. However, the argument at least establishes 
the likelihood of a necessary foundation, which is a crucial step in the 
theodicy discussion 
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“What about a continuous Big 
Bounce, of expansion and 
contraction, following by bouncing” 

This actually accentuates the fine-tuning principle. The cosmological 
parameters—gravitational constant, dark energy density, and 
matter-energy ratios—would need to be calibrated with almost 
unimaginable exactitude to allow each bounce to reset and repeat 
without catastrophic deviation. The Big Bounce universe requires 
engineering with such meticulous precision that it borders on the 
absurd to attribute it to blind chance. Observational data, from the 
cosmic microwave background to galaxy formation, aligns far more 
persuasively with a singular, finely-tuned Big Bang. 

​
Addressing Circularity 

It’s important to acknowledge potential interdependence between the Contingency Argument and the 

Fine-Tuning Argument, recognizing them as mutually reinforcing rather than circularly dependent. The 

fine-tuning argument points to a designer, while the Contingency Argument points to a necessary being. 

If these converge on the same being, it strengthens the case for theism. 

Conclusion 

The Contingency Argument, in conjunction with the fine-tuning argument, strengthens the case for a 

theistic worldview. It provides a compelling reason to believe in a necessary being that grounds all 

existence, including the finely-tuned universe we observe. This being, as the potential source of reality 

and morality, offers a possible foundation for addressing the problem of evil and affirming the ultimate 

goodness of existence. However, further work is needed to fully explore the nature of this being and 

how its existence might resolve the challenges posed by evil and suffering in the world. 

 

A.3.   Life from Non-Life (Abiogenesis) 

While evolutionary biology explains how species diversify once life exists, it sidesteps the primal 

mystery: how did life emerge from non-living matter? Abiogenesis—the study of life’s natural origin from 

inanimate molecules—remains speculative after over 75 years of research. Despite ideal lab conditions, 

purified chemicals, and nanotechnology, no experiment has bridged the gap from chemistry to 

self-replicating, information-rich biological systems. This enduring void bolsters the case for an 

intelligent cause behind life’s genesis. 

This section examines (for a more detailed exploration, see Theodicy - Abiogenesis: Life's Origins at 

https://theodicy.rodske.com/abiogenesis):  

●​ Scientific findings on life’s origin. 
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●​ Core challenges to abiogenesis. 

●​ Why intelligence best explains life’s beginning. 

Scientific Observations 

●​ Miller-Urey Experiment (1953): Showed amino acids can form under simulated prebiotic 

conditions, yet these simple molecules fall far short of assembling into complex, functional cells 

with genetic coding. 

●​ RNA World Hypothesis: Proposes RNA as an early genetic and catalytic molecule. However, 

spontaneously generating stable, functional RNA—let alone packaging it into 

protocells—eludes replication in labs. 

●​ Extreme Environments: Hydrothermal vents host extremophiles today, suggesting a possible 

cradle for life. Yet no process links vent chemistry to self-replicating systems—water’s 

hydrolysis and high heat degrade delicate molecules instead. 

These findings highlight building blocks that might have existed, not how they organised into life. The 

leap from molecules to a self-sustaining system remains unexplained. 

The Core Argument 

1.​ Complexity vs. Randomness: 

○​ DNA, RNA, and proteins exhibit structured complexity akin to software code or a book’s 

sentences—systems known to require intelligence. Random chemical reactions yield 

chaos, not precise, functional information. 

○​ Even simple cells demand exact amino acid sequences for proteins, stable lipid 

membranes, and billions of bits of genetic data—none of which spontaneously assemble 

in nature or labs. 

○​ Key Problem: No natural mechanism drives molecules into a self-replicating biological 

system. 

2.​ Probability: 

○​ The odds of a single functional protein forming by chance are estimated at 1 in 10⁷⁴; a 

minimal self-replicating cell, at 1 in 10⁴⁰,⁰⁰⁰—numbers so vast they defy comprehension, 

even across billions of years. 

○​ Analogy: An airplane assembled from random parts over eons suggests a designer, not 

blind luck. So does a cell’s molecular machinery. 
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○​ Key Problem: Time and chance cannot overcome the statistical impossibility of life’s 

accidental origin. 

3.​ Hydrothermal Vent Limits: 

○​ Water breaks apart organic chains via hydrolysis, and high temperatures destroy fragile 

structures before they can self-replicate. 

○​ Key Problem: Vents sustain life but offer no pathway from non-life to life. 

4.​ Inferred Intelligence: 

○​ Biological information—like DNA’s coded instructions—mirrors human creations (e.g., 

software, books), which always trace to a mind. 

○​ The fine-tuning of physical laws and life’s irreducible complexity (systems needing all 

parts to function) further suggest a purposeful design, not gradual chance. 

Why This Matters 

●​ Meaningful Creation: If life is an intentional act, suffering unfolds within a purposeful 

framework, not a cosmic fluke. 

●​ Heightened Moral Stakes: A designed origin implies moral obligations, framing suffering and 

justice as part of a Creator’s plan. 

●​ Alignment with Scripture: “In the beginning, God created” (Genesis 1:1) and “by Him all things 

were created” (Colossians 1:16) align with life’s complexity requiring intelligence. 

Addressing Common Objections 

Counterargument Response 

“Given enough time, chemistry can produce life.” Time doesn’t shrink astronomical improbabilities. 

Erosion and degradation (e.g., hydrolysis) work 

against molecular complexity over billions of 

years. 

“Scientists will create life in a lab someday.” That would be absolutely amazing, but 

hypothetically, that would prove intelligence - not 

blind chance. It demonstrates the need of a 

bridge non-life to life, reinforcing design. Human 

intent, not nature, would be the cause. For our 
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origins to stem from non-life, it would need to 

occur in the wild, in natural circumstances. 

“Evolution explains life’s origin.” Evolution addresses diversification, not 

abiogenesis. The origin of life remains a distinct, 

unresolved puzzle. 

Conclusion 

Decades of abiogenesis research, as detailed further in Theodicy - Abiogenesis: Life's Origins, have not 

cracked the improbable leap from non-life to life. The coded complexity, statistical barriers, and absence 

of a natural mechanism powerfully suggest life stems from intelligence, not accident. For this theodicy, a 

Creator’s intentional act grounds human existence in purpose—suffering, morality, and justice gain 

meaning within His design, not an impersonal lottery. Even if labs someday craft life, it would 

underscore intelligence’s necessity, echoing the biblical truth: life began with God. 

 

A.4.   NDEs – Evidence of the Spiritual Realm 

Though not universally accepted, Near-Death Experiences (NDEs) offer intriguing testimony that 

consciousness can exist independently of brain activity and bodily functions. Many who clinically “die” 

briefly yet return describe vivid awareness, sometimes veridically witnessing events in distant locations. 

The Core Argument 

●​ Common Themes: Consistent reports of out-of-body perceptions (often involving veridical 

observations), passage through a tunnel, encounters with a brilliant, loving light or benevolent 

beings, life reviews, and a sense of overwhelming peace or joy. 

●​ Veridical Elements: Some describe details verified by others, suggesting consciousness 

operating independently of normal brain function. 

●​ Transformative Results: Many experiencers undergo profound shifts in priorities and worldview. 

Philosophical & Theological Resonance 

●​ Suggests the self is more than a physical brain. If consciousness can exist independently, it 

bolsters the claim of a genuine spiritual dimension. 

●​ Aligns with biblical passages asserting life beyond death (e.g., John 11:25–26, 2 Corinthians 

5:6–8). 
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Non-Materialistic Features 

NDE Feature Description Implication for Spiritual Realm 

Veridical Perception Accurate information gained 
without sensory input 

Suggests consciousness can operate 
independently of the body 

Blind Visual 
Experiences 

Blind individuals reporting sight, 
some corroborated 

Challenges materialistic explanations, as 
visual pathways are absent 

Supernormal Vision 360-degree or enhanced vision 
reported by 64.3% of 
experiencers 

Indicates perception beyond physical 
limitations 

Transformative 
Effects 

Reduced fear of death, increased 
spirituality, and compassion 

Suggests an encounter with a profound, 
possibly spiritual reality 

Cross-Cultural 
Consistency 

Similar features reported 
globally and historically 

Points to a universal phenomenon, 
potentially beyond cultural or 
psychological constructs 

Why This Matters 

●​ Hope Beyond Death: If conscious existence can persist, earthly suffering is neither the end nor 

ultimate. If these experiences are authentic glimpses of a realm transcending the material, they 

undercut strict materialism. 

●​ Compatibility with Resurrection: Christian theology affirms a reality beyond mere material 

conditions, in which final redemption and judgement occur. 

●​ Moral Implications: NDE accounts often highlight love, forgiveness, and personal 

responsibility—core themes in a theodicy focusing on moral growth. 

Addressing Common Objections 

Counterargument Response 

“Lack of oxygen to the brain causes 

hallucinations, accounting for NDE features like 

tunnels or lights” 

Hypoxia may produce altered states, but it cannot 

explain veridical perceptions, such as blind 

individuals accurately describing visual details 

during resuscitation, as seen in Ring and Cooper’s 
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1997 study2, suggesting consciousness may 

function beyond physical brain activity. 

“They don’t prove Christianity specifically.” True; NDEs merely suggest consciousness can 

exist beyond standard brain function. This aligns 

with Christian belief in a spiritual realm without 

single-handedly validating all doctrinal claims. 

“They’re too subjective to be credible.” Subjective experiences can still yield consistent 

patterns across cultures. While not conclusive, 

they offer intriguing evidence for non-material 

aspects of consciousness. 

“Electrical disturbances in the temporal lobe 

produce mystical or out-of-body experiences.” 

Seizures may cause altered perceptions, but they 

do not account for accurate, verified information 

obtained during NDEs. The specificity of details, 

such as Nancy’s corroborated hallway 

observation, suggests a non-physical source of 

perception rather than random neural firing (Ring 

& Cooper Study)3. 

“REM intrusion from sleep states creates 

dream-like NDE phenomena.” 

REM intrusion might mimic some NDE features, 

but it fails to explain how blind individuals, 

lacking visual neural pathways, report verified 

visual experiences, pointing to a consciousness 

independent of brain states. 

“Endogenous psychedelics like DMT produce 

NDE-like mystical experiences.” 

While DMT can induce vivid hallucinations, it 

does not explain how experiencers, especially 

blind ones, gain accurate, verifiable information, 

as in corroborated cases, suggesting a 

non-chemical origin for some NDE perceptions.4 

4 Timmermann, C., et al. (2024). Comparisons between DMT experiences and NDEs. Scientific American. Retrieved 
from https://www.scientificamerican.com/article/lifting-the-veil-on-near-death-experiences/ 

3 Ring, K., & Cooper, S. (1997). Near-death and out-of-body experiences in the blind: A study of apparent eyeless 
vision. Journal of Near-Death Studies, 16(2), 101-147. Retrieved from 
https://digital.library.unt.edu/ark:/67531/metadc799333/ 

2 Ring, K., & Cooper, S. (1997). Near-death and out-of-body experiences in the blind: A study of apparent eyeless 
vision. Journal of Near-Death Studies, 16(2), 101-147. Retrieved from 
https://digital.library.unt.edu/ark:/67531/metadc799333/ 
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“NDEs are shaped by cultural expectations or 

prior knowledge, making them psychological 

constructs.” 

Cultural influences may shape NDE narratives, 

but the consistency of veridical perceptions 

across cultures, including in blind individuals with 

no visual reference, supports a phenomenon 

beyond psychological or cultural explanation.5 

Conclusion 

NDEs, though subject to scientific and philosophical scrutiny, are not easily dismissed as mere 

hallucinations or illusions. Their collective weight points to a realm beyond the physical, reinforcing the 

Christian claim that there is more to existence than what meets the eye. 

 

A.5.   The Argument from Poor Design 

The atheist 'poor design' argument contends that seemingly purposeless or suboptimal biological 

structures ('vestigial organs') demonstrate flaws inconsistent with an intelligent, benevolent creator. 

Organs like the appendix are cited as evolutionary relics, implying natural evil stems from divine 

oversight. This theodicy reframes such structures as consequences of a creation disrupted by 

pre-Adamic and human rebellions, not God’s original intent. Far from disproving a creator, they reflect a 

fallen world sustained amidst conflict, awaiting redemption through Christ (Colossians 1:20). Ongoing 

scientific discoveries reveal their complexity, aligning with a purposeful, redemptive narrative. 

Vestigial Structures and Natural Evil 

1.​ Human Appendix: Previously considered a vestigial evolutionary leftover, contemporary 

research increasingly recognises the appendix’s significant immune-related functions, indicating 

design robustness amidst a compromised creation. It reflects adaptation to a fallen world 

shaped by rebellion’s curse (Genesis 3:17), not a design flaw. 

2.​ Coccyx: The coccyx anchors muscles for stability, not a mere tail remnant. Its role aligns with a 

creation adapted post-rebellion, bearing marks of cosmic conflict, not divine error. 

3.​ Wisdom Teeth: Problematic for some, wisdom teeth reflect dietary shifts in a cursed creation. 

Their occasional functionality shows flexibility, not failure, in a disrupted world. 

4.​ Male Nipples: Formed in shared embryonic development, male nipples reflect biological unity. 

Emerging research into their roles underscores resilience, not flaw, in a fallen cosmos. 

5 Greyson, B. (n.d.). Near-death experiences research. University of Virginia Division of Perceptual Studies. Retrieved 
from https://med.virginia.edu/perceptual-studies/our-research/near-death-experiences-ndes/ 
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5.​ Goosebumps: Tied to autonomic responses, goosebumps suggest retained functions, with 

science exploring their purpose. They are minor features adapted to a world altered by evil. 

6.​ Plica Semilunaris: This eye fold aids tear drainage, with potential further utility. It fits a creation 

reshaped by conflict, not a purposeless relic. 

7.​ Palmaris Longus: Absent in some, this muscle reflects variation, not poor design. Its subtle roles 

align with a creation sustaining life amidst rebellion’s effects. 

Conclusion 

Vestigial organs, misinterpreted as evidence of poor design, are scars of a creation groaning under 

rebellion’s weight (Romans 8:20-22). Science reveals their functions, like the appendix’s immune role, 

affirming their purpose in a fallen world. Christ’s redemptive work promises restoration, transforming 

these marks into signs of hope, reinforcing this theodicy’s explanation of natural evil. 

 

A.6.   The Quantitative Limits of Neo-Darwinism: Haldane's Dilemma 

The neo-Darwinian synthesis, which posits that evolutionary change arises through the accumulation of 

random beneficial mutations filtered by natural selection, has long shaped our understanding of 

biological diversity. However, a significant quantitative challenge—Haldane’s Dilemma—raises serious 

questions about the feasibility of this model, especially regarding the vast transitions required for the 

emergence of complex life. 

Understanding the Evolutionary Challenge: Ape to Human 

To appreciate the constraints Haldane identified, consider a simplified evolutionary scenario: the 

transition from an ape-like ancestor to modern humans. Comparative genomic studies—published in 

journals such as Nature and Science—estimate that this transition involves approximately 30 million 

genetic differences, including both small-scale (e.g., single nucleotide substitutions) and large-scale 

structural changes. 

Not all of these changes are necessarily functional, but even if only a fraction were biologically 

significant, the cumulative effect required for such a transition still presents an enormous evolutionary 

hurdle. 

The Power and Cost of Beneficial Mutations 

Evolutionary theory depends on the appearance and fixation of beneficial mutations—rare changes in 

DNA that enhance an organism’s survival or reproductive success. Suppose we assume an unusually 

generous scenario: a single beneficial mutation gives an individual a 1% reproductive advantage. In 

mathematical terms, this is represented by a selection coefficient of s = 0.01. 
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Yet beneficial mutations typically start off exceedingly rare. Let’s suppose that a new mutation initially 

appears in just 1 in 10,000 individuals, or p₀ = 0.0001. 

The Cost of Selection: A Limiting Factor 

John Haldane introduced the concept of the cost of selection, which quantifies the reproductive price a 

population must pay to fix a beneficial mutation. In other words, to spread a beneficial gene throughout 

a population, many individuals lacking the mutation must be selectively eliminated over time. 

Haldane estimated this cost using the formula: C ≈ –ln(p₀) 

In our example: C ≈ –ln(0.0001) ≈ 9.2 

This implies a substantial reduction in overall population fitness must occur just to fix one mutation—a 

cost that accumulates over successive mutations. 

The Rate of Fixation and Generational Timescales 

The rate of fixation—how quickly a beneficial mutation becomes established in a population—is 

determined by the ratio of the selection advantage to the cost: k ≈ s / C 

Substituting our values: k ≈ 0.01 / 9.2 ≈ 0.0011 

This means that only a small proportion of the population is replaced by individuals with the beneficial 

mutation in each generation. To calculate the number of generations required to fix a single mutation: T 

= 1 / k ≈ 909 generations 

Scaling the Problem: The Time Required for 30 Million Changes 

If 30 million such mutations were needed to transition from an ape-like genome to a human genome, the 

total number of generations required would be: 30,000,000 mutations × 909 generations/mutation = 

27,270,000,000 generations 

Assuming one generation every 20 years, this equates to: 27,270,000,000 × 20 = 545,400,000,000 

years 

This is over 545 billion years—a number vastly exceeding the age of the universe (~13.8 billion years), 

let alone the age of life on Earth. 

Further Constraints Beyond Time 

Even generous assumptions about mutation benefits and generation length do not overcome the 

problem. Additional biological realities further compound the challenge: 

●​ Interdependent Mutations: Many adaptations require multiple coordinated changes. The odds 

of such changes occurring simultaneously are astronomically low. 
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●​ Population Bottlenecks: Periodic reductions in population size reduce genetic variation and slow 

adaptive change. 

●​ Genetic Load: Most mutations are harmful or neutral. Their accumulation burdens a population, 

making beneficial substitutions even harder to fix. 

●​ Irreducible Complexity: Certain biological systems require all parts to function together. 

Stepwise mutations cannot account for their origin. 

●​ Information Increase: Evolution requires a net increase in genetic information, which contradicts 

the general principle that systems tend towards entropy, not order. 

Why This Matters 

●​ The Problem of Prolonged Suffering: If macroevolution, the process of large-scale biological 

change, is significantly slower and more constrained than commonly believed, it suggests that 

the history of life is marked by vastly extended periods of struggle and suffering. This raises 

critical questions about the nature and scale of suffering within a purely naturalistic worldview. 

●​ Challenging the Necessity of Gradualism: Haldane's Dilemma undermines the assumption that 

gradual, undirected processes are sufficient to explain the emergence of biological complexity. If 

macroevolution is infeasible, it weakens the argument that suffering is a necessary byproduct of 

these processes, potentially re-evaluating the idea that suffering is the only way complexity 

could have arisen. 

●​ Reinforcing the Concept of Intelligent Design: The mathematical constraints highlighted by 

Haldane's Dilemma point towards the possibility of an intelligent designer, one who could 

overcome the limitations of purely natural processes. This aligns with a Christian worldview that 

affirms a benevolent and omnipotent creator, who would not rely on excessively prolonged 

periods of suffering to achieve His purposes. 

Addressing Common Objections 

Counterargument Response 

"Evolution is proven; this 
is just a detail." 

While microevolution is well-established, Haldane's Dilemma 
specifically addresses macroevolutionary transitions, revealing that 
extrapolating microevolutionary processes to explain large-scale 
changes faces significant mathematical constraints. 
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"Time solves all 
problems." 

Even with vast geological timescales, the mathematical constraints 
imposed by the cost of selection and the rarity of beneficial mutations 
remain significant. The number of mutations, their interdependence, and 
population dynamics create limitations that time alone cannot resolve. 

"It ignores recent 
advancements in 
genetics." 

Modern genetics has revealed further complexities, such as gene 
regulatory networks and epigenetic factors, which actually exacerbate 
the challenges posed by Haldane's Dilemma, rather than resolving them. 
These complexities increase the number of interdependent mutations 
required for evolutionary change. 

Conclusion 

Haldane’s Dilemma, by exposing the quantitative limits of macroevolution, challenges the feasibility of 

gradual, undirected processes in explaining life’s complexity, prompting a re-evaluation of suffering’s 

role in biological origins. It strengthens the coherence of a Christian worldview, which posits an 

omnipotent and benevolent creator who minimises unnecessary suffering. Rather than relying solely on 

prolonged natural processes marked by extensive struggle, this perspective invites a deeper 

examination—one that critically explores alternative mechanisms, such as intelligent design, to account 

for the development of life, integrating biblical insights with scientific inquiry. 

 

A.7.   Bayesian Theory 

Bayesian probability offers a structured approach to belief revision—when confronted with new data, 

one updates the probability of a hypothesis. Applied to the question of God’s existence: 

1.​ Prior Probability 

○​ One begins with a baseline estimate—perhaps sceptical, perhaps open. 

2.​ Evidences (Likelihoods) 

○​ Fine-tuning, the contingency of the universe, the origin of life, the moral law, historical 

claims (such as the Resurrection of Christ), Haldane's Dilemma, and personal 

experiences can each be seen as data shifting the likelihood that “God exists.” 

3.​ Posterior Probability 

○​ The cumulative case often raises the theistic probability significantly. Even if each line of 

evidence alone is not definitive, collectively they form a powerful tapestry strongly 

suggestive of a Creator. 

An Example Illustration using Hypothetical Likelihood Ratios 
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Suppose we begin with completely neutral priors:  

This means we initially assign equal probability (50% each) to “Christian theism” (HC) and “atheism” 

(HA​). We then multiply by likelihood ratios for each piece of evidence, indicating how much more (or 

less) likely that evidence is under HC ​ than under HA​. 

Here is one possible (illustrative) set of likelihood ratios: 

Evidence Ratio (Favouring Theism) Ratio (Favouring Atheism) 

Fine-Tuning of the Universe 100:1 (highly conservative ) - 

Contingency of the Universe 2:1 - 

Moral Law & Consciousness 2:1 - 

Problem of Evil & Suffering - 1:10 

Divine Hiddenness - 1:5 

These ratios are only meant to show how one could numerically approximate evidential ​

weight—they are not canonical values. It’s also illustrative and not exhaustive on both sides. 

For example, as a framework this can be built out to include probabilities of; abiogenesis6 (the 

unlikeliness of life from non-life via RNA-world), NDEs7 (clinical death, followed by exposure to spiritual 

dimensions, and then a subsequent bodily reunion), Jesus’ resurrection historical claims8, personal 

religious experiences, Haldane’s dilemma9, etc (such as the problem of abiogenesis detailed in Theodicy 

- Abiogenesis: Life's Origins, or other arguments discussed in this Appendix). ​

The same can be true for the atheistic side; poor design in nature (sub-optimal biological structures such 

as the human appendix or recurrent laryngeal nerve), religiously diverse conflicting miracles (which I 

would argue are examples counterfeit miracles by empowered demonic spirits), etc. 

Bayesian Updating of Odds:  

Since the priors are 1:1, this simplifies to:  

9 Appx A.6, etc. (such as the other arguments discussed in this Appendix) 

8 See Appx Ch C.6 

7 See Appx Ch A.4 

6 See external doc “Abiogenesis: Life's Origins” https://ggl.link/theodicy-abiogenesis  
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Posterior Probability of Theism:  

LT = Likelihood product under Theism:  

LA = Likelihood product under Atheism:  

Then the posterior probability becomes:  

So using the illustrative updated ratios:​

 LT = 100 × 2 × 2 = 400​

 LA = 10 × 5 = 50​

Then sums as follows:  

Hyper-conservatively favouring the likelihood of theism by 88.9%. 

Why This Matters 

●​ Suffering as a Data Point: Evil can count “against” theism, a free will or soul-making defence (or 

this wider Theodicy document) might mitigate this negative factor. 

●​ Comprehensive Assessment: No single line of reasoning must “carry” the entire case—together, 

multiple arguments can render theism more plausible. 

●​ Rational Faith: Shows that belief in God, even amid suffering, can be statistically warranted 

when summing up multiple indicators. 

Addressing Common Objections 

Counterargument Response 

“It’s impossible to assign exact probabilities to 
God’s existence.” 

Bayesian analysis doesn’t demand absolute 
precision; it’s a framework for comparing relative 
likelihoods. Even approximate estimates can 
show how accumulating evidence can shift belief 
plausibly. 
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“Different people have different ‘priors,’ making it 
subjective.” 

True, but the method encourages rational updates 
as new evidence appears. Over time, differences 
in priors can narrow if evidence strongly favours 
one hypothesis. 

“Evil outweighs all the supposed ‘positive’ data 
for God.” 

That assumes no valid evil theodicy (like this 
one). If suffering is explainable within God’s plan, 
the negative weight of evil can be mitigated, 
keeping the theistic probability significantly 
viable. As explained in the companion Theodicy, 
evil can validate God. 

Conclusion 

Rather than hinge faith on a single proof-text, the Christian worldview gains momentum when each 

piece of evidence—scientific, philosophical, experiential—is weighed cumulatively. Bayesian reasoning 

shows how each strand can strengthen the probability of God’s reality, making faith both rational and 

hopeful. 

 

A.8.   Empirical Inquiries into Prayer and Healing 

This series presents a worldview of an interactive God who engages with creation and a spiritual realm 
that can influence the physical. While rooted in theological and philosophical interpretations of sacred 
texts and historical events, this framework also aligns with contemporary scientific efforts to explore 
phenomena like the efficacy of prayer in healing. 

A detailed synthesis of peer-reviewed studies on Christian prayer and distant healing is available in 
Supernatural at Work: A Literature Review of Medical Studies on Prayer & Healing 
(https://theodicy.rodske.com/medical). Drawing from historical accounts of spiritual healing, such as 
those attributed to John G. Lake, this review evaluates modern empirical research using rigorous 
methodologies. 

Research on prayer and healing faces challenges, including quantifying faith, ensuring ecological validity, 
and respecting divine sovereignty. Despite these complexities, a growing body of literature exists. The 
review highlights mixed results: while no study provides universal proof, several report statistically 
significant positive effects of prayer on health outcomes, such as improved cardiac function, reduced 
anxiety, and enhanced well-being. Medically documented case reports also describe remarkable 
recoveries following prayer, often defying conventional explanations. 
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Why This Matters 

●​ Challenging Materialism: Peer-reviewed studies finding correlations between non-material 

interventions (e.g., prayer) and physical health outcomes question strictly materialistic 

worldviews that reject non-physical causation.  

●​ Supporting Theistic Engagement: These findings, though not conclusive, align with a theistic 

worldview of a God who hears and may respond to prayer, offering modern empirical support 

for ancient beliefs. 

●​ Fostering Hope: For those who pray, this research validates spiritual practices and suggests 

tangible impacts beyond subjective comfort. 

●​ Expanding Evidence: While not proving God’s existence, these studies contribute to a 

cumulative case (Appx B.11) by suggesting a spiritually permeable reality, enriching the types of 

evidence considered (Appx E). 

Addressing Common Objections 

Counterargument Response 

“Positive results are just placebo effects or 
statistical anomalies.” 

The literature review details studies using 
randomised controlled trials and double-blinding 
to control for placebo effects. Some findings, 
especially in distant intercessory prayer, resist 
attribution to known mechanisms. Case reports of 
healings from conditions like juvenile macular 
degeneration challenge simple psychosomatic 
explanations. 

“If prayer worked consistently, science would 
universally accept it.” 

Theism views prayer as relational and subject to 
divine sovereignty, not a mechanical process 
(Isaiah 55:8-9). Science struggles to measure 
such variables. Selective divine action does not 
negate genuine effects, as evidenced by some 
studies. 

“Why doesn’t God heal everyone, like 
amputees?” 

This touches the problem of evil (Th Ch 15, Ch 
17). Studies explore whether healing occurs, not 
why it’s selective. Theological reasons—God’s 
wisdom, soul-making (Appx B.3), and the 
“already but not yet” kingdom (Appx 
C.2)—address selectivity. (See Appx D.20) 
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“Anecdotal healing reports are unreliable.” The review prioritises peer-reviewed studies and 
medically documented cases over anecdotes. 
Persistent anecdotal patterns across cultures, 
however, have spurred rigorous research, as 
reflected in the literature. (See Appx E) 

Conclusion 

Research on prayer and healing, while not definitive, offers compelling data challenging materialistic 
assumptions and supporting a worldview of divine interaction. These studies provide a contemporary 
lens for considering God’s engagement with human suffering, complementing theological and 
philosophical arguments. For a comprehensive analysis, consult the full literature review 
(https://theodicy.rodske.com/medical).  

 

A.9.  Evidence for Mind-Brain Distinction 

Core Argument:​

The prevailing materialist view, asserting that the mind is solely an emergent property of the physical 

brain, is challenged by a compelling body of neuroscientific evidence. Clinical observations of individuals 

with significant brain abnormalities yet preserved consciousness, alongside experimental findings 

related to cortical stimulation, split-brain phenomena, and volitional control, suggest that core aspects 

of mind—such as intellect, will, and unified subjective consciousness—may not be entirely reducible to 

neural processes. This evidence supports a distinction between the mind and the brain, positing the 

brain as a crucial interface for, but not the ultimate source of, a non-material aspect of human existence. 

​

Detailed Evidence and Explanation 

Neuroscience offers several lines of inquiry that question strict materialism: 

1. Clinical Cases of Brain Abnormality and Preserved Function:​

Neurosurgeons encounter individuals who defy the expectation that brain volume directly correlates 

with mental capacity.​

​

 For instance, a young lady Cindy [left, compared to 

normal brain right], whose MRI scans show how a 

significant absence of brain matter was born missing 

approximately two-thirds of her brain yet grew up to be 

intellectually normal and an honour roll student.  
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Similarly, Joshua [left, compared to normal brain 

right], a young boy born with a comparable lack 

of brain tissue—initially leading an ethics 

committee to recommend against life-sustaining 

measures—developed into a perfectly normal 

young man, graduating high school and 

participating in sports.  

 

 

​

Maggie [left, compared to normal brain right], a 

gifted young woman missing most of her 

cerebellum and parts of her brain's central regions, 

holds a Master's degree in English literature and is 

a published musician. Most strikingly,  

 

 

 

Nicholas [left, compared to normal brain right], a 

boy with cerebral palsy missing both entire 

cerebral hemispheres and possessing only his 

brain stem, while severely physically 

handicapped, demonstrates full consciousness, 

including appropriate emotional responses like 

laughter and crying, and a distinct personality. 

These cases demonstrate that substantial mental 

life can persist despite profound structural brain 

deficiencies. 
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​

2. Pioneering Work of Dr. Wilder Penfield:​

During awake brain surgeries for epilepsy, neurosurgeon Dr. Wilder Penfield meticulously mapped the 

brain by electrically stimulating different cortical areas. While such stimulation could evoke movements, 

sensations, emotions, or memories, it never produced abstract thought, reason, or complex intellectual 

activities like mathematics or philosophy. Patients did not experience "calculus seizures" or involuntary 

philosophical contemplation. Dr. Penfield concluded that these higher intellectual functions, central to 

human identity, might not originate directly in the brain tissue he stimulated. Furthermore, he observed 

that patients could always distinguish between a limb movement he initiated through brain stimulation 

and a movement they willed themselves. This suggested an intrinsic awareness of self-causation 

distinct from externally induced brain activity.10 

​

3. Split-Brain Research:​

Studies on patients whose cerebral hemispheres have been surgically disconnected (corpus 

callosotomy) to treat severe epilepsy provide further crucial data. Dr. Roger Sperry, a Nobel laureate for 

his work in this field, found that these individuals generally maintained a unified sense of self and 

consciousness.11 Expanding on this, Dr. Justine Sergeant conducted experiments where different but 

related pieces of visual information (e.g., pictures of arrows) were presented exclusively to separate 

hemispheres. Patients could accurately compare these stimuli, even though no single part of their brain 

perceived both simultaneously.12 Similarly, Dr. Yair Pinto documented studies where split-brain patients 

were told stories with the first half presented to one hemisphere and the second half to the other; they 

could integrate these disparate parts to comprehend the whole narrative (e.g., "baseball" shown to one 

hemisphere, "broken window" to the other, leading to the correct inference, "The baseball broke the 

window").13 These findings suggest the existence of a unified conscious agent capable of integrating 

information across physically disconnected brain regions, implying an integrator that transcends the 

segregated physical brain structures. 

​

4. Volitional Control and the Research of Dr. Benjamin Libet:​

Dr. Benjamin Libet’s well-known experiments demonstrated a "readiness potential"—a spike in brain 

activity—occurring approximately half a second before a person consciously decided to perform a simple 

13 Pinto, Y., Neville, K. M., Otten, M., Corballis, M. C., Lamme, V. A., de Haan, E. H., ... & Fabri, M. (2017). Split brain: 
divided perception but undivided consciousness. Brain, 140(5), 1231-1237. 

12  Sergent, J. (1990). Furtive incursions into bicameral minds. Brain, 113(2), 537-568. This paper explores complex 
cognitive integration in split-brain patients. 

11  Sperry, R. W. (1968). Hemisphere deconnection and unity in conscious awareness. American Psychologist, 
23(10), 723-733. This is a foundational article summarizing his early findings. 

10 Penfield, W., & Perot, P. (1963). The brain's record of auditory and visual experience: A final summary and 
discussion. Brain, 86(4), 595-696. See also: Penfield, W. (1975). The Mystery of the Mind: A Critical Study of 
Consciousness and the Human Brain. Princeton University Press. 
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action, like flicking a switch. While this was initially interpreted by some as evidence that brain activity 

predetermines decisions, thereby negating free will, Libet also discovered that individuals could 

consciously veto or "choose not to" perform the impending action. Crucially, this conscious veto, or "free 

won't," did not have its own corresponding pre-emptive spike in brain activity.14 This suggests a capacity 

for conscious intervention or refusal that is not simply another predetermined neural event, pointing to a 

non-physical aspect of volitional control. 

​

5. Consciousness in Severely Compromised Brains (Dr. Adrian Owen):​

Research by Dr. Adrian Owen using fMRI on patients in a Persistent Vegetative State (PVS)—a condition 

often considered to be just above brain death—has revealed that a significant percentage (around 40%) 

retain a surprising degree of consciousness. These patients, previously thought to be entirely unaware, 

demonstrated through specific brain activity patterns that they could understand complex verbal 

instructions, imagine scenarios like playing tennis or walking through their house, and even answer 

yes/no questions.15 Some were even capable of performing mathematical calculations. This preservation 

of conscious processing in profoundly damaged brains challenges the notion that a fully intact and 

functioning cortex is an absolute prerequisite for consciousness. 

​

6. The Mind and Computation:​

The argument that the mind is merely a complex form of computation also encounters philosophical 

difficulties. Mental states possess intentionality or "aboutness"—they are directed towards or are about 

something (e.g., one thinks about a city, or desires justice). Computational processes, such as those in a 

word processor or a camera, are purely syntactic; they manipulate symbols based on rules but lack 

inherent meaning or understanding of the content they process. Meaning is ascribed to computational 

outputs by a mind. Therefore, the mind is not simply a computational process; it is qualitatively different, 

being the source of meaning itself. 

Why This Matters 

The neuroscientific evidence challenging strict materialism is vital for this theodicy because: 

●​ It supports the concept of a non-material soul or spirit capable of existing and functioning, to 

some degree, independently of the physical brain. This is foundational to theological claims 

about human nature, survival beyond physical death, and eternal destiny. 

15 Owen, A. M., Coleman, M. R., Boly, M., Davis, M. H., Laureys, S., & Pickard, J. D. (2006). Detecting awareness in the 
vegetative state. Science, 313(5792), 1402. 

14 Libet, B., Gleason, C. A., Wright, E. W., & Pearl, D. K. (1983). Time of conscious intention to act in relation to onset 
of cerebral activity (readiness-potential): The unconscious initiation of a freely voluntary act. Brain, 106(3), 623-642. 
For the "veto," see: Libet, B. (1985). Unconscious cerebral initiative and the role of conscious will in voluntary action. 
Behavioral and Brain Sciences, 8(4), 529-539. 
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●​ It provides a rational basis for understanding human beings as more than just physical entities, 

thereby grounding concepts of moral responsibility, free will, and the capacity for genuine 

relationship with a spiritual Being (God). 

●​ If the mind is not solely the product of the brain, then the problem of evil and suffering is not 

merely a biological or neurological issue but involves a deeper, potentially spiritual dimension 

that this theodicy explores. 

●​ It offers a framework where the limitations and vulnerabilities of the physical brain (due to injury, 

disease, or decay) do not necessarily equate to the annihilation or complete diminishment of the 

person or their core consciousness. 
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Addressing Common Objections 

Counterargument Response 

“Correlation implies causation (brain activity 
correlates with thought, so brain causes thought” 

While correlation is evident, it does not 
definitively prove causation in one direction. The 
brain could be the necessary instrument for the 
expression of thought, rather than its sole 
originator. An analogy is a radio: music correlates 
with the radio's electronics, but the radio doesn't 
compose the music; it receives and transmits it. 

“Future science will explain all consciousness 
materially” 

This is an appeal to future possibilities (a 
"materialism of the gaps") rather than an 
argument based on current evidence. The "hard 
problem of consciousness"—explaining 
subjective experience—remains profoundly 
challenging for materialism. 

“These are just anomalies that don't overthrow a 
well-established materialist paradigm” 

While materialism is a dominant paradigm, the 
consistency and diversity of these challenging 
findings across different areas of neuroscience 
warrant serious consideration and suggest that 
the paradigm may be incomplete. 

Conclusion 

The neuroscientific evidence presented—from clinical cases of preserved function despite massive brain 
damage, the limitations of cortical stimulation in generating intellect, the unified consciousness observed 
in split-brain patients, the nuances of volitional control, and the persistence of consciousness in severely 
compromised brains—collectively challenges the adequacy of a purely materialistic explanation for the 
human mind. These findings suggest that while the brain is the essential organ for our interaction with 
the physical world and the expression of our mental lives, it may not be the ultimate source of 
consciousness, intellect, or will. This distinction opens a rational space for dualistic interactionism, 
aligning with theological perspectives that indicate a non-material soul or spirit as a fundamental aspect 
of human identity, capable of relationship with God and an eternal destiny beyond the confines of 
physical existence. 
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B.   PHILOSOPHICAL RATIONALE 

B.1.   Worldview Questions 

This sequence of questions is a simple yet powerful tool for exploring and clarifying a person’s 

worldview. Beginning with broad questions about spirituality and gradually narrowing to specific beliefs 

about morality, purpose, suffering, and truth, it helps uncover the underlying assumptions that shape 

how people perceive life and reality. It enables individuals to articulate their beliefs more clearly, 

recognise internal tensions, and identify points of alignment or contrast with other worldviews. 

1.​ Is there a spiritual side to life, beyond the physical and material? 

2.​ Do you believe there is a higher power, divine being, or ultimate reality? 

3.​ Is this higher power personal (a being with a mind, will, and relationship), impersonal (a force or 

principle), or unknowable? 

4.​ Do you think the universe has a purpose or meaning beyond human construction? 

5.​ What do you believe happens after death—if anything? 

6.​ Do you believe human beings have a soul or spirit distinct from the body? 

7.​ Is morality objective and grounded in something beyond human opinion, or is it subjective and 

constructed by societies or individuals? 

8.​ Where do you believe evil, suffering, and injustice come from? 

9.​ Do you think human beings are inherently good, flawed, or a mix of both? 

10.​Can people be transformed or redeemed—and if so, how? 

11.​Do you believe there is such a thing as ultimate truth? If so, how can we know it? 

12.​Do you think divine revelation (through sacred texts, prophets, spiritual experience, etc.) is 

possible or necessary? 

13.​What tradition, if any, do you identify with to answer life’s biggest questions—religious, 

philosophical, or secular? 

14.​How does your worldview shape your purpose in life, your values, and your relationships? 

15.​What hope—if any—do you hold for the world and the future of humanity? 
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B.2.   Free Will Explanation 

The experience of conscious choice stands at the heart of human identity. If our actions are purely 

deterministic, notions like moral responsibility, love, or justice become tenuous. Christianity claims that 

human will, though fallen, is genuine and crucial to understanding both virtue and evil. 

1.​ Reason Hinges on Freedom 

○​ Genuine reasoning requires the power to decide among multiple ideas, evaluating them 

rather than simply being swept along by deterministic neurobiology. 

○​ Society’s entire moral and legal framework presupposes that humans could act 

otherwise and hence are accountable for their deeds. 

2.​ Theological Necessity 

○​ A loving God desires meaningful relationships, not robotic compliance. 

○​ The reality of sin arises from the abuse of authentic freedom—yet such freedom is 

indispensable if love is to remain a real choice. 

Addressing Common Objections 

Counterargument Response 

“Everything is determined by physics; free will is 
an illusion.” 

Conflates correlation (brain states) with causation 
(personal volition). Many philosophers remain 
convinced genuine will can exist even in partially 
deterministic systems. 
Our pervasive experience and societal 
frameworks (laws, moral judgments) rely on 
genuine choice. Pure determinism undermines 
reason and accountability, contradicting daily 
human practice.  

“God should have made everyone incapable of 
evil.” or “God could program goodness” 

That would undermine genuine freedom. Free 
will’s value is tied to the possibility of real moral 
choice—necessary for authentic love, virtue, and 
meaningful relationships. 

Conclusion 

By preserving real human agency, Christianity explains both the depth of moral evil and the profound 

significance of moral good. Free will does not diminish God’s sovereignty; instead, it illustrates a God 

who honours persons He created by granting them authentic power to choose. 
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B.3.   Soul-Making Theodicy 

The Soul-Making Theodicy represents a significant approach within Christian thought to address the 

problem of evil, particularly the question of why a good God might permit suffering. Rather than 

focusing primarily on the origin of evil (as the Free Will Defence often does), soul-making theodicies 

emphasise God's purpose in allowing or utilising suffering within creation. The core idea is that the 

world is primarily intended not as a paradise of pleasure and comfort, but as an environment conducive 

to the moral and spiritual development of free creatures into mature, virtuous beings capable of a deep 

relationship with God. Suffering, in this view, plays an instrumental, even necessary, role in this process 

of "soul-making." 

Core Idea and Key Proponents 

●​ Central Thesis: God allows evil and suffering because they are necessary for human beings to 

develop into morally and spiritually mature individuals, achieving virtues and a depth of 

character that would be impossible in a world entirely free from hardship, challenge, and the 

possibility of real loss or pain. The goal is the formation of character ("soul-making") fit for 

eternal relationship with God. 

●​ Historical Roots: While precursors exist, this line of thought is often traced back to the early 

Church Father Irenaeus (2nd century AD). He contrasted Adam's initial immaturity with the 

potential for humans to grow into the "likeness" of God through facing challenges in a world 

containing both good and evil. 

●​ Modern Formulation: The most prominent modern proponent is John Hick (20th century), who 

developed a detailed Irenaean-type theodicy. Hick argued that God deliberately created humans 

at an "epistemic distance" (a state of relative uncertainty about God's existence) and in an 

imperfect world so they could freely grow towards Him through faith, moral choices, and 

overcoming adversity. 

How Suffering Contributes to Soul-Making 

Proponents argue that a world containing real challenges and suffering is uniquely suited for 

soul-making in several ways: 

●​ Development of Moral Virtues: Many significant virtues seem conceptually linked to the 

existence of hardship or evil. 

○​ Courage requires danger or fear to overcome. 

○​ Compassion requires witnessing or experiencing suffering in others. 
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○​ Patience and Perseverance require encountering obstacles, delays, and difficulties. 

○​ Forgiveness requires real wrongs to be forgiven. 

○​ Sacrificial Love often involves choosing another's good at personal cost or risk. In a 

world without suffering or the possibility of evil, these virtues might remain abstract 

potentials rather than developed realities. Suffering provides the necessary "resistance" 

for moral muscles to grow. 

●​ Moral Awareness and Choice: Encountering evil, both in the world and within oneself, clarifies 

the distinction between right and wrong and highlights the significance of moral choices. 

Overcoming temptation or responding righteously to suffering strengthens moral character. 

Learning from mistakes and consequences is a key part of maturation. 

●​ Fostering Dependence on God: As discussed in Th Ch 10.2, suffering often shatters illusions of 

self-sufficiency and control, prompting individuals to recognise their dependence on God for 

strength, comfort, and ultimate hope. This relational dependence is considered a core aspect of 

spiritual maturity. 

●​ Knowledge Through Contrast: Appreciation for higher goods is often deepened by experiencing 

their absence or opposite. Health is valued more after illness, peace after conflict, goodness after 

encountering evil, redemption after experiencing brokenness. A world with struggles allows for 

a richer appreciation of God's goodness, grace, and ultimate restoration. 

Addressing Common Objections 

Counterargument Response 

“Does portraying suffering as a tool for growth 
risk making God seem callous or manipulative, 
using evil means to achieve good ends? Does this 
justify evil?” 

Proponents stress God does not will evil itself but 
permits it and redeems it for good purposes. The 
focus is on God bringing good out of evil, not 
ordaining evil for good. Furthermore, the Christian 
claim that God Himself entered suffering in Christ 
mitigates the charge of callousness; He subjects 
Himself to the same process He allows for His 
creatures. The ultimate good achieved (eternal 
life, perfected character) is argued to vastly 
outweigh the temporary suffering involved. 

“If soul-making is the goal, why does suffering 
seem so unevenly distributed? Some face 
immense hardship while others live in relative 
comfort. Does this imply God is arbitrarily 
assigning "lessons”? 

Soul-making is likely individualised; God works 
uniquely in each person's life according to their 
needs and capacity. Furthermore, temporal 
inequities are ultimately addressed from an 
eternal perspective where final justice and 
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recompense prevail. There also remains an 
element of mystery; we don't fully know God's 
specific purposes in every instance 

“Can extreme, soul-crushing suffering (like 
prolonged torture, child abuse, genocide) 
plausibly be seen as conducive to soul-making? 
Doesn't such suffering often lead to spiritual 
destruction rather than growth” 

See Th Ch 20, 'Horrendous Evil'.  Other responses 
typically involve appealing to the sheer scale of 
the eternal good God can bring, capable of 
"defeating" even horrendous evil (as Marilyn 
Adams argued), or acknowledging that while 
God's general purpose involves soul-making, not 
every instance of suffering succeeds in that aim 
due to human choice or overwhelming trauma, 
yet God can still bring ultimate redemption and 
healing in the afterlife. Faith in God's infinite 
power and goodness to ultimately right all 
wrongs, even those that seem irredeemable now, 
becomes essential. 

Conclusion 

 The Soul-Making Theodicy offers a compelling framework for understanding the purpose of suffering 

within a world governed by a good God. By positing the development of moral and spiritual character as 

a primary goal of creation, it provides a rationale for why God might permit challenges, hardships, and 

the reality of evil. It highlights the value of virtues developed through adversity and the importance of 

growing in dependence on God. However, it must be applied with pastoral sensitivity, acknowledging its 

limitations in fully explaining the distribution and intensity of suffering, especially horrendous evils, and 

recognizing the ultimate need for faith in God's character and eschatological hope for complete 

resolution. It remains a significant component of the cumulative Christian response to the problem of 

evil. 

 

B.4.   Soren Kierkegaard: The King & The Maid 

Paraphrased Parable 

A mighty king, renowned throughout his vast kingdom for his unrivalled power, boundless wealth, and 

far-reaching fame, rode out one day on a royal errand in his regal attire. Flanked by hundreds of 

bodyguards, soldiers, and court officials, his procession was a dazzling display of majesty that struck 

awe and fear into all who beheld it. Yet amidst this grandeur, his gaze fell upon a humble maid toiling in 

a muddy field on a modest farm. She was no noblewoman, no beauty adorned with finery—just a poor, 
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unassuming worker, her hands rough from labour, her face weathered by the sun. But there was 

something singular about her: a quiet strength, a genuine simplicity that pierced the king’s heart like an 

arrow. From that moment, he knew he desired her—not as a conquest, but as his wife, his equal in love. 

This king, who could have commanded any woman in his realm or beyond with a mere word, found 

himself captivated by her alone. Using his vast network of spies and courtiers, he learned all he could 

about her: her habits, her joys, her character. The more he discovered, the more his heart was set. Yet, a 

profound dilemma gnawed at him. He was not just a man, but a symbol—feared as a ruler, revered as a 

near-god among men. Were he to arrive at her doorstep in his royal splendour, crown gleaming, robes 

flowing, surrounded by his retinue, and propose marriage, how could he ever be certain of her true 

feelings? Would she say yes out of terror, trembling at the thought of what a refused king might 

do—imprison her, exile her, or worse? Would she be swayed by the intoxicating promise of wealth and 

status, her heart secretly calculating the leap from poverty to palace? Could he trust that her love, if she 

offered it, would be for him—the man beneath the crown—and not the throne he occupied? The chasm 

between their stations loomed large, a barrier to the authentic, mutual love he craved—a love untainted 

by fear or ambition. 

Even courtship, he realised, would not fully resolve this. Arranging dates, showering her with gifts, or 

softening his approach with charm would still carry the shadow of his kingship. She might grow fond of 

him, but the question would linger: Was her affection genuine, or a product of his overwhelming power? 

The king longed for a marriage built on a foundation stronger than coercion or convenience—a union 

where he could be known and loved for his soul, not his sceptre. 

Thus, he devised a radical solution. One night, he shed his royal garments, trading silk for rags, and 

abandoned his throne. Disguising himself as a lowly servant, he took the hardest, most menial job on 

the very farm where the maid worked. Day after day, he laboured beside her under the scorching sun 

and biting wind, his hands blistering, his back aching. He carried water, mended fences, and shovelled 

muck—tasks befitting the poorest of men, not a monarch. He spoke little of himself, letting his actions 

reveal his character: a quiet kindness in sharing his meagre bread, a steady courage in facing the farm’s 

brutal overseer, a tender patience when exhaustion overwhelmed her. Over months, through sweat and 

shared hardship, a bond grew. She began to smile at him, to seek his company, to trust him—not as a 

king, but as a man who saw her, understood her, and cared for her without pretence. 

Only after her heart was truly his, won through blood and toil, did he reveal the staggering truth. One 

evening, as they sat together under the stars, he removed his tattered cloak and spoke: “I am no servant. 

I am the king of this land, and all I have done—all I have endured—was for you.” She was stunned, her 

eyes wide with disbelief, then softened with tears. She had loved him as a pauper, and now she saw the 

depth of his sacrifice: he had forsaken his glory, his comfort, his very identity to win her freely. Their love, 

forged in the crucible of equality, was unshakable—not a product of fear or flattery, but a mutual 
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devotion born of truth. In humbling himself, the king secured a wife who loved him wholly, as he loved 

her—to the point of laying down his crown for a season. 

Why This Matters 

●​ Incarnation Parallel: Reflects the Christian claim of God humbly entering human life (Philippians 

2:6–8) to invite free love rather than forced compliance. 

●​ Divine Hiddenness: God’s choice to remain partly veiled preserves authentic moral and 

relational freedom (explored in detail in Theodicy - Divine Hiddenness), explaining why evil is 

temporarily tolerated instead of being instantly abolished. 

●​ Love and Risk: Like the king’s vulnerability, God’s self-limitation allows for genuine responses of 

love, albeit at the cost of seeing evil flourish for a time among those who reject Him. 

Addressing Common Objections 

Counterargument Response 

“Why not overawe everyone?” / ​
“Why wouldn’t the king just command her love? 

Coerced affection is not genuine love. By 
relinquishing status, the king ensures a truly free 
response—mirroring how God’s humility 
(Philippians 2:6–8) invites us to love Him 
sincerely rather than out of dread or greed. 

“Isn’t evil too great a price?” Christian theodicy contends that the eternal 
worth of freely chosen love and redemption 
justifies the temporal risk of suffering. 

“A truly loving king would eliminate all hardship.” Entering her world (rather than removing 
obstacles) wins authentic devotion. Similarly, 
God’s self-limitation preserves our freedom to 
respond, even if it means enduring and 
overcoming adversity together. 

Conclusion 

Kierkegaard’s parable poignantly illustrates a God who stoops to our level for the sake of genuine 

relationship. Within Christian theodicy, it underscores divine humility and the priority of free, uncoerced 

love—even when that choice permits the presence of evil. 
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B.5.   Argument for Psychophysical Harmony & Nomological Harmony 

The universe is marked by an extraordinary harmony—one that extends across physical laws, the 

relationship between mind and body, and the moral intuitions that shape our understanding of right and 

wrong. While naturalism leaves these features unexplained, theism provides a framework that expects 

and accounts for them. The coherence of the world suggests an underlying rationality, best explained by 

a divine mind. 

B.5.1.   The Rational Basis for Order 

If reality were purely the product of unguided, impersonal forces, we would expect arbitrariness or 

disorder. Instead, we find: 

●​ Lawful regularity: The universe follows stable, elegant mathematical laws. 

●​ Psychophysical harmony: Consciousness is meaningfully connected to physical states in a way 

that fosters survival, rationality, and moral awareness. 

●​ Moral intuition: We naturally recognise fundamental ethical truths, such as the wrongness of 

cruelty and the goodness of kindness. 

These features are far more expected under theism than naturalism. The Christian worldview explicitly 

grounds order in a rational Creator: “In the beginning was the Word (Logos), and the Word was with 

God, and the Word was God… Through Him all things were made” (John 1:1-3). If the Logos—reason 

itself—is at the foundation of reality, then an orderly, intelligible world follows naturally. 

B.5.2.   The Argument from Psychophysical Harmony 

One of the most striking features of reality is the coordination between mental states and physical 

states. Consider pain: 

●​ Pain signals harm and motivates avoidance. 

●​ Pleasure correlates with beneficial activities, encouraging their repetition. 

Yet there are infinitely many alternative mappings between physical and mental states that would have 

been dysfunctional. For example: 

●​ Pain could have been linked to pursuit behaviour, leading creatures to seek injury. 

●​ Pleasure could have been linked to harmful actions, causing creatures to enjoy suffering. 

●​ Conscious experience could have been completely random, disconnected from survival needs. 

Instead, the relationship between physical and mental states is strikingly harmonious. This is not merely 

a biological adaptation; it is a foundational principle of reality that makes rational agency possible. 
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Addressing Common Objections 

Counterargument 

“Evolution explains psychophysical harmony” 

Response 

A common response is that evolution naturally selects for creatures that avoid harm and seek beneficial 

experiences, making psychophysical harmony unsurprising. However, this explanation presupposes 

harmony rather than explaining it. 

To illustrate, consider an inverted world: 

●​ Imagine a universe where pain is linked to pleasure and vice versa. In such a world, creatures 

would seek out bodily harm and avoid beneficial actions, yet natural selection would still shape 

them to behave adaptively—but now for the wrong reasons. 

●​ Or imagine a world where pain still causes avoidance, but it is experienced as pleasant. 

Evolution would still select for creatures that avoid bodily harm, but the experience of pain itself 

would not be intrinsically bad—it would be a welcomed sensation. 

In either case, evolution would still produce functionally adaptive creatures, but their mental experiences 

would not align harmoniously with survival in the way ours do. The fact that our experiences are not 

merely functionally useful but also phenomenologically fitting is not determined by evolution alone. 

Thus, evolution explains why creatures behave adaptively, but not why conscious experience is 

mapped onto physical states in a rational and morally meaningful way. This harmony is not inevitable 

under naturalism. But if a rational God designed the mind-body connection, we would expect a 

meaningful, functional alignment—just as we observe. 

“The hearing ear and the seeing eye, the Lord has made them both” (Proverbs 20:12). 

B.5.3.   The Argument from Nomological Harmony 

Physical laws not only exist but are perfectly suited to the universe they govern. If the laws of nature 

did not align with the properties of existing entities, the universe would be stillborn. Instead: 

●​ The laws governing mass apply to a universe that actually contains mass. 

●​ The laws governing charge apply to a universe that actually contains charged particles. 

●​ The laws governing time and space allow for the progression of events rather than stasis or 

chaos. 

Theodicy - Shared Appendix | 37 



 

This is analogous to a game where the rulebook matches the game pieces precisely. There are many 

conceivable mismatches: a universe with laws that govern properties that do not exist, or a universe 

with properties that lack governing laws, leading to disorder. Yet in reality, we find a seamless 

coordination between law and content. 

Addressing Common Objections 

Counterargument Response 

“A Multiverse explains why some universes 

have harmony.” 

This response presupposes a vast ensemble of 

universes without explaining why such a structure 

exists. It also multiplies entities without necessity—an 

appeal to statistical inevitability rather than genuine 

understanding. 

“Laws are just descriptions of patterns 

(Humean View).” 

If laws merely describe regularities, we must ask: why 

do fundamental regularities exist at all? Most possible 

realities should be lawless or chaotic. If reality is 

structured at all levels, this suggests an intentional 

structure, not mere brute fact. 

"Laws are just expressions of causal 

powers (Powers View)..” 

If laws describe the intrinsic causal powers of things, 

then we must explain why those powers are reciprocally 

coordinated. An entity with the power to attract must 

exist in a world where something else has the power to 

be attracted, or else the power is meaningless. Theism 

naturally explains such coordination. 

Scripture affirms this sustaining order: 

●​ “He upholds the universe by the word of His 

power” (Hebrews 1:3). 

●​ “In Him all things hold together” (Colossians 

1:17). 

B.5.4.   The Problem of Unnecessary Features in Naturalism 

If naturalism were true, we would expect a minimum viable reality—just enough structure to allow for 

survival. But reality contains excess intelligibility, meaning that the world is not only functional but 

deeply comprehensible. 

●​ Mathematics describes reality far beyond survival needs. 
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●​ Beauty and elegance pervade nature in ways that are not strictly necessary. 

●​ The laws of physics are not merely efficient but aesthetic, as seen in symmetry principles and 

elegant equations. 

This points to design rather than mere sufficiency. We should expect beauty, intelligibility, and 

rationality in a world created by a rational God—not in a world that is merely the accidental byproduct 

of impersonal forces. 

Conclusion 

Theism accounts for why reality is coherent, rational, and intelligible. The Logos—God’s rational 

ordering principle—explains: 

●​ Why the laws of nature exist and match reality. 

●​ Why consciousness is meaningfully linked to physical states. 

●​ Why moral truth is objective rather than constructed. 

●​ Why reality contains beauty and deep intelligibility rather than mere functionality. 

Naturalism leaves these features unexplained, treating them as lucky coincidences. Theism, particularly 

Christian theism, explains them as part of a rational, purposeful creation. 

A universe of harmony requires a harmonising mind. And Scripture affirms that Christ, the divine Logos, 

is the One “in whom all things hold together” (Colossians 1:17). 

 

B.6.   A Molinist Theodicy of Eternal Goods 

This Molinist theodicy proposes that God permits evil in harmony with His goodness to achieve a 

supreme good: the eternal, freely chosen love of rational creatures, such as humans and angels. It 

argues that earthly evil serves to prevent eternal rebellion in heaven by shaping creatures to freely and 

permanently align with God. Unlike sceptical theism, which leaves God’s reasons unknown, or 

soul-making theodicies, which focus on personal growth during life, this view posits that suffering is 

necessary to overcome the inherent risk of eternal apostasy. Even God, respecting the metaphysical 

limits of libertarian free will and creaturely psychology, cannot eliminate this risk without allowing some 

temporary evil. Grounded in biblical narratives of creation and redemption, this theodicy invites scrutiny 

as a coherent explanation for evil’s existence within a Christian worldview. 

Theodicy - Shared Appendix | 39 



 

God's Teleological Aim: Eternal Relationship, Not Momentary Salvation 

God does not merely desire that creatures exist or experience finite pleasure. He desires eternal, loving, 

freely chosen communion with Himself. Love, by nature, can’t be coerced, and enduring love requires the 

capacity to freely choose or reject it—repeatedly, over time.16 

Over an infinite duration, even the smallest probability of rebellion becomes certainty. Without God’s 

intervention—shaping creatures such that their capacity for rebellion is outweighed by moral 

resistance—heaven itself cannot be stable. 

Therefore, the question shifts: What kind of world must God create to ensure that free creatures can 

remain in loving relationship with Him forever? The claim is that the answer lies in allowing suffering 

now to secure unbreakable love later. 

Metaphysical Structure: Molinism and Feasibility 

Drawing from Molinism, which posits that while God knows all possible worlds, He can only actualise 

those that are feasible—worlds that accord with the true counterfactuals of creaturely freedom (CCFs). 

God’s omniscience includes knowledge of how each creature would respond in any circumstance. While 

He might desire a world where everyone is freely saved with minimal suffering, such a world may not be 

feasible. Instead, God chooses the world that best achieves His eternal goal—maximising freely chosen, 

sustained relationship with Himself while minimising gratuitous evil. 

Thus, the existence of evil in the actual world is not incidental—it is a condition for realising an infinitely 

valuable outcome: the eternal communion of creatures with God, secured through a process that 

includes permitted suffering. 

The Probabilistic Challenge and the Infinite Horizon 

Some object that if the probability of someone choosing God is greater than zero, then there should exist 

infinitely many feasible worlds where all are saved. But this misapplies probabilistic reasoning. 

Salvation is not a one-time decision. It is the sustained, unbroken, freely chosen relationship with God 

across infinite time. If the probability of rebellion at any moment is 0.001, then over an infinite horizon, 

rebellion becomes inevitable, and the probability of never rebelling converges to zero. 

Therefore, even if many are saved initially, eternal perseverance requires something more: character 

formation strong enough to resist rebellion forever. That kind of resilience cannot arise by fiat. It must be 

cultivated—through temporal experience, moral struggle, and yes, suffering. 

16 See Soren Kierkegaard: The King & The Maid - Appx B.4 
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The Function of Evil: Preventing Eternal Rebellion 

This theodicy’s core claim is that earthly suffering plays a necessary role in forming character strong 

enough to resist rebellion forever. God permits evils not as arbitrary punishments but as formative 

conditions—providential trials that solidify virtues like humility, trust, and perseverance. 

Imagine a man named Jim. Without a particular experience of witnessing unjust suffering, Jim would 

eventually grow prideful and fall away from God—perhaps after a trillion years in heaven. But his 

suffering gave him profound moral empathy, clarity, compassion, and a heart resistant to self-exaltation. 

This isn’t a fanciful exception; it is the general structure of providence: evil, under God’s guidance, 

prepares us for an unshakeable eternity. 

We may not perceive the immediate relevance of each trial, but our epistemic limitations do not negate 

their eternal significance. The shaping of an eternal soul may require temporal anguish we cannot fully 

interpret. 

Moral-Psychological Mechanisms: How Suffering Shapes Eternal Souls 

This model can appeal to rational mechanisms grounded in human moral psychology: 

●​ Moral memory: Deep suffering often anchors identity and morality, leading to greater empathy 

and faith. 

●​ Character habituation: Resistance to sin forms stable moral habits that endure. 

●​ Freedom under contrast: Only those who know life without God can fully cherish life with Him. 

Having experienced alienation, they are less likely to romanticise rebellion. 

None of these mechanisms override free will. Rather, they make sustained fidelity more plausible and 

durable, without coercion. 

Why This Matters 

This theodicy does more than answer a logical puzzle—it offers a framework of cosmic hope. In a culture 

quick to label suffering as meaningless or God as absent, it restores a vision in which pain has purpose, 

and love has depth. It also: 

●​ It identifies a specific, eschatological good: eternal, unbroken, freely chosen love. 

●​ It shows why that good cannot be secured without the kind of temporal formation that suffering 

provides. 

●​ It reframes suffering not as divine neglect, but as part of a plan to build souls capable of eternal 

fidelity. 
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●​ It provides a pastoral framework: your trials may be shaping a love that will never again be 

broken. 

It helps explain why a God of love permits deep brokenness—not because He lacks power, but because 

He refuses to abandon the eternal good that only suffering can secure. 

Addressing Common Objections 

Counterargument Response 

Couldn’t God just remove the 

capacity for rebellion in heaven? 

Doing so would destroy libertarian freedom and reduce love to 

automation. True love must be chosen even when the 

alternative is possible. 

Doesn’t the possibility of rebellion 

undermine the joy of heaven? 

No. Just as risk exists on earth without eliminating joy, so too 

can heavenly joy coexist with freedom. Risk does not mean 

inevitability. 

Isn’t this just sceptical theism in 

disguise? 

No. This model identifies a specific good (eternal love), a 

concrete risk (eternal rebellion), and a rational means (moral 

formation via suffering) by which God mitigates that risk. 

Isn’t this cruel or unjust? Why not 

shorter or less severe suffering? 

God permits no more evil than is necessary to secure eternal 

goods. What appears severe temporally may be mild in view of 

eternity. 

Conclusion 

This Molinist theodicy offers a morally serious and theologically rich explanation for God's permission of 

evil. It proposes that temporal suffering—far from being meaningless—is the soil in which enduring 

virtues grow. By shaping creatures capable of loving God forever, God secures the greatest possible 

good within the constraints of libertarian freedom and creaturely psychology 

Evil is not ultimate. It is, paradoxically, part of the preparation for eternity—the crucible in which 

rebellion is burned away, and love refined into something unbreakable. 

 

B.7.   Argument for Divine Beauty 

Even amid suffering, creation resonates with awe-inspiring grandeur—starlit skies, mountain vistas, the 

intricacies of fractal geometry, haunting melodies of music. If the world were purely a result of survival 

imperatives, the abundance of beauty seems extravagant. 
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We find ourselves in a world echoing with both lament and awe. Scripture itself declares, "the whole 

creation groans and labours in birth pangs" (Romans 8:22), acknowledging the undeniable reality of 

suffering and imperfection. Evil's shadow is long and dark. Yet, even within this fallen creation, 

breathtaking and persistent beauty shines through. As the Psalmist proclaims, "The heavens declare the 

glory of God; the skies proclaim the work of his hands" (Psalm 19:1). This beauty is not extinguished by 

brokenness; rather, it persists as a defiant counterpoint, illuminating the divine nature of reality. 

The Core Argument 

●​ Ubiquitous Beauty 

○​ Sublime landscapes, intricate fractal geometry, and haunting melodies all defy a purely 

utilitarian survival function. 

○​ While brokenness exists, lingering reflections of divine artistry reveal the Creator’s 

nature, a partial unveiling that beckons us beyond the fallen present. 

●​ Transcendent Resonance 

○​ We intuitively recognise and celebrate beauty, hinting at an objective aesthetic 

dimension. 

○​ Every culture treasures beauty, suggesting an inherent and universal value beyond 

subjective preference. 

○​ Many experience a sacred dimension in beauty, sensing an invitation to something 

greater than themselves. 

●​ Biblical Echoes 

○​ Scripture repeatedly links creation’s beauty to God's glory: 

■​ Psalm 19:1: "The heavens declare the glory of God; the skies proclaim the work 

of His hands." 

■​ Isaiah 6:3: "The whole earth is full of His glory." 

■​ Proverbs 3:19: "The Lord by wisdom founded the earth; by understanding He 

established the heavens." 

Why This Matters 

●​ Counterpoint to Suffering 

○​ Though evil is real, persistent beauty attests to a deeper goodness undergirding reality. 

○​ Beauty serves as a whisper of hope, reminding us that brokenness is not the final word. 

E.g. like green sprouts in soil after a forest fire. 
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●​ Human Longing 

○​ The universal draw toward beauty points to a God who infuses creation with goodness 

beyond mere survival. 

○​ Beauty functions as a divine communication, revealing aspects of God’s character 

through aesthetic wonder. 

●​ Art and Redemption 

○​ Even tragedies can yield aesthetic depth, much like how God redeems brokenness for 

ultimate good. 

○​ Just as a master artist uses shadow and dissonance to highlight light and harmony, so 

too might suffering serve a purpose within God’s grand design. 

Addressing Common Objections 

Counterargument Response 

“Beauty is just subjective preference.” While taste varies, widespread awe at nature’s 
grandeur or mathematical elegance suggests a strong 
common underlying (almost objective) element. The 
Bible interprets this as creation echoing God’s glory. 

“It’s just an evolutionary by-product.” Evolution might explain partial preferences, but the 
profound, often non-utilitarian experiences of 
wonder—like enjoying the stars or abstract art—go 
beyond mere survival needs. 

Conclusion 

Beauty functions as a universal signpost to the divine, whispering that goodness, truth, and aesthetic 

wonder flow from a deeper source than mere cosmic happenstance. It is not a frivolous distraction but a 

profound and persistent signal of a reality beyond brokenness, a reality grounded in a source that is 

powerful, good, and gloriously beautiful. This beauty, evident even in fragments and shadows, offers a 

compelling reason to consider the theistic perspective, suggesting a universe ultimately ordered and 

infused with divine artistry and purpose. 

 

B.8.   Decision Theory / Pascal’s Dilemma 

Blaise Pascal underscored the existential stakes of belief in God. If God exists and one believes, the 

potential gain is infinite (eternal life with the Divine); if God does not exist, one’s “loss” in believing is 

comparatively modest. 

Theodicy - Shared Appendix | 44 



 

Wagering Wisely 

●​ We all ‘wager’ on something by how we live—be it atheism, agnosticism, or faith. 

●​ With no absolute certainty available, Pascal reasoned that betting on God is the safer and more 

rational choice. 

Limitations and Strengths 

●​ It does not constitute a “proof” of God’s existence but highlights the prudential rationality of 

seeking Him. 

●​ When combined with the evidences and arguments above, it can encourage honest exploration 

rather than apathetic dismissal. 

Why This Matters 

●​ Evil & Doubt: Suffering can sow scepticism, but Pascal’s approach highlights the cost of not 

exploring a potentially redemptive deity. 

●​ Encouragement in Pain: Even in adversity, investigating God’s reality might yield hope, aligning 

with a theodicy that portrays suffering as surmountable within God’s plan. 

Addressing Common Objections 

Counterargument Response 

“I can’t make myself believe.” Belief isn’t an instant choice, but doxastic voluntarism 

holds we can rationally shape beliefs through actions 

when options are reasonable. You can’t will yourself to 

deny Australia’s existence for a million dollars—it’s 

irrational—but God’s existence is plausible given 

evidence. Pascal’s Wager invites practical steps: study, 

reflect, pray. These foster belief naturally, making the 

wager’s infinite gain versus modest cost a rational bet 

worth exploring. 

“Mathematics with anything infinity 

corrupts the equation and utility” 

Infinity’s abstraction can skew decision mathematics, 

but Pascal’s Wager works by comparative assessment. 

Replace eternity with a finite, massive reward—like a 

billion years of joy—making the payoff clearly outweigh 

costs like time spent in faith. Alternatively, use a named 

variable, say V, for an immense but comparable good. 
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Either way, the stakes dwarf the effort, avoiding 

infinity’s pitfalls while keeping the wager prudent. 

“It’s just cynical ‘betting’ on God.” Properly understood, Pascal’s Wager is an invitation to 

earnest spiritual inquiry. True faith arises from genuine 

seeking, not from calculating self-interest alone. 

“Which God or religion do we bet on?” The wager spurs one to investigate comparative claims, 

not blindly accept any deity. It highlights the high stakes 

of ignoring the question, rather than prescribing a single 

tradition without study. 

Conclusion 

While love for God demands sincerity beyond mere self-interest, Pascal’s approach forces us to confront 

the enormous personal repercussions of disbelief. It frames belief as not only plausible but prudent 

given the high stakes. 

 

B.9.   The Ontological Argument 

The Ontological Argument begins with a simple yet profound idea: God is the greatest conceivable 

being, possessing all perfections—omnipotence, omniscience, perfect goodness, and, crucially, 

necessary existence. This notion of necessity is not unlike what we encounter in mathematics or logic. 

Consider the truth “2 + 2 = 4.” It doesn’t depend on our recognition or consent; it’s true in every possible 

scenario—every “possible world,” as philosophers might say. Similarly, the law of non-contradiction 

(something cannot be both true and false at once) holds universally, whether we acknowledge it or not. 

These are necessary truths: they cannot fail to be true, and they form the bedrock of rational thought 

and reality itself. 

Now, let’s apply this to God. The argument posits that if it’s even possible for a maximally great 

being—a being with necessary existence—to exist, then that being must exist in reality. Why? Because 

necessary existence means it cannot not exist. If God’s existence were contingent, like a tree or a planet 

(things that could exist or not depending on other factors), then God wouldn’t be the greatest 

conceivable being. A being whose existence is optional isn’t maximally great. But a being whose 

existence is necessary, like the truth of “2 + 2 = 4,” is foundational—it underpins everything else. 

Here’s how the reasoning unfolds: 

1.​ Possibility: It is possible that a maximally great being exists. This is a modest starting 

point—just as we assume it’s possible for mathematical truths to hold unless proven incoherent. 
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2.​ Definition: A maximally great being possesses all perfections, including necessary existence, 

meaning it exists in every possible world. 

3.​ Logical Step: If it’s possible for such a being to exist, then there’s at least one possible world 

where it does. 

4.​ Necessity: But if it exists in one possible world and has necessary existence, it must exist in all 

possible worlds—because that’s what necessity means. 

5.​ Conclusion: Therefore, this being exists in the actual world, our world. Thus, God exists. 

This isn’t about imagining something into being, like a fictional character. It’s about recognizing that if a 

necessary being is possible—coherent, without contradiction—then its existence follows logically, just 

as the existence of prime numbers follows from the nature of natural numbers. In mathematics, prime 

numbers (numbers divisible only by 1 and themselves) are a necessary consequence of how numbers 

work; you can’t have a system of natural numbers without them. Likewise, if a being with necessary 

existence is possible, its reality is inescapable. 

Think of the universe as a vast system, like mathematics. In math, axioms are necessary 

truths—self-evident and foundational, requiring no prior justification. From these, we derive theorems, 

which depend on the axioms. The universe and everything in it—planets, people, even our 

thoughts—are contingent, like theorems. They could be otherwise; their existence isn’t guaranteed. But 

a necessary being, God, is like the axiom: the ultimate foundation that explains why there’s anything at 

all rather than nothing. Just as mathematical truths don’t waver based on circumstance, God’s existence, 

as necessary, stands firm, independent of all else. 

Why This Matters 

The Ontological Argument establishes God's necessary existence, but its significance extends to the 

problem of evil, demonstrating the coherence of the Christian worldview and offering hope. 

●​ A Theologically Robust Response to Evil​

If God exists necessarily, so do His perfect goodness, power, and knowledge. Evil, however, is 

contingent—it exists in some worlds but not all. The Christian doctrine of free will explains that 

God created beings with moral choice, making evil possible but not necessary. As Romans 8:28 

assures, even suffering serves a redemptive purpose. Since God is necessary, evil cannot 

ultimately triumph; Revelation 21:4 envisions a future without pain or death.​

 

●​ Coherence of the Christian Worldview​

If God is the foundation of reality, then contingent things—good and evil—depend on Him. 

Suffering doesn’t disprove God but invites reflection on its purpose, which Christianity answers: 

trials build perseverance (James 1:2-3). This framework bridges abstract necessity with human 
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experience, affirming that evil is neither eternal nor ultimate.​

 

●​ Hope Amid Suffering​

Though philosophical, the argument is deeply personal: if God necessarily exists, then suffering 

is neither meaningless nor endured alone. The Incarnation (John 1:14) and resurrection affirm 

that pain has a purpose and that evil doesn’t win. As Matthew 28:20 promises, “I am with you 

always.” 

Addressing Common Objections 

Counterargument Response 

“Claiming God’s possibility assumes too 

much” 

But unless the concept of a maximally great 

being—omnipotent, omniscient, necessarily 

existing—contains a logical contradiction, it’s reasonable 

to consider it possible. The perfections don’t obviously 

clash, much like the axioms of mathematics cohere 

without conflict. 

“Existence isn’t a property—this argument 

fails.” 

The argument centres on necessary existence. If a 

being’s essence includes “cannot fail to exist,” it’s a 

unique property differentiating it from contingent 

entities. 

“It’s purely abstract; it doesn’t prove a real 

God.” 

It shows that a maximally great being must exist if it’s 

possible. While abstract, it aligns with other arguments 

(e.g., contingency, moral reality) to bolster the theistic 

case. 

Conclusion 

The Ontological Argument provides a logical foundation for faith. If God is necessary, evil is ultimately 

temporary, reinforcing a cosmos anchored in divine reality and hope. 

 

B.10.   Experience as Theological Data 

One of the most compelling, though often underutilised, supports for theistic theodicy lies in the 

persistence and ubiquity of religious experience. This encompasses not only institutional religious 
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observance, but also existential longing, mystical encounter, transcendent awe, moral conviction, and 

spiritual intuitions—especially as they arise in response to evil, suffering, or existential disorientation. 

Despite the rise of secularism, disenchantment, and materialist explanatory frameworks, religious 

experience has not disappeared—it has adapted, migrated, and in some cases intensified. This 

phenomenon is not incidental: it forms a crucial apologetic bridge between the problem of evil and the 

truth of God. 

The persistence of religious experience undercuts the claim that religion is a cultural relic or evolutionary 

glitch. It instead affirms that the human condition, especially when confronted with evil and suffering, 

naturally orients itself toward transcendence, meaning, and divine presence. In this way, suffering 

becomes not a defeater of belief in God, but a portal to encountering Him. 

B.10.1.   The Universality and Irrepressibility of Religious Experience 

One of the most compelling, though often underutilised, supports for theistic theodicy lies in the 

persistence and ubiquity of religious experience. This encompasses not only institutional religious 

observance, but also existential longing, mystical encounter, transcendent awe, moral conviction, and 

spiritual intuitions—especially as they arise in response to evil, suffering, or existential disorientation. 

Despite the rise of secularism, disenchantment, and materialist explanatory frameworks, religious 

experience has not disappeared—it has adapted, migrated, and in some cases intensified. This 

phenomenon is not incidental: it forms a crucial apologetic bridge between the problem of evil and the 

truth of God. 

The persistence of religious experience undercuts the claim that religion is a cultural relic or evolutionary 

glitch. It instead affirms that the human condition, especially when confronted with evil and suffering, 

naturally orients itself toward transcendence, meaning, and divine presence. In this way, suffering 

becomes not a defeater of belief in God, but a portal to encountering Him. 

Across cultures, histories, and cognitive profiles, religious experience is both universal and stubbornly 

persistent. The spiritual impulse manifests in worship, ritual, meditation, prayer, and moral 

intuition—found in every known human civilisation. 

●​ William James, in The Varieties of Religious Experience, noted that religious consciousness 

expresses “something more” than material life: a hunger for moral and metaphysical depth. 

●​ Pew Research consistently shows that even in secularising nations, a significant proportion of 

people report belief in a higher power, prayer, or transcendent encounters—especially in times 

of crisis. 

If suffering were simply a meaningless by-product of a cold, indifferent cosmos, it would not 

provoke so many to search for God. But it does. And that persistent spiritual search is not merely 

psychological—it's revelatory. 
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B.10.2.  Religious Experience and the Cry for Justice 

Theodicy is concerned with whether God can be good in a world marked by evil. But embedded in every 

moral protest, every lament over suffering, is a spiritual gesture—a cry for justice, for meaning, for 

redemption. 

●​ The person who rages at God for injustice is not rejecting God but presupposing Him. 

●​ The lament psalms in Scripture (e.g., Psalm 22: “My God, my God, why have you forsaken me?”) 

express the deepest faith through protest. 

●​ C.S. Lewis observed: “If the universe is so bad… how on earth did human beings ever come to 

attribute it to the activity of a wise and good Creator?” 

The protest against evil is itself evidence for the God whose existence supposedly stands in tension with 

evil. If there is no God, then there is no moral standard by which to measure evil. Yet the world’s 

sufferers instinctively cry out as if there were one. 

B.10.3.  The Psychological and Existential Weight of Spiritual Longing 

A theodicy is strengthened when it aligns with not only intellectual coherence but also existential 

resonance. People suffer not just biologically but existentially: they want to know why they suffer, and 

whether it means something. 

●​ Viktor Frankl, in Man’s Search for Meaning, argued that “suffering ceases to be suffering at the 

moment it finds a meaning.” Religious frameworks offer not just endurance, but redemption of 

suffering. 

●​ The widespread use of phrases like “everything happens for a reason” or “I feel like God is trying 

to teach me something” in secular contexts reveals that the grammar of meaning remains 

theological, even when doctrinal belief fades. 

●​ In modern de-churched societies, people increasingly describe themselves as “spiritual but not 

religious”—evidence that the spiritual impulse has not died but decoupled from institutional 

religion. 

B.10.4.  Religious Experience as a Witness to Theodicy’s Eschatological Dimension 

Religious experience often carries an eschatological orientation. Suffering awakens a longing for 

something beyond, for a future healing or vindication. This forward pull is not a delusion; it is, in 

Christian theodicy, the voice of hope anchored in eternity. 

●​ The resurrection of Christ is not just a historical event—it is a religious experience attested to by 

transformed lives, martyrdoms, and enduring worship. It frames suffering within a story of 

reversal and renewal. 
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●​ Near-death experiences often include themes of light, judgement, comfort, reunion, and divine 

presence—offering a phenomenological glimpse into hope beyond death. 

●​ The longing for heaven, restoration, judgment, and cosmic justice arises not from speculation but 

from the desire that evil be made right—a desire that only makes sense if evil is not the final 

word.​

 

B.10.5.  Countering the Reductionist Critique 

Sceptics claim that religious experience can be explained away via evolutionary psychology, social 

conditioning, or neurochemical activity. But this confuses mechanism with meaning. 

●​ The fact that humans are wired for religious experience does not discredit God; it may suggest 

we were designed for relationship with Him. 

●​ C.S. Lewis: “Creatures are not born with desires unless satisfaction for those desires exists… If I 

find in myself a desire which no experience in this world can satisfy, the most probable 

explanation is that I was made for another world.” 

Explaining how religious experience occurs biologically does not explain why it persists across cultures, 

intensifies in suffering, and echoes eschatological hopes. 

Why This Matters 

●​ It grounds theodicy in lived experience: It affirms that theology is not merely speculation but 

arises from the real, felt, and enduring cry of human beings in pain.​

 

●​ It strengthens the plausibility of theistic interpretations of suffering: If people naturally search 

for God when suffering, theism better explains this reflex than atheism does.​

 

●​ It ties theodicy to moral and eschatological longings: The hope that evil will be judged, and 

the world made right, fits the theistic story of redemption far better than materialist fatalism.​

 

●​ It demonstrates internal coherence: The very experience of moral outrage, protest, lament, or 

hope presupposes a moral universe with a personal God at its centre.​

 

●​ It opens a pastoral path for apologetics: Many reject arguments, but remain open to 

encounters. Religious experience shows that God does not merely want to be defended, but 

known. 
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In short, religious experience doesn't solve the problem of evil—but it reorients it. It reframes 

suffering as the stage not merely of affliction, but of divine encounter. 

Addressing Common Objections 

Counterargument Response 

Religious experience can be explained by 

evolution, neurology, or social dynamics. 

Mechanistic explanations do not address the truth value 

or teleological implications of the experience. Desire 

itself may point to what truly satisfies. 

People experience contradictory religious 

beliefs, so religious experience can’t be 

trusted. 

Differences in doctrinal content do not invalidate the 

core transcendent impulse. Disagreement does not 

disprove the reality of the object sought. 

Atheists also find meaning, awe, and 

moral conviction without belief in God. 

These experiences often borrow from the theistic 

framework (e.g., moral absolutes, purpose, sacredness) 

and functionally mirror religious responses to evil. 

Hallucinations and altered states also 

feel real—feelings can mislead. 

True—but this objection cuts both ways. The fact that 

not all experiences are valid doesn’t mean none are. The 

widespread pattern of theistic longing matters. 

Religious experience is culturally 

conditioned. 

Culture may shape form, but not the existence of the 

impulse. Across cultures and ages, humans reach for 

transcendence—even when isolated from each other. 

Why would suffering lead people to 

believe in a good God rather than reject 

Him? 

Because people are not merely logical—they are 

existential. Suffering exposes finitude, evokes moral 

intuitions, and ignites a desire for hope and restoration. 

​
Conclusion 

The enduring phenomenon of religious experience—especially in response to evil—should not be 

treated as a psychological aberration, but as a witness to reality. It testifies: 

●​ That we intuitively know suffering must mean something. 

●​ That we long for redemption, justice, and peace. 

●​ That we cry out not into a void, but toward a divine presence we were made to know. 
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These experiences do not prove the details of any one religion, but they powerfully reinforce the claim 

that a theistic framework is more existentially, morally, and spiritually satisfying than its secular 

alternatives. Rather than disproving God, the reality of evil—when placed alongside the persistence of 

religious experience—becomes a signpost to Him. 

“Out of the depths I cry to you, O Lord.” – Psalm 130:1 

This is the cry of the sufferer—and it is profoundly religious. That we still cry it at all may be one of the 

most persuasive theodicies of all. 

 

B.11.   The Cumulative Case for Theism 

Introduction  

Arguments for the existence of God are often presented individually, and critics frequently dissect each 

one in isolation, highlighting potential weaknesses or limitations. However, evaluating the case for 

theism solely on the strength of single, stand-alone proofs can be misleading. A more robust approach 

involves considering the cumulative force of multiple lines of evidence, assessed through a framework 

known as Inference to the Best Explanation (IBE). This appendix outlines the rationale behind a 

cumulative case for theism, explaining IBE and summarising the key arguments that contribute to this 

broader picture. The coherence of theism, particularly its ability to provide a unified explanation for 

diverse phenomena, stands as a significant strength, especially when addressing fundamental questions 

about reality, including the problem of evil. 

 

B.11.1.   Inference to the Best Explanation (IBE)  

Inference to the Best Explanation is a common form of reasoning used in science, history, and everyday 

life. Instead of aiming for deductive certainty, IBE seeks the most plausible or likely explanation for a 

given set of data or phenomena. It involves comparing competing hypotheses based on criteria such as: 

●​ Explanatory Scope: How many diverse facts or observations can the hypothesis explain? A 

hypothesis with broader scope is generally preferred. 

●​ Explanatory Power: How well or how simply does the hypothesis explain the data? Does it 

make the data seem expected rather than surprising? 

●​ Plausibility: How well does the hypothesis fit with our background knowledge and 

understanding of the world? (Though this can be debated when considering ultimate reality). 

●​ Ad Hoc-ness: Does the hypothesis require numerous unverified or unlikely auxiliary 

assumptions? Simpler explanations are often preferred (Ockham's Razor). 
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●​ Predictive Power/Fruitfulness: Does the hypothesis lead to new insights or successful 

predictions? 

When applied to the question of God's existence, IBE evaluates theism (specifically, classical theism as 

presented in the Judeo-Christian tradition) against competing worldviews (like naturalism, pantheism) to 

determine which provides the most coherent and comprehensive explanation for the totality of reality as 

we experience it. 

 

B.11.2.   Key Arguments Contributing to the Cumulative Case for Theism 

While each argument can be explored in much greater depth, here is a summary of the core lines of 

reasoning that collectively strengthen the case for theism: 

●​ Origin (Cosmological Arguments): 

○​ Premise: Addresses the fundamental question: Why does anything exist at all, rather 

than nothing? 

○​ Key Idea: Everything that begins to exist has a cause; the universe began to exist; 

therefore, the universe has a cause (Kalam Cosmological Argument). Alternatively, 

everything contingent (that could have failed to exist) depends on something else for its 

existence; an infinite regress of contingent beings is problematic; therefore, there must 

exist a necessary being whose existence is not dependent on anything else 

(Contingency Argument - see Appendix 4). 

○​ Contribution: Points towards a transcendent, uncaused, necessary First Cause 

responsible for the universe's origin. This counters the naturalist view that the universe 

simply is, without ultimate explanation. 

●​ Design/Purpose (Teleological Arguments): 

○​ Premise: Addresses the observed order, complexity, and apparent purposefulness in the 

universe. 

○​ Key Idea: The universe exhibits extraordinary fine-tuning of physical constants and laws, 

making it exquisitely hospitable for life. The probability of these conditions arising by 

chance is infinitesimally small. Furthermore, the intricate complexity of biological 

organisms suggests intelligent design rather than purely random processes. 

○​ Contribution: Points towards an intelligent Designer or Mind behind the universe, 

implying purpose and intention in creation. This challenges the naturalist view of reality 

as solely the product of blind, purposeless forces. (See Appendix on Fine-Tuning for 

more detail). 
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●​ Morality (Moral Arguments): 

○​ Premise: Addresses the existence of objective moral values, duties, and human 

conscience. 

○​ Key Idea: If objective moral truths exist (e.g., "genocide is wrong," "compassion is good"), 

they require a foundation beyond subjective preference, cultural agreement, or 

evolutionary byproduct. Actions like rape or torture seem wrong regardless of opinion or 

survival advantage. The existence of a transcendent moral Lawgiver (God), whose 

character defines goodness, provides the most robust grounding for objective morality. 

○​ Contribution: Points towards a personal, moral God as the source and standard of 

goodness, explaining our innate sense of right/wrong and obligation. This contrasts with 

naturalism's difficulty in grounding objective ethics. 

●​ Consciousness & Religious Experience (Arguments from Mind/Experience): 

○​ Premise: Addresses the reality of subjective experience, consciousness, self-awareness, 

reason, and widespread reports of religious/spiritual experiences. 

○​ Key Idea: Reducing consciousness purely to physical brain processes remains 

problematic (the "hard problem of consciousness"). The existence of mind, qualia 

(subjective qualities like the redness of red), and reason seems difficult to explain solely 

through undirected material evolution. Furthermore, the persistence and cross-cultural 

nature of religious experiences (prayer, encounters with the divine, near-death 

experiences) suggest a spiritual dimension to reality. 

○​ Contribution: Points towards a reality that transcends the purely material, suggesting 

Mind is primary (or at least co-primary) with matter. It supports the idea of a personal 

identity (soul) capable of relating to a personal God and potentially surviving death. 

B.11.3.   The Cumulative Force & Theodicy 

No single argument above may provide irrefutable proof of God for everyone. However, when taken 

together, they paint a coherent picture. Theism, under IBE, arguably offers a better explanation for the 

combination of the universe's origin, its fine-tuning, the existence of objective morality, and the reality of 

consciousness than competing worldviews. It provides a unified framework where these diverse 

phenomena make sense as originating from a single, foundational reality: a personal, intelligent, moral 

Creator. 

This comprehensive explanatory power is crucial for theodicy. Before one can meaningfully ask why a 

good God allows evil, one needs a framework where concepts like "good," "purpose," "personhood," and 

"justice" have objective grounding. The cumulative case establishes the plausibility of such a framework. 

It suggests we live in a universe that is not merely a random accident but a created order with inherent 
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meaning and moral structure, originating from a being whose nature is Goodness. This provides the 

necessary context for grappling with the painful reality of evil's intrusion into that good order, a topic 

explored throughout this theodicy. Theism doesn't just create the problem of evil; it arguably provides 

the only framework within which the problem can be meaningfully stated and ultimately resolved. 
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C.   BIBLICAL / THEOLOGICAL RATIONALE 

C.1.   Author’s Statement of Faith​

 

●​ God (Trinity, Attributes, Middle Knowledge): I believe in one eternal, sovereign God, existing as 

three Persons—Father, Son (Logos), and Holy Spirit—united in essence. He is omnipotent, 

omnibenevolent, omniscient, with foreknowledge of all events and knowledge of all free choices 

(middle knowledge), ruling over a populated spiritual realm (Deut 10:14). 

●​ Initial Creation & Spiritual Realm (Heavens): I believe God created the heavens and earth 

perfect (Gen 1:1). The heavens include at least three realms: the first, the atmospheric sky and 

stellar realm (Gen 1:8, 14-17); the second, the spiritual dimension of principalities and powers 

(Eph 6:12); and the third, God’s dwelling, Paradise, and possibly other realms (2 Cor 12:2-4). 

These overlap earth’s physical realm to various degrees, inhabited by free-willed spiritual beings 

(Elohim, angels). 

●​ Origin of Evil & Cosmic Conflict: I believe evil arose from the free rebellion of a celestial being 

(Lucifer/Satan), sparking a cosmic conflict that ruined the original earth (Gen 1:2). God, through 

middle knowledge, foresaw this within His permissive will (Isa 14:12-14). 

●​ Restoration & Humanity: I believe God restored the earth over periods (Gen 1), creating 

humanity in His image to dwell in physical and spiritual realms, with free will, amid the cosmic 

conflict (Gen 1:26-27). 

●​ Human Fall & Seed War: I believe Adam and Eve, tempted by the Adversary, disobeyed God, 

introducing sin and death and aligning humanity with the rebellion (Gen 3). This began a “Seed 

Conflict” between the Serpent’s influence and the Messiah’s lineage (Gen 3:15). 

●​ Sin: I believe sin is wilful rebellion against God’s holy standard, originating in the free choices of 

spiritual beings and humanity. It corrupts both physical and spiritual realms, manifesting in the 

second heaven’s principalities and human actions, separating creation from God (Rom 3:23; 1 

John 3:4). 

●​ Holiness: I believe God’s holiness is His perfect moral purity and separation from evil, the 

foundation of His character. It demands righteousness and undergirds His redemptive plan to 

restore a fallen creation to fellowship with Him (Isa 6:3; 1 Pet 1:15-16). 

●​ Judgment: I believe God’s judgment is His righteous response to sin, balancing justice and 

mercy. It purges rebellion, as seen in the Flood and Babel, and will culminate in Christ’s return, 

defeating evil powers and restoring all realms (Heb 9:27; Rev 20:11-15). 
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●​ Deepening Conflict (Watchers, Flood, Babel): I believe further rebellions, including the 

Watchers’ transgression producing Nephilim, led to corruption, prompting the Flood’s cleansing 

(Gen 6:1-4). The Babel rebellion caused humanity’s scattering under rebellious spiritual powers, 

deepening spiritual darkness (Deut 32:8-9). 

●​ Jesus Christ (Incarnation, Atonement, Victory): I believe Jesus Christ, the eternal Son, fully God 

and human, born of a virgin, lived sinlessly, died atoningly, and rose bodily, defeating 

principalities and reconciling creation to God (Col 1:20; Eph 1:20-21). 

●​ Salvation: I believe salvation, freeing from sin and hostile powers, comes by grace through faith 

in Christ, granting forgiveness, justification, and adoption into God’s family (Eph 2:8-9). 

●​ The Holy Spirit: I believe the Holy Spirit, fully God, convicts, regenerates, indwells, and 

empowers believers for godly living, discernment, and God’s redemptive mission (John 16:8; Eph 

1:13-14). 

●​ The Church: I believe the Church, united to Christ, worships God, edifies believers, reveals His 

wisdom to spiritual rulers, engages in spiritual warfare, and makes disciples, reclaiming nations 

from rebellious powers (Eph 3:10; Matt 28:19). 

●​ Scripture: I believe the Bible is God’s inspired, infallible Word, guiding faith and practice, 

revealing His nature, plan, and cosmic conflict across all realms (2 Tim 3:16). 

●​ Last Things (Eschatology & Restoration): I believe Christ will return to judge all, resurrect 

believers, defeat Satan and rebellious forces, and establish His kingdom. God will create a new 

heaven and earth, purging evil, fulfilling His plan through foreknowledge and middle 

knowledge, honouring free choices (Rev 21:1-5; Col 1:20). 

 

C.2.   Already But Not Yet 

A crucial biblical framework for understanding the persistence of suffering and evil in a world governed 

by a good and powerful God is the concept often described as “already but not yet”17. This describes the 

tension between the inauguration of God's kingdom through Jesus Christ and its future, full 

consummation. It helps explain why, despite Christ's victory, believers and creation still experience 

brokenness. 

C.2.1.   The Kingdom Has Already Come (“Already” or "The Now") 

The New Testament affirms that with the arrival of Jesus Christ, the promised kingdom of God broke into 

human history. Jesus Himself announced its arrival: 

17 also "the now and the not yet." 
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●​ Mark 1:15: “The time has come,” he said. “The kingdom of God has come near. Repent and 

believe the good news!” 

●​ Luke 17:20–21: Jesus stated the kingdom isn't merely a future observable event but is present: 

"...the kingdom of God is in your midst [or within you]." 

Through Jesus' life, miracles, death, resurrection, and the outpouring of the Holy Spirit at Pentecost, 

God's reign was definitively established, though not yet fully manifested. Believers already participate in 

kingdom realities: 

●​ Rescue from Darkness: We are transferred from Satan's domain into Christ's kingdom 

(Colossians 1:13–14), receiving redemption and forgiveness. 

●​ Presence of the Spirit: The Holy Spirit indwells believers, empowering new life and 

guaranteeing future glory (Romans 8:9–11; Ephesians 1:13-14). 

●​ Inaugurated Victory: We share in Christ's victory over sin's dominion and the fear of death 

(Romans 6:4–11). 

●​ New Identity: We are adopted as God's children (Galatians 4:4–7). 

In this vital sense, the blessings and power of God's reign are a present reality for those in Christ. 

C.2.2.   The Kingdom Is Not Yet Fully Realised ("The Not Yet") 

Simultaneously, Scripture is clear that the kingdom awaits its final, comprehensive fulfillment. The 

present age is marked by imperfection, struggle, and the continued presence of evil. 

●​ Creation Groans: The entire created order still suffers under the effects of the Fall, awaiting 

liberation (Romans 8:22–23). 

●​ Incomplete Subjection: While Christ is exalted, we do not yet see all things visibly subjected to 

His rule (Hebrews 2:8–9). 

●​ Ongoing Struggle: Believers, though indwelt by the Spirit, still battle indwelling sin (Romans 

7:15-25; Galatians 5:17). 

●​ Persistence of Suffering: Sickness, injustice, decay, and death remain realities in this age (2 

Corinthians 4:16; Romans 8:23). 

The "Not Yet" encompasses the future events that will bring God's kingdom to its ultimate 

consummation: 

●​ The final defeat of all evil powers, including death itself (1 Corinthians 15:24–26). 

●​ The visible, glorious return of Christ (Revelation 19:11–16). 

●​ The resurrection and glorification of believers' bodies (Philippians 3:20–21). 
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●​ The creation of the new heavens and new earth, where righteousness dwells (Revelation 

21:1–4). 

C.2.3.   The Tension as a Key to Theodicy 

This "Now and Not Yet" tension is central to a Christian understanding of suffering. It explains the 

paradoxical experience of believers: 

●​ We are justified (declared righteous now) yet await glorification (final transformation). 

●​ We possess the Holy Spirit as a guarantee ("first-fruits," "deposit") yet await the full 

inheritance. 

●​ We are adopted children now, yet await the full experience of our inheritance, including the 

redemption of our bodies. 

●​ Sin's power is broken in us, yet the battle against sin continues until glorification. 

●​ Christ has defeated death, yet we still experience physical death (pending the resurrection). 

●​ God's healing power is present, yet suffering and sickness persist in this age. 

●​ Christ has begun reconciling all things, yet creation still groans awaiting final renewal. 

Why this Tension? While the ultimate reasons belong to God's wisdom, Scripture suggests this interim 

period serves divine purposes: 

●​ Refining Faith and Producing Endurance: Trials test faith and develop perseverance (James 

1:2-4; Romans 5:3-5). 

●​ Cultivating Hope and Longing: The present imperfection fuels our longing for Christ's return 

and the kingdom's fullness (Romans 8:23-25; Titus 2:11-13). 

●​ Demonstrating God's Grace in Weakness: God's power is often perfected and displayed 

through human weakness and suffering (2 Corinthians 12:7-10). 

●​ Opportunity for Repentance and Mission: This age allows time for the Gospel to be preached 

and more people to enter the kingdom (2 Peter 3:9). 

C.2.4.   Biblical Metaphors Illuminating the Tension 

The apostles used powerful metaphors to help believers navigate this reality: 

●​ First-fruits / Deposit / Guarantee (Romans 8:23; 1 Cor 15:20-23; Eph 1:13-14; 2 Cor 5:5): The 

Holy Spirit and Christ's resurrection are the initial portion, the down payment, guaranteeing the 

full harvest and inheritance to come. This affirms present reality while pointing to future 

completion. 
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●​ Engagement / Betrothal (2 Cor 11:2; Rev 19:7-9): The Church is betrothed to Christ now, living 

in faithfulness and anticipation of the final wedding feast – the consummation of the relationship 

at His return. 

●​ Foreigners and Exiles (1 Peter 2:11; Phil 3:20): Our true citizenship is heavenly. We live 

temporarily in a world still awaiting full redemption, explaining our sense of displacement and 

encounter with its brokenness. 

Conclusion 

The "Now and Not Yet" framework does not eliminate the pain or mystery of suffering, but it provides a 

vital biblical perspective. It affirms that God has acted decisively against evil in Christ and is present with 

His people through the Spirit. However, it also acknowledges that God's ultimate victory involves a 

process unfolding in history, culminating in a future consummation where all suffering, evil, and death 

will be eradicated. Living in this tension, believers are called to faithfulness, hope, and perseverance, 

empowered by the "Now" while eagerly awaiting the "Not Yet." 

 

C.3.   Gap Theory / Pre-Adamic Corruption Detail 

The concept often referred to as the "Gap Theory" (or sometimes the "Ruin-Reconstruction Theory") is 

an interpretation of Genesis 1:1 and 1:2 that posits a significant, unrecorded time gap between the initial 

creation event ("In the beginning God created the heavens and the earth") and the state of the earth 

described in verse 2 ("Now the earth was formless and empty, darkness was over the surface of the 

deep"). This interpretation suggests that verse 2 describes not the original state of creation, but a 

subsequent state of ruin or judgment that, in this view, befell an earlier creation, often associated with 

the primordial rebellion led by Satan (Lucifer). Genesis 1:3 onwards is then seen as a re-creation or 

reconstruction of the earth from this ruined state, preparing it for humanity as described in the rest of the 

chapter. 

While not universally held, this view has been historically significant and offers potential interpretative 

keys relevant to theodicy, particularly concerning the origin of natural evil and the existence of suffering 

or death before the fall of Adam. It provides a framework for understanding a cosmic conflict that 

predates human history. 

Key Arguments and Scriptural Support 

●​ Linguistic Considerations in Genesis 1:2: 

○​ "Was" (Hebrew: hāyâ): Proponents argue that hāyâ can often mean "became" or "came 

to pass," rather than simply "was." If translated as "became," Genesis 1:2 would read, 

"And the earth became formless and empty," implying a change from a prior, 
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non-chaotic state. Examples of hāyâ meaning "became" exist elsewhere (e.g., Genesis 

19:26, Lot's wife "became" a pillar of salt). 

○​ "Formless and Empty" (Hebrew: tōhû wā-ḇōhû): This phrase describes chaos, 

desolation, and emptiness. Proponents point to its usage elsewhere in Scripture, often in 

contexts of judgment or نتيجة sin (e.g., Isaiah 34:11, Jeremiah 4:23-26). Jeremiah 4:23 

specifically uses tōhû wā-ḇōhû to describe a vision of divine judgment that leaves the 

earth desolate. The argument is that God, who creates order, would not initially create 

something characterised by tōhû wā-ḇōhû. 

●​ Isaiah 45:18: A key verse often cited is Isaiah 45:18: "For this is what the LORD says— he who 

created the heavens, he is God; he who fashioned and made the earth, he founded it; he did not 

create it to be empty (tōhû), but formed it to be inhabited..." This seems to directly state that God 

did not create the earth tōhû. If Genesis 1:2 describes the earth as tōhû, proponents argue this 

must describe a state after the original creation, possibly resulting from judgment. 

●​ The Fall of Satan: This interpretation often links the "gap" and the resulting chaos to the 

rebellion and fall of Satan (Lucifer). Passages like Isaiah 14:12-15 and Ezekiel 28:11-19, while 

contextually referring to earthly kings (of Babylon and Tyre), are often interpreted as also 

containing allusions or typological descriptions of Satan's original state of glory, his prideful 

rebellion against God, and his subsequent fall from heaven. If Satan fell before the Genesis 1:3 

creation week, his rebellion could be the cause of the earth becoming tōhû wā-ḇōhû. Revelation 

12:7-9 also speaks of a war in heaven resulting in Satan being cast down to earth. 

●​ Compatibility with Scientific Data: Proponents sometimes argue the Gap Theory helps 

reconcile the Genesis account with geological and fossil evidence suggesting an ancient earth 

and the existence of death, disease, and predation long before traditional timelines for Adam's 

creation. The vast geological ages could fit within the "gap," and the fossils could represent the 

remains of the pre-Adamic creation that was judged. 

Relevance to Theodicy 

The Gap Theory/Pre-Adamic Corruption view has several implications for understanding evil and 

suffering: 

●​ Origin of Natural Evil: It offers an explanation for natural evils (disasters, predation, decay) that 

does not attribute them directly to Adam's sin. Instead, these could be lingering effects of the 

chaos introduced by Satan's earlier rebellion and the subsequent judgment/ruin of the original 

creation. Creation, in Genesis 1:3ff, is then partly an act of restoration in a cosmos already 

marred by spiritual evil. 
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●​ Cosmic Conflict Context: It firmly places human history within an ongoing, larger cosmic 

conflict. Adam and Eve's temptation and fall were not the absolute beginning of evil, but rather 

humanity being drawn into an existing rebellion. This helps explain the presence and power of 

the Tempter (Satan) in Genesis 3. 

●​ Nature of "Very Good": It allows for an interpretation of Genesis 1:31 ("God saw all that he had 

made, and it was very good") as meaning functionally good and perfectly suited for God's 

restorative purpose, rather than meaning absolutely perfect and free from any lingering 

consequence of the pre-Adamic ruin (e.g., the existence of potentially harmful bacteria or the 

mechanisms for decay). 

●​ Explaining Pre-Human Suffering: It directly addresses the problem of animal suffering or death 

indicated by the fossil record before humanity's appearance. 

Criticisms and Alternative Views 

●​ Exegetical Concerns: Many scholars argue that translating hāyâ as "became" in Genesis 1:2 is 

grammatically possible but contextually less likely than "was." They see Genesis 1:2 as 

describing the raw materials God was about to shape. They also argue tōhû wā-ḇōhû simply 

means undeveloped or unorganised, not necessarily judged or ruined. 

●​ Argument from Silence: The theory relies on inserting a major event (Satan's fall, judgment of a 

previous creation) into a textual "gap" where the Bible itself is silent. 

●​ Alternative Interpretations: Other interpretations (e.g., Young Earth Creationism, Framework 

Hypothesis, Theistic Evolution) offer different ways to read Genesis 1 and relate it to science and 

the problem of evil. 

●​ Romans 5:12: Critics point to Romans 5:12 ("sin entered the world through one man, and death 

through sin") as indicating that human death specifically resulted from Adam's sin, potentially 

conflicting with pre-Adamic death theories. (Proponents might counter that Paul is speaking of 

human death or spiritual death, or that Adam's sin brought death into the human realm 

specifically). 

Conclusion 

The Gap Theory / Pre-Adamic Corruption interpretation offers a potential framework for integrating the 

concept of an ancient cosmic conflict with the Genesis creation account. It provides possible 

explanations for the existence of certain evils before Adam's fall and aligns with the broader biblical 

narrative of spiritual warfare. While facing legitimate exegetical challenges and relying on an argument 

from silence, its inclusion in a theodicy acknowledges the supra-human dimensions of evil and provides 

a potential answer to difficulties concerning pre-human suffering and natural evil, situating the human 

Theodicy - Shared Appendix | 63 



 

story within a much larger cosmic drama of rebellion and restoration. It emphasises that the evil Adam 

and Eve encountered wasn't novel but an invitation to join an existing rebellion against God. 

 

C.4.   Evaluating Purported Physical Evidence for Noah's Ark 

The biblical narrative of Noah's Ark and the Great Flood (Genesis 6-9) is a cornerstone of the cosmic 

history detailed in this work. While the primary focus remains the theological implications within the 

broader Cosmic Conflict and God's redemptive plan, the question of potential physical evidence for the 

Ark has fuelled exploration and debate for centuries. This appendix examines frequently cited data 

points, particularly concerning the Durupınar site and Mount Ararat in Eastern Turkey, separating 

claimed observations from subsequent interpretations (hypotheses). Ultimately, this discussion will be 

integrated with the specific worldview framework established herein – namely, the acceptance of Deep 

Time within the Restoration View (WSC Chapters 10 and 11), the interpretation of the Flood as 

primarily a Regional Catastrophe (WSC Chapters 16) likely centred in Mesopotamia (though potentially 

with wider effects or complex mechanisms), and an emphasis on the narrative's theological purpose 

within its Ancient Near Eastern Context. This framework, while not dependent on physical proof, 

remains keenly interested in potential corroborating evidence that could validate the historical 

dimensions of the biblical account. 

C.4.1.   Observed Data Points 

The following points represent data gathered and highlighted by various researchers and explorers 

investigating the Durupınar site and surrounding region, often spanning decades of work: 

1.​ Distinctive Shape and Dimensions: Visual observation and surveys confirm a remarkably 

boat-shaped formation emerging from the surrounding landscape. Its length (~515 ft / 157 m) 

closely matches the biblical dimension of 300 cubits (using the widely accepted ~20.6-inch 

Royal Egyptian cubit likely known to Moses). 

2.​ Geographic Location: The site is located within the mountainous region historically known as 

Ararat (Urartu), the area broadly identified in Genesis 8:4 as the landing place ("mountains of 

Ararat"). Its significant elevation (~6,300 ft / 1,900 m) suggests placement by an event far 

exceeding typical local floods. 

3.​ Subsurface Geophysical Patterns (GPR/ERT): Multiple independent Ground Penetrating Radar 

(GPR) and Electrical Resistivity Tomography (ERT) surveys (Wyatt, Fasold, 

Baumgardner/Bayraktutan, Larsen, Noah's Ark Scans/Topa 3D 2019 onwards) have consistently 

detected highly organised, linear, and sometimes grid-like patterns beneath the surface. These 

patterns have been interpreted by investigators as anomalies inconsistent with chaotic natural 

debris or simple geology, suggesting potential artificial structures. 
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4.​ Magnetic Anomalies: Magnetometer surveys have detected localised points with significantly 

higher magnetic readings arranged in systematic linear patterns, suggesting concentrations of 

specific (potentially metallic) materials distributed non-randomly. 

5.​ Material and Chemical Composition: 

○​ Samples retrieved via core drilling and surface collection have yielded materials 

reported as distinct from baseline samples of the surrounding geology. 

○​ Chemical analyses (e.g., Crabtree) have reported unusually high concentrations of iron 

compounds, manganese, and organic carbon, interpreted as potential signatures of 

decayed biological matter (wood) and metallic elements. 

○​ Specific samples have been visually identified and sometimes chemically analysed as 

material alleged by proponents to be petrified wood (some appearing laminated, 

consistent with "gopher wood" interpretations) and objects interpreted as metallic 

rivets/fittings based on alloys present including titanium and aluminium. 

○​ Recent reports (2021-24) indicate findings of clay layers containing marine microfossils 

(molluscs) dated 3,500-5,000 BP within the formation, coinciding with plausible biblical 

flood timelines. 

○​ Bitumen traces, consistent with the Genesis 6:14 account, have also been reported and 

analysed. 

6.​ Associated Regional Findings: 

○​ Large, carved stones with holes ("Drogue Stones"), consistent in form with ancient sea 

anchors, have been found in nearby villages, potentially linked to the vessel. 

○​ Local legends and place names in the vicinity relate to Flood traditions. 

○​ Ancient inscriptions found in the region (e.g., the "Arzap Stele" reported by Wyatt) are 

interpreted by some as depicting the Ark and the specific geography of the site. 

C.4.2.   Contrasting Hypotheses / Inferences 

A. Hypothesis Inferred by Proponents: 

Based on the cumulative weight and convergence of the observed data points detailed above, the 

hypothesis inferred by proponents is that the Durupınar formation represents the preserved remains of 

Noah's Ark. They argue: 

●​ The formation's remarkable boat-like shape and dimensions, closely matching the biblical 

account, are too precise to be mere coincidence or pareidolia. 

●​ The specific location within the broader Ararat region aligns with the biblical narrative. 
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●​ Consistently detected, organised subsurface patterns (via GPR/ERT) are interpreted as evidence 

of internal structures like decks, bulkheads, or compartments, defying natural geological 

explanations. 

●​ Anomalous magnetic signatures and chemical compositions (high iron, organic carbon, alleged 

petrified wood, metallic fragments including alloys) are presented as consistent with decayed 

timber and metal fittings from a massive ancient vessel, distinct from the surrounding geology. 

●​ Associated findings (drogue stones, local traditions, contested inscriptions, recent claims of 

marine microfossils within the relevant timeframe) are seen as corroborating evidence. 

●​ Proponents contend that while individual data points might be contested, the totality and 

synergy of these diverse and anomalous observations provide a compelling case for an artificial 

structure, specifically identifying it as the Ark of Noah described in Genesis. 

While interpretations may differ, the sheer volume of diverse, anomalous data observed at the 

Durupınar site – from its precise shape and size matching the biblical account, to the consistent detection 

of organised subsurface structures and unusual material compositions by multiple teams using different 

technologies, corroborated by regional findings and potentially ancient inscriptions – presents a 

compelling pattern that cannot be easily dismissed. The hypothesis that this is the remnant of Noah's 

Ark provides a coherent explanation for this wide array of observations, demanding serious 

consideration. 

B. Hypothesis Inferred by Critics / Scientific Sceptics: 

Based on the available geological, geophysical, and chemical data interpreted through established 

scientific principles, the hypothesis derived is: 

●​ The Durupınar formation is a natural geological structure. The observed data points are 

consistently explained by known geological processes: 

○​ Shape/Dimensions: Attributed to differential erosion of complex geology 

(syncline/landslide block), with the dimensional match being coincidental/pareidolia. 

○​ Location: Geologically relevant to Ararat region activity, but not specific proof of the 

narrative. 

○​ Geophysical Patterns: Characteristic of natural geological layering (strata), landslide 

debris boundaries, or folded rock, not unambiguously artificial structures. 

○​ Magnetic Anomalies: Explained by natural concentrations of iron-rich minerals 

(magnetite) common in the area. 

○​ Material/Chemical: Compositions consistent with natural weathering of local bedrock. 

Alleged "petrified wood" and "metal" identified as misidentified rocks/minerals. Recent 

Theodicy - Shared Appendix | 66 



 

marine fossil claims require rigorous peer-review; could be redeposited older material or 

misidentification. 

○​ Associated Findings: "Drogue stones" are real artifacts but lack a proven specific link to 

this site. Legends commonly attach to natural features. Inscriptions require 

validation/relevance. 

The convergence of evidence points towards a natural geological explanation. Each data type has a 

plausible scientific explanation without invoking an ancient vessel. The Ark hypothesis requires 

interpreting ambiguous data confirmatorily, overlooking robust natural explanations. The scientific 

inference is that Durupinar is an interesting natural feature, not the Ark. 

C.4.3.   Integration with the "Worldview - A Wider Spiritual Context" model 

Evaluating this debate through the lens of the worldview presented in this document yields several 

points of integration: 

1.​ Potential for Validation: While this worldview does not require physical proof of the Ark, the 

discovery of verifiable remains would offer powerful corroboration of the historical dimension 

of the Genesis narrative, which this framework takes seriously as part of God's interaction with 

humanity within the Cosmic Conflict. Finding the vessel used to preserve the righteous line (the 

"Woman's Seed") would be profoundly significant. While the existence of global flood legends 

(cited by global flood proponents) points to a widespread ancient memory of catastrophe, this 

framework interprets the biblical account regionally for greater internal coherence (e.g., 

post-Flood Nephilim) and consonance with the broader scientific and historical picture. The 

discovery of verifiable Ark remains, however, would significantly bolster the specific historicity of 

the Genesis narrative irrespective of the precise water scope debated among interpreters. 

2.​ Accommodating the Evidence: The numerous anomalies reported at Durupınar (shape, 

dimensions, geophysical patterns, material composition), particularly the convergence of findings 

from different methods and teams over time, present a case that merits careful consideration 

within this worldview. While standard geology offers explanations, this framework also 

incorporates Divine Agency and acknowledges that unique, divinely-ordained events (like the 

Flood and the Ark's construction/preservation) might leave evidence not easily explained by 

purely uniformitarian processes. Furthermore, the possibility of advanced pre-Flood knowledge 

(suggested by the Watcher narrative, WSC Ch 14, and Gen 4:22) could potentially account for 

claims of sophisticated materials or construction techniques. 

3.​ Reconciling with Regional Flood Model: The specific location of Durupınar in high-altitude 

Eastern Turkey presents a puzzle for the primary Regional Flood model (WSC Ch 15) centred 

on Mesopotamia. However, this tension does not necessarily invalidate either the site or the 

regional model if the Ark exists. Potential reconciliations within the worldview could include: 
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○​ The regional flood had wider-reaching or more complex hydrological effects than 

initially modelled. 

○​ The Ark drifted significantly further than expected due to unprecedented currents or 

duration. 

○​ Post-Flood geological events (like the massive Telçeker landslide engulfing the site) 

significantly altered the Ark's final resting position from where it initially grounded. 

○​ The framework remains open to refining its understanding based on compelling 

evidence. 

4.​ Recent Claims (Marine Sediments): The reports of marine microfossils dated to the biblical 

flood timeframe are particularly noteworthy if verified. While geologically challenging for this 

location under standard models, within a framework acknowledging a unique, divinely judged 

Flood event (even if primarily regional), such anomalies cannot be instantly dismissed. They 

warrant rigorous, peer-reviewed investigation. Confirmation could potentially support a Flood 

event of unusual scale or mechanism impacting this area around the relevant time period. 

Geological phenomena cited by global flood proponents, such as marine fossils found high in 

mountain ranges like the Himalayas, are generally understood within standard geology as 

resulting from tectonic uplift over millions of years, rather than a single recent flood. While this 

framework accommodates deep time, it maintains the regional interpretation for the biblical 

Flood event itself based on the textual and narrative evidence discussed in the main Worldview 

document. 

5.​ ANE Context and Narrative Significance: Finding the Ark would powerfully affirm the historical 

kernel underlying the Genesis account and its distinct theological interpretation compared to 

other ANE flood myths. It would underscore the reality of God's judgment and covenant 

faithfulness described in the narrative. 

Conclusion 

The investigation into the Durupınar site and the broader Ararat region presents a compelling, albeit 

controversial, collection of data points suggestive of Noah's Ark. While mainstream scientific 

interpretations favour natural geological explanations for the site, the convergence of multiple 

anomalies reported by proponents – including the striking shape and dimensions, consistent subsurface 

patterns detected via geophysics, unusual material and chemical findings (including recent reports of 

potentially relevant marine microfossils), and associated regional artifacts/traditions – warrants 

continued investigation.​

​

From the perspective of the "Wider Spiritual Context" worldview, which affirms the historicity of the 

biblical narrative within a framework of Deep Time, a Regional Flood, and ongoing Cosmic Conflict, the 
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possibility of the Ark's survival and discovery holds profound significance. While not essential for the 

framework's validity, positive confirmation would powerfully corroborate the biblical account of divine 

judgment and preservation. The specific location poses interpretive questions for the primary Regional 

Flood model, but these are not insurmountable within a worldview open to divine action and complex 

historical/geological processes. The critical scientific perspective provides necessary caution, but the 

anomalous data claimed by proponents, especially if further validated by pending excavations and 

peer-reviewed research, prevents definitive dismissal. The potential validation of this key biblical event 

remains an area of keen interest and ongoing research. 

 

C.5.   Biblical Expositions on Divine Holiness / Consuming Fire 

Central to the biblical understanding of God, sin, and salvation is the profound concept of divine 

holiness. Often simplified to mean mere moral perfection, God's holiness in Scripture encompasses much 

more: His absolute uniqueness, His utter separateness from creation and corruption, His transcendent 

majesty, and His intrinsic, radiant purity. This holiness is not static but dynamic and powerful, often 

depicted using the striking metaphor of a "consuming fire." Understanding the depth and implications of 

God's holiness, particularly its incompatibility with sin and its manifestation as consuming fire, is crucial 

for grasping the biblical narrative and its approach to theodicy, especially regarding the necessity of 

separation from sin, the need for atonement, and the nature of divine judgment.​

 

C.5.1.   Holiness as God's Defining Attribute 

More than Moral Perfection: While God's perfect morality is an expression of His holiness, holiness itself 

is more fundamental. It signifies His essential nature as utterly "other," distinct from all created beings 

and completely free from any limitation, defect, or impurity. Key texts emphasise this awe-inspiring 

separateness: 

●​ "Holy, holy, holy is the LORD Almighty; the whole earth is full of his glory." (Isaiah 6:3) - The 

threefold repetition signifies ultimate intensity. 

●​ "Holy, holy, holy is the Lord God Almighty, who was, and is, and is to come!" (Revelation 4:8) - 

Echoes Isaiah in the heavenly throne room. 

●​ "Speak to the entire assembly of Israel and say to them: ‘Be holy because I, the LORD your God, 

am holy.’" (Leviticus 19:2) - God's holiness is the standard for His people. 

●​ "There is no one holy like the LORD; there is no one besides you..." (1 Samuel 2:2) - Emphasises 

uniqueness. 
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Radiant Purity and Glory: God's holiness is also associated with His C (Hebrew: kāḇôḏ) – His intrinsic 

weightiness, splendour, and radiant presence. This glory is often depicted as a blinding light or fire, 

overwhelming to finite, sinful creatures.​

 

C.5.2.   Holiness as Intrinsically Incompatible with Sin 

Because holiness represents God's perfect purity and essential nature, sin—which is rebellion against 

God, distortion of His image, and corruption of His good order—is fundamentally and ontologically 

incompatible with it. 

●​ Not Just Disapproval: God doesn't merely disapprove of sin as a violation of rules; sin is an 

existential opposition to His very being. Habakkuk 1:13 states, "Your eyes are too pure to look on 

evil; you cannot tolerate wrongdoing." 

●​ Existential Contradiction: It's like light versus darkness, or life versus death. They cannot 

naturally coexist in the same space without one displacing the other. Undiluted divine holiness 

intrinsically repels, consumes, or obliterates unholiness. 

●​ Necessity of Separation: This ontological incompatibility means that the separation between a 

holy God and sinful creatures is an inherent reality, not merely an arbitrary punishment imposed 

by God. Sin, by its nature, creates a chasm. God distancing Himself, or veiling His presence, is 

thus partly an act of preservation for sinful beings who could not survive exposure to His 

unveiled holiness.​

 

C.5.3.   The Metaphor of "Consuming Fire" 

Scripture frequently employs the metaphor of fire to describe God's holy presence, judgment, or jealousy 

against rivals: 

●​ "for the LORD your God is a consuming fire, a jealous God." (Deuteronomy 4:24) 

●​ "Our God is a consuming fire." (Hebrews 12:29) 

●​ "The sight of the glory of the LORD was like a consuming fire on top of the mountain in the eyes 

of the Israelites." (Exodus 24:17) 

This imagery conveys several key aspects of God's holiness: 

●​ Purity: Fire has a purifying effect, burning away dross to refine metal (Malachi 3:2-3; 1 Peter 

1:7). God's holiness consumes impurity and refines what is valuable. Its presence leaves no 

room for contamination. 

Theodicy - Shared Appendix | 70 



 

●​ Power and Danger: Fire is immensely powerful, awe-inspiring, and dangerous if approached 

improperly. God's holiness evokes awe, reverence, and holy fear. Unprepared or disrespectful 

approach is perilous. 

●​ Judgment: Fire consumes and destroys what is flammable or opposed to it. God's holiness 

ultimately consumes persistent, unrepentant sin and rebellion. Divine wrath against evil is an 

expression of His holy nature. 

 

C.5.4.   Biblical Examples of Holiness Encountered 

The Bible provides vivid narratives illustrating the consequences of encountering God's holiness 

improperly: 

●​ Nadab and Abihu (Leviticus 10:1-2): Aaron's sons offered "unauthorised fire" (likely violating 

specific liturgical instructions) before the Lord, and "fire came out from the presence of the LORD 

and consumed them." Their death underscores the critical importance of approaching a holy God 

precisely as He commands. 

●​ Uzzah and the Ark (2 Samuel 6:6-7): When the Ark of the Covenant (representing God's throne 

and presence) tilted, Uzzah reached out to steady it. Though perhaps well-intentioned, his 

unauthorised touch violated the sacred protocols for handling the Ark, and he was struck dead. 

This highlights the danger of treating God's holy presence with casualness or presumption. 

●​ Ananias and Sapphira (Acts 5:1-11): This couple lied to the Holy Spirit (and the community) 

about their offering during a time of intense spiritual power and divine presence in the early 

church. Their immediate deaths served as a sobering demonstration that dishonesty and 

hypocrisy cannot stand in the manifest presence of a holy God. 

●​ Moses at the Burning Bush (Exodus 3:5): Even before revealing His name, God commanded 

Moses, "Do not come any closer... Take off your sandals, for the place where you are standing is 

holy ground." Proximity to holiness requires preparation and reverence. 

●​ Israel at Mount Sinai (Exodus 19:12-24): When God descended on Sinai to give the Law, strict 

boundaries were set around the mountain. The people were warned that touching the mountain 

meant death. They were terrified by the manifestations of God's glory (thunder, lightning, fire, 

smoke) and asked Moses to mediate, fearing direct contact with God.​

 

C.5.5.   Relevance to Theodicy 

Understanding God's holiness as a consuming fire has profound implications for theodicy: 
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●​ Explains Separation: It grounds the separation caused by sin in God's very nature, not arbitrary 

displeasure. Sinful humanity cannot simply dwell in God's unveiled presence. 

●​ Necessitates Atonement/Mediation: It explains why elaborate systems of sacrifice, priesthood, 

and sanctuary laws were established in the Old Testament—they were temporary provisions to 

allow limited, mediated access to a holy God while simultaneously highlighting the seriousness 

of sin. Ultimately, it underscores the absolute necessity of Christ's perfect life, atoning sacrifice, 

and ongoing mediation as the only way for sinful humans to be reconciled and safely enter 

relationship with this holy God. 

●​ Frames Judgment: Final judgment (Hell) can be understood not just as punishment, but as the 

final, necessary separation of persistent, unrepentant unholiness from the consuming presence 

of divine holiness required for the new creation. It is the ultimate consequence of incompatibility. 

●​ Highlights Seriousness of Sin: The "consuming fire" aspect makes clear that sin is not a trivial 

matter but cosmic treason, a fundamental affront to the pure and righteous nature of the Creator 

and Sustainer of all reality.​

 

Conclusion  

The holiness of God, depicted powerfully as a consuming fire, is a foundational biblical truth with 

far-reaching implications. It signifies God's absolute purity, uniqueness, and righteous power, which is 

intrinsically incompatible with sin. This incompatibility necessitates separation, explains the need for 

atonement through Christ, and frames the reality of divine judgment. Recognizing God's holiness does 

not solve every aspect of the problem of evil, but it provides crucial context, revealing the profound 

seriousness of sin and the immense grace and cost involved in God's plan to reconcile sinful humanity to 

Himself without compromising His perfectly holy nature. 

 

C.6.   The Historical Jesus  

Core Objection 

 “There is no historical evidence for Jesus; He was entirely mythical and certainly did not rise from the 

dead.” 

Core Argument 

The overwhelming majority of historians—including non-Christian scholars—agree that Jesus existed. 

We have multiple independent sources (biblical and non-biblical), which affirm Jesus’ historical 

existence. 
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Non-Christian Sources: 

●​ Josephus (c. 37-100 AD): A Jewish historian whose works "Antiquities of the Jews" and "The 

Jewish War" are key sources for 1st-century Palestine. 

○​ Evidence: Mentions Jesus, his brother James, and John the Baptist. Most importantly, he 

refers to Jesus' crucifixion under Pilate (Antiquities 18.3.3). While there's debate about 

the authenticity of some passages, the core reference to Jesus' execution is generally 

accepted. 

●​ Tacitus (c. 56-120 AD): A Roman senator and historian, known for his "Annals." 

○​ Evidence: Describes Nero blaming Christians for the fire in Rome, noting that "Christus, 

from whom the name had its origin, suffered the extreme penalty during the reign of 

Tiberius at the hands of one of our procurators, Pontius Pilatus" (Annals 15.44). This 

confirms Jesus' execution under Pilate during Tiberius' reign.   

●​ Pliny the Younger (c. 61-113 AD): Roman governor of Bithynia (modern Turkey), whose letters 

to Emperor Trajan provide insights into early Christianity. 

○​ Evidence: Describes Christians worshipping Christ as a god and mentions their 

gatherings (Epistles 10.96). While not directly about the resurrection, it shows the early 

and rapid development of Christ-worship after Jesus' death. 

●​ Suetonius (c. 69-122 AD): Roman historian, author of "The Twelve Caesars." 

○​ Evidence: Briefly mentions Christus and disturbances among Jews in Rome, possibly 

related to early Christians (Claudius 25.4). Also mentions "Chrestus" being present in 

Rome, potentially a misspelling of Christus (Nero 16.2). 

●​ Mara Bar-Serapion (unknown date, likely after 73 AD): A Syrian Stoic philosopher. 

○​ Evidence: In a letter to his son, mentions the execution of the "wise king" of the Jews, 

comparing it to the deaths of Socrates and Pythagoras, and noting the negative 

consequences for those who condemned him. This likely refers to Jesus and the 

destruction of Jerusalem in 70 AD. 

●​ Talmud (c. 200-500 AD): A collection of Jewish rabbinic writings. 

○​ Evidence: Contains several references to Jesus, including his execution on the eve of 

Passover. While later than the other sources, it may preserve earlier traditions. 

Christian Sources: 

●​ 1 Corinthians 15 (c. 55 AD): A letter written by the Apostle Paul. 
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○​ Evidence: Contains an early creed about Jesus' death, burial, and resurrection, including 

appearances to various individuals and groups. This creed is likely to have originated 

within a few years of Jesus' death. 

●​ The Gospels (c. 65-95 AD): Four biographical accounts of Jesus' life, death, and resurrection. 

○​ Evidence: Provide detailed narratives of the events surrounding the resurrection, 

including the discovery of the empty tomb and Jesus' appearances to his followers. 

Contextual Evidences: 

●​ The Transformation of the Disciples: The disciples went from fearful and discouraged to bold 

proclaimers of the resurrection, even facing persecution and death. This radical change demands 

an explanation. 

●​ Persecution and Martyrdom: Early Christians faced persecution and even martyrdom for their 

belief in the resurrection. This suggests that their faith was based on something more than just 

wishful thinking or legend. 

●​ The Conversion of Paul: Paul, a persecutor of Christians, had a life-altering experience that he 

attributed to an encounter with the risen Jesus. This led him to become one of the most 

influential figures in early Christianity. 

●​ Lack of Competing Burial Sites: Unlike other figures from antiquity, there are no alternative 

traditions or claims about where Jesus was buried, suggesting a strong and early tradition 

surrounding the empty tomb. 

●​ Embarrassing Details: The Gospels include details that would have been embarrassing for early 

Christians, such as the disciples' denial and desertion of Jesus. These details make it less likely 

that the crucifixion accounts were fabricated. 

Historical Reasons: 

●​ The Rise of the Christian Church: The very existence and growth of the early Christian church, 

centred on the belief in Jesus' resurrection, is a historical phenomenon that requires explanation. 

●​ The Jewish Context: The Jewish belief in resurrection was primarily focused on a future, general 

resurrection at the end of time. The claim that Jesus was uniquely resurrected within history was 

radical and counter-cultural, making it less likely to be invented. 

●​ The Meaning of "Resurrection": In the 1st-century Jewish context, "resurrection" meant a bodily 

resurrection, not just a spiritual or metaphorical one. This reinforces the physicality of the event 

as understood by the early Christians. 
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●​ The Empty Tomb in Jerusalem: The proclamation of the resurrection started in Jerusalem, 

where Jesus was crucified and buried. If the tomb had not been empty, the authorities could 

have easily produced the body and quashed the movement. 

 The Crucifixion: 

●​ Roman Expertise: The Crucifixion was a brutal and efficient Roman method of execution. Roman 

soldiers were experts at ensuring death, and it's highly improbable they would have erred in 

Jesus' case. 

The Burial: 

●​ Jewish Burial Customs: Jewish law and custom mandated prompt and respectful burial, even 

for criminals. This makes it highly likely that Jesus was buried, not left on the cross or disposed 

of in a common grave. 

●​ Joseph of Arimathea: The Gospels identify Joseph of Arimathea, a member of the Sanhedrin, as 

the one who buried Jesus. This detail is likely authentic, as it would have been embarrassing for 

the early church to attribute this act to a member of the Jewish council who condemned Jesus. 

●​ The Tomb: Jesus was buried in a new tomb, which would have made it easier to identify and 

remember its location. This is significant for the later discovery of the empty tomb. 

 The Empty Tomb: 

●​ Early Discovery: The empty tomb was discovered very soon after Jesus' burial, making 

alternative explanations like body decomposition or grave robbery less likely. 

●​ Women as Witnesses: The fact that women were the first to discover the empty tomb is 

significant. In 1st-century Jewish society, women's testimony was not highly regarded. If the 

story were fabricated, it's unlikely that women would have been chosen as the primary 

witnesses. 

●​ Enemy Attestation: The Jewish authorities accused the disciples of stealing Jesus' body, which 

indirectly acknowledges that the tomb was empty. 

 The Resurrection Appearances: 

●​ Diversity of Appearances: Jesus appeared to individuals (Peter, Mary Magdalene), small groups 

(the disciples), and even a large crowd (500 people). This diversity makes it less likely that the 

appearances were simply hallucinations or visions. 
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●​ Physicality of Appearances: The resurrection appearances were not just fleeting visions; they 

involved interaction, conversation, and even eating. This suggests a physical reality to the 

resurrected Jesus. 

●​ Transformative Impact: The appearances had a profound transformative impact on the disciples, 

turning them from doubters and deniers into bold proclaimers of the resurrection. 

Why This Matters 

●​ Centrality of the Cross: If Jesus never existed, key Christian claims about God entering human 

suffering, dying, and conquering death collapse. The entire Christian solution to evil through the 

Incarnation and Atonement depends on a real historical Jesus. 

●​ Existential Relevance: Many who suffer find meaning in Jesus’ shared human pain. If He were 

mythical, this empathy and promise of resurrection would be groundless. 

●​ Verification of Redemption History: Christianity’s theodicy rests on tangible events (the life, 

death, and resurrection of Jesus) rather than abstract ideas alone. Proving a historical basis 

strengthens the credibility of its response to evil. 

Addressing Common Objections 

Counterargument Response 

“Aren’t the gospel accounts biased?” All ancient writers had perspectives, but the Gospels 

still meet rigorous criteria (e.g., early composition, 

multiple sources, unflattering details like apostolic 

failures) that reduce likelihood of pure invention. 

“Aren’t there lots of contradictions in the 

bible?” 

Perceived Bible contradictions stem from treating it as a 

static text, ignoring its historical, cultural, and 

sociological contexts. As a progressive revelation, it 

unfolds across centuries, shaped by each book’s era and 

audience. The Gospels’ varied accounts—Matthew’s 

Jewish focus versus Luke’s Gentile appeal—aren’t errors 

but purposeful, authentic perspectives. These 

differences, often brutally honest, validate the Bible’s 

credibility, weaving a truthful narrative of divine love 

and redemption too genuine to be fabricated. 
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 “There are no contemporary Roman 

records?” 

Many first-century documents have not survived. It is 

remarkable, not surprising, that we have multiple 

references to a provincial Jewish teacher crucified by 

Rome. 

“Isn’t Jesus another religious myth?” Unlike mythic deities, Jesus is situated in a 

well-documented historical context, with traceable 

genealogies and real political figures (Pilate, Herod). 

"According to the Quran, Jesus is just a 

prophet" 

The Quran’s view of Jesus as merely a prophet emerges 

600 years after his life and seems based on later oral 

traditions, showing limited familiarity with the Gospels 

it claims to confirm. Christianity, rooted in 1st-century 

Jewish context and the New Testament accounts, 

presents Jesus as the divine Son of God. This rests on 

the Gospel narratives of his unique identity, miracles, 

and particularly his crucifixion—a historically attested 

event central to Christian faith but denied by the Quran. 

The Quran itself (Surah 5:47) directs Christians to judge 

by the Gospel, which affirms Jesus's divinity and 

crucifixion, highlighting a core incompatibility. 

“The disciples may have been sincerely 

deceived about seeing Jesus risen.” 

The disciples were not casual acquaintances of Jesus; 

they had intimate, daily familiarity with him over three 

years — knowing his voice, habits, personality, and 

mannerisms. 

 

Post-resurrection appearances were not isolated visions 

but extended, physical, relational interactions: they 

walked with him, talked with him, ate meals with him 

(Luke 24:41–43 – "They gave him a piece of broiled fish, 

and he took it and ate it in their presence."), and Thomas 

physically touched his wounds (John 20:27 – "Put your 

finger here; see my hands. Reach out your hand and put 

it into my side. Stop doubting and believe."). 

 

Given this depth of interaction, the probability of 

mistaken identity or mass deception is extremely low. 
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The nature of the encounters (physical contact, group 

experiences, extended conversations) directly 

contradicts theories of mere hallucination or confusion. 

“Humans are prone to wishful thinking; the 

disciples may have believed in the 

resurrection because they wanted it to be 

true.” 

First-century Jewish theology was not expecting a dying 

and rising Messiah. In Jewish thought, resurrection was 

expected only at the end of time, not for an individual 

during history. 

 

Thus, the resurrection narrative violated their 

expectations and religious framework rather than 

fulfilling them (Luke 24:21 – "But we had hoped that he 

was the one who was going to redeem Israel."). 

 

Wishful thinking typically arises where people expect or 

desire a particular outcome; here, the resurrection was 

unanticipated, undesired in its form, and theologically 

shocking. 

 

Rather than being the product of wishful thinking, the 

resurrection belief reflects a radical reconfiguration of 

Jewish Messianic hope — something not easily 

explained by psychological bias. 

“There must be some natural explanation 

for the origin of Christianity without 

resorting to resurrection.” 

Christianity began immediately in Jerusalem, the city 

where Jesus was crucified and buried, and where 

falsification would have been easy if the body were still 

in the tomb (Acts 2:32 – "God has raised this Jesus to 

life, and we are all witnesses of it."). 

 

The explosive early growth of Christianity, despite 

intense persecution and the risk of death, strongly 

suggests that the apostles believed sincerely that they 

had encountered the risen Jesus, and that there was no 

publicly available body to disprove them. 
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No alternative naturalistic theory (hallucinations, 

conspiracy, legendary development) satisfactorily 

explains all these data without ad hoc assumptions. 

“Christianity's resurrection claims are no 

more credible than Mormonism’s golden 

plates.” 

Archaeology has produced numerous findings 

corroborating the people, places, and cultures 

mentioned in the Bible; no such evidence supports the 

Book of Mormon. 

 

The Christian claim rests on a different order of evidence 

— public, physical, verifiable, and historically plausible, 

whereas the Mormon claims lack external verification 

and rely on unverifiable visionary experiences. 

“Historical evidence alone is insufficient 

because faith is primarily a revelation, not 

an evidence-based conclusion.” 

While faith certainly involves trust in God's revelation, 

Christian faith is rooted in real historical events — 

especially the resurrection (1 Corinthians 15:17 – "And if 

Christ has not been raised, your faith is futile; you are 

still in your sins."). 

 

The apostles did not invite people to believe blindly; 

they proclaimed the resurrection based on public, 

witnessed events (Acts 2:32; Acts 3:15; 1 Corinthians 

15:3–8). 

 

The early Christian message involved historical 

apologetics: "This Jesus God raised up again, to which 

we are all witnesses." (Acts 2:32). 

 

Rational, evidence-based investigation was part of how 

Christianity spread and was defended (e.g., Paul’s 

appeals to eyewitness testimony and fulfilled prophecy). 

 

Thus, the resurrection is not secret knowledge but 

historically testable evidence supporting Christ’s claims. 
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Conclusion 

The idea that “Jesus never existed” falls outside mainstream scholarship. He is one of the most attested 

figures of ancient antiquity, cited by both Christian and non-Christian sources. For a Christian theodicy, 

His historical reality is pivotal: the claim that God suffered in Christ—offering an ultimate resolution to 

evil—stands on grounded historical events, not mere legend. 

 

C.7.   The More We Know About God, the More We Are Responsible For 

While knowledge of God is a great gift and a pathway to deeper relationship and fruitful living, Scripture 

and reason suggest that greater knowledge brings greater accountability. If that knowledge is not 

matched by obedience and faithfulness, it may result in diminished eternal reward, even though 

salvation itself remains by grace through faith. 

Core Argument 

●​ Premise 1: In every sphere of life, greater knowledge or privilege comes with increased 

responsibility. 

●​ Premise 2: Moral and spiritual knowledge works the same way — we are accountable not only 

for what we do, but for what we know and fail to do. 

●​ Premise 3: In God’s economy, knowledge of His truth requires a faithful response. 

●​ Conclusion: If we gain knowledge of God but fail to live it out, our accountability increases — 

and reward may diminish, even if salvation is secure. 

This doesn’t mean knowledge is harmful. Rather, unapplied knowledge is a liability. Knowledge rightly 

used leads to greater reward; knowledge squandered leads to greater loss (cf. 1 Cor 3:13–15). 

Biblical References 

●​ Luke 12:47–48 — "From everyone who has been given much, much will be demanded." 

○​ Clear biblical principle: increased knowledge = increased expectation. 

○​ Greater awareness of God's will means greater responsibility to obey it. 

●​ James 3:1 — "We who teach will be judged more strictly." 

○​ Teaching implies deeper understanding, hence higher accountability. 

●​ 1 Corinthians 3:14–15 — “If it is burned up, the builder will suffer loss but will be saved…” 

○​ Believers can be saved but still lose reward based on how they built upon Christ. 

●​ Matthew 25:14–30 (Parable of the Talents) 

○​ Servants are judged based on what they did with what they knew and were given. 
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○​ Failure to act results in loss of reward, not loss of salvation. 

Synthesis: Knowledge is a Gift, but Not Neutral 

●​ Knowledge of God deepens relationship and empowers transformation. 

●​ But knowledge without application leads to spiritual complacency and accountability without 

fruitfulness. 

●​ Just as unused talents or unfaithful teaching result in loss of reward (Matt 25, James 3), so does 

idle theological knowledge. 

Addressing Common Objections 

Counterargument Response 

“Knowledge should increase 

reward, not risk.” 

True — if matched by action. But Scripture warns that unacted 

knowledge increases accountability and loss (Luke 12). 

Knowledge must be stewarded, not simply accumulated. 

“This undermines grace by 

implying merit.” 

Not at all. Salvation remains by grace. But rewards in heaven 

are consistently shown in Scripture to be based on faithfulness, 

not merit. See 1 Cor 3 and Matt 25. 

“God shouldn’t hide to avoid 

judging people more harshly.” 

God’s hiddenness is not to trick us but to preserve human 

freedom and prevent excessive judgment for those not ready to 

receive full truth (Isaiah 45:15, John 9:41). 

“Then ignorance is better — why 

learn more?” 

Not at all. Scripture commands us to grow in knowledge (2 Pet 

3:18). The solution is not ignorance but greater obedience in 

proportion to revelation. Hosea 4:6, also states: "My people are 

destroyed for lack of knowledge; because you have rejected 

knowledge, I reject you from being a priest to me." 

“Degrees of reward are 

speculative.” 

While specific details are not fully revealed, the concept is 

biblically affirmed across multiple texts. Reward is real, though 

the form it takes is mysterious. 
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Conclusion 

Instead of fearing knowledge, we must see it as a call to action: 

●​ Know God deeply. 

●​ Obey Him faithfully. 

●​ Steward truth responsibly. 

●​ Pursue not just “belief that”, but “belief in” — not just intellectual assent, but relational trust and 

lived devotion. 

“To whom much is given, much will be required.” – Jesus (Luke 12:48) 

 

C.8.   Deferral of Wrath on Fallen Beings 

Scripture recounts instances (e.g., Job 1–2, 1 Kings 22) where evil spirits momentarily enter God’s 

presence or roam freely. Though paradoxical, it aligns with the pattern that God sometimes delays 

judgment, orchestrating a broader plan. 

The Core Argument 

●​ Temporary Permission: Figures like Satan (Job 1–2) or a “lying spirit” (1 Kings 22:19–22) 

operate under divine allowance. Zechariah 3:1–2 and Revelation 12:10 depict Satan as the 

"accuser," engaging in divine discussions, yet under God's sovereign control. Rather than sin 

immediately annihilating Satan in God's presence, judgment is temporarily withheld to fulfill a 

greater purpose. 

●​ Divine Patience: God’s forbearance grants time for repentance and ensures moral lessons or 

deeper purposes unfold. Romans 9:22 states, "What if God, desiring to show his wrath and to 

make known his power, has endured with much patience vessels of wrath prepared for 

destruction?" Similarly, 2 Peter 3:9 highlights that God is "patient, not wanting anyone to 

perish," which applies to humans but also underscores His broader pattern of delayed judgment. 

●​ Ultimate Judgment: Evil’s free reign is circumscribed. Revelation 20:10 confirms Satan’s final 

fate in the Lake of Fire, though only after a long period of influence on earth. Luke 10:18 

suggests Satan’s expulsion but not immediate destruction. Furthermore, 2 Peter 2:4 and Jude 

1:6 reveal that some fallen angels are already bound in chains, yet Satan and others remain 

active until their appointed judgment. 
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Why This Matters 

●​ Ultimate Justice: Satan’s final defeat (Revelation 20:10) affirms that God’s patience is not 

complacency; judgment is merely postponed. The temporary tolerance of evil serves to fulfill the 

obligations of justice, demonstrating that divine justice is thorough and complete. 

●​ Mercy & Purpose: Delayed wrath allows time for repentance or serves greater pedagogical 

ends, such as refining character and revealing faith. Genesis 15:16 illustrates this principle when 

God tells Abram that his descendants will inherit the Promised Land only after the Amorites’ sin 

has reached its full measure. This patience reflects God's desire for moral accountability before 

executing judgment. 

●​ Future Justification: For figures like Moses, Aaron, Isaiah, and priests, their glorified future 

righteousness, atoned through Christ, was applied by a God outside of time. This aligns with the 

broader theme of God's grace preceding final judgment. 

Addressing Common Objections 

Counterargument Response 

“A holy God can’t tolerate evil in 

His presence.” 

God’s holiness remains intact. But He can temporarily permit or 

“veil” aspects of His glory to interact with sinful beings for 

larger purposes (Job 1–2, 1 Kings 22:19–22). 

“Why allow demons or Satan to 

operate at all?” 

Delaying final judgement can fulfill justice in deeper ways, 

provide room for repentance, or test and refine human faith. 

Evil’s short leash ultimately showcases God’s forbearance and 

victory 

Conclusion 

God’s partial “hiddenness” and temporary tolerance of evil serve His wise designs, preventing 

immediate destruction from overshadowing the deeper moral drama that shapes eternal destinies. His 

deferral of wrath aligns with His character as both just and merciful, ensuring that His ultimate justice is 

executed with perfect timing. 

 

C.9.   The Greater Reality of the Spiritual Dimension 

A pervasive assumption in modern Western thought, often underlying critiques of theism and theodicy, 

is materialism—the belief that physical matter and energy are the fundamental constituents of reality, 

and that all phenomena, including consciousness and mind, can ultimately be reduced to physical 
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processes. However, both philosophical reasoning and theological revelation suggest that this view is 

incomplete. Christianity, along with many other traditions, posits a spiritual dimension that is not only 

real but arguably more real and fundamental than the observable physical world. Understanding this 

"greater reality" is crucial for comprehending the biblical worldview and its approach to enduring 

questions, including suffering and purpose. 

Space and time govern all things composed of matter. Every physical object exists within space, and 

every event unfolds within time. Yet certain realities—such as information, truth, and consciousness—are 

not bound by these dimensions. Information itself is immaterial; though it can be stored on material 

substrates, its essence is independent of them. The words of Scripture, for example, are not merely ink 

on a page but divine truths that transcend the physical medium. Jesus affirms this when He declares, 

“Heaven and earth will pass away, but my words will never pass away” (Matthew 24:35). Truth is 

eternal because it is not made of matter and is therefore not subject to decay. 

I.​ Challenges to Materialism 

Strict materialism faces significant challenges in explaining several key aspects of reality: 

●​ Information and Truth: Information, while often stored or transmitted via physical media (books, 

hard drives, sound waves), is itself non-physical. The meaning or truth conveyed by the words 

"justice" or "E=mc²" transcends the ink or pixels used to represent them. Mathematical and 

logical truths seem to exist independently of physical instantiation. Jesus implicitly affirms this 

when He states, "Heaven and earth will pass away, but my words will never pass away" 

(Matthew 24:35), suggesting truth has a permanence exceeding the material cosmos. 

●​ Consciousness and Qualia: The subjective experience of being aware—what it feels like to see 

red, taste salt, or feel joy (known as qualia)—remains profoundly difficult to explain solely in 

terms of neural firings or physical brain states (the "hard problem of consciousness"). 

Consciousness seems to be a fundamental aspect of reality, not just an emergent property of 

complex matter. 

●​ Reason and Abstract Thought: The human capacity for abstract reasoning, logic, and conceptual 

thought seems to point beyond purely physical processes governed by deterministic laws. If 

thoughts are just chemical reactions, the basis for trusting their validity becomes precarious. 

●​ Objective Morality: As discussed elsewhere (as discussed in Th Ch 3.2 or WSC Ch 6.5.1), 

grounding objective moral values and duties within a purely materialist framework is highly 

problematic. 
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II.​ The Biblical View: Spirit as Primary 

Scripture consistently presents the spiritual realm as primary and enduring, with the physical world 

being derivative and temporary: 

●​ God as Spirit: God Himself is spirit (John 4:24), uncreated, eternal, and the source of all physical 

reality ("In the beginning God created..." - Genesis 1:1). Spirit, therefore, precedes and grounds 

matter. 

●​ The Seen vs. Unseen: Paul draws a clear distinction: "So we fix our eyes not on what is seen, but 

on what is unseen, since what is seen is temporary, but what is unseen is eternal" (2 Corinthians 

4:18). This explicitly frames the invisible, spiritual realm as more lasting and significant than the 

visible, physical one. 

●​ The Human Soul/Spirit: Humanity is depicted as a composite being, possessing not just a 

physical body but an inner, non-material soul or spirit (comprising mind, will, emotions, and the 

capacity for relationship with God) that persists beyond physical death (e.g., Ecclesiastes 12:7, 

Matthew 10:28, Luke 23:46). 

●​ Jesus' Resurrection: A Glimpse of Higher-Dimensional Reality The resurrection of Jesus offers a 

powerful illustration of the relationship between spiritual and physical reality. Christ's glorified 

resurrection body possessed unique properties: it could be touched and could consume physical 

food (Luke 24:39-43), demonstrating continuity with the physical realm. Yet, it could also appear 

and disappear seemingly at will and pass through locked doors (John 20:19, 26), transcending 

normal physical limitations.​

 

This suggests that the spiritual/resurrected state is not less real than the physical, but more 

real—operating according to higher-dimensional laws that encompass and supersede purely physical 

ones. Just as a three-dimensional object can interact with and move freely through a two-dimensional 

plane in ways incomprehensible from within that plane alone, Jesus' resurrected body demonstrates a 

higher order of existence that interacts with but is not bound by the constraints of our current 

space-time reality. 

 

III.​ Physical Life as a Proving Ground for Eternal Reality 

 From this perspective, our current physical existence can be understood as a temporary, constrained 

environment—a "proving ground" or preparatory stage for the fuller, eternal reality of the spiritual 

dimension. Our brief lifespan (typically under 100 years) within the confines of space-time serves as the 

arena where we exercise free will, shape our eternal character, and determine our ultimate relationship 

with God, the foundational spiritual reality. 
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Analogy: Imagine a highly sophisticated simulation designed to test and develop character before entry 

into the "real" world. The simulation is real within its own context and the choices made there have real 

consequences for the future, but it remains a temporary phase pointing towards a greater, more 

enduring reality beyond its own boundaries. Similarly, this physical life is profoundly meaningful because 

our choices here shape our eternal destiny within the greater spiritual reality that undergirds and 

outlasts it. 

 

IV.​ Implications for Theodicy and Life 

Recognizing the spiritual dimension as the greater reality reframes our perspective on suffering and 

purpose: 

●​ Temporal Suffering, Eternal Weight: The pains and losses of this physical life, while real and 

sharp, are temporary when viewed against the backdrop of eternity. Their ultimate significance 

lies in how they shape us for that enduring reality (cf. 2 Cor 4:17). 

●​ Ultimate Hope: Hope is grounded not in the improvement of temporary physical circumstances 

alone, but in the promise of eternal life, restoration, and communion with God in the spiritual 

realm (which will ultimately include a renewed physical creation). 

●​ True Wisdom: Living wisely involves orienting our lives not solely towards the fleeting physical 

world, but towards the eternal spiritual realities of God, truth, love, and justice. 

​​  

Why This Matters 

If the spiritual dimension is truly more “real,” human life in physical form becomes a probationary 

period—enough time to decide whether to embrace divine love. Our physical world is like a 

simulation—a temporary construct lasting typically under a hundred years, designed to provide enough 

time, input, and stimulus for us to decide whether we will follow a loving God. Just as a training 

environment prepares someone for a greater reality, our brief life on earth is a proving ground where we 

exercise free will and form our eternal identity. 

Rather than trivialising our present struggles, this eternal perspective casts them as weighty, 

character-shaping preludes to the life to come. It is within this transient, constrained space-time reality 

that we are given the opportunity to seek, know, and respond to God. But the moment we pass from this 

life, we enter a dimension no longer bound by physical laws—a realm that has always been more real 

than the fleeting shadows of this world. 

Theodicy - Shared Appendix | 86 



 

Addressing Common Objections 

Counterargument Response 

“All reality is physical; talk of 

spirit is superstition.” 

Immaterial aspects—abstract truths, moral absolutes, 

consciousness—suggest more than matter. Scripture affirms 

eternal realities surpassing transient physical ones (2 

Corinthians 4:18). 

“Believing in an unseen realm is 

escapism.” 

Christianity does not negate present responsibilities. Instead, it 

frames suffering and moral choices within an enduring context, 

emphasising both this-worldly action and otherworldly hope. 

Conclusion 

Much like a two-dimensional being cannot comprehend the depth of a three-dimensional world, we, 

bound by time and space, often struggle to grasp the fullness of the spiritual dimension. Yet it is this 

unseen realm—the realm of God, truth, and eternal life—that defines ultimate reality. We often think of 

the spiritual realm as intangible or ethereal, yet Scripture depicts it as foundational and enduring. 

Physical reality is but the stage; the spiritual realm holds the final act. To live wisely, then, is not to 

anchor our existence to what is perishable, but to align our lives with the enduring, spiritual truth that 

transcends matter itself. 

Challenging the adequacy of materialism, the Christian worldview affirms the existence and primacy of 

the spiritual dimension. Supported by philosophical reasoning regarding consciousness and truth, and 

grounded in biblical revelation culminating in Christ's resurrection, this perspective sees the unseen, 

eternal realm as more fundamental than the seen, temporary one. Our physical lives gain profound 

meaning as the arena where choices shape our eternal destiny within this greater spiritual reality. This 

framework is essential for understanding the Christian approach to suffering, hope, and the ultimate 

purpose of human existence. 

 

C.10.   Outside of Time - Prophetic Evidence 

One way for God (an entity outside of the constraints of space and time) to demonstrate His nature is to 

describe an event before it happens. Prophecy, in this sense, serves as a rational and evidential bridge 

between divine foreknowledge and human history. Some prophecies are fulfilled in past events, such as 

Jesus’ birth in Bethlehem (Micah 5:2) or the destruction of the Jerusalem Temple in AD 70 (Matthew 

24:1–2). Others are yet to be fulfilled, pointing toward future realities like the return of Christ and the 

restoration of creation (Revelation 21:1–4). Certain prophecies are conditional or require human 

participation — as seen in Jonah’s message to Nineveh, which was postponed due to repentance (Jonah 
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3), or Israel’s blessings and curses based on covenant obedience (Deuteronomy 28). This shows that 

prophecy is not merely prediction, but a dynamic interaction between divine intention and human 

response.  

These are prophecies which, by their nature, could not have been artificially orchestrated or manipulated 

by Jesus or His disciples to fabricate the appearance of fulfilment: 

Prophecy Why It Could Not Be 
Manufactured 

Scripture 
(Prophecy) 

Scripture 
(Fulfilment) 

Expanded Explanation 

Born in 
Bethlehem 

Jesus could not choose 
his birthplace—it 
depended on a Roman 
census and Joseph and 
Mary’s ancestral ties. 

Micah 5:2 Matthew 
2:1–6, Luke 
2:4–7 

Micah prophesied 700 
years earlier that Israel’s 
ruler would come from 
Bethlehem, a small, 
otherwise insignificant 
town. The census under 
Caesar Augustus, which 
led Joseph and Mary to 
Bethlehem, fulfilled this 
against all odds. 

Born of a virgin Virgin birth is a 
biologically impossible 
event and could not be 
staged or faked, 
especially given the 
stigma of apparent 
illegitimacy in Jewish 
culture. 

Isaiah 7:14 Matthew 
1:18–25 

Isaiah foretold a miraculous 
birth as a sign from God. 
Matthew emphasises this 
event as supernatural and 
unprecedented. The virgin 
birth carries heavy 
theological weight: God 
entering humanity in a 
unique, holy way. 

Lineage from 
David/Judah 

Genealogical descent is 
predetermined. Jesus' 
family records were 
traceable and not 
subject to 
manipulation. 

Genesis 
49:10; 2 
Samuel 
7:12–13 

Matthew 
1:1–17, Luke 
3:23–38 

The Messiah was expected 
to come from the tribe of 
Judah and the house of 
David. Jesus’ legal and 
biological lineage is 
carefully documented by 
two genealogies, showing 
prophetic continuity. 
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Crucifixion 
(pierced hands 
and feet) 

Crucifixion was a 
Roman punishment 
unknown in David’s 
time and not a method 
a person could choose. 

Psalm 22:16; 
Zechariah 
12:10 

John 
19:16–18; 
20:25–27 

David described pierced 
hands and feet centuries 
before crucifixion was 
practiced. Zechariah added 
the imagery of being 
“pierced,” fulfilled in Jesus' 
physical sufferings, 
historically attested even 
outside Scripture. 

Accused by 
false witnesses 

Jesus could not control 
how others tried to 
accuse him under trial 
conditions. 

Psalm 35:11 Matthew 
26:59–61 

The psalm describes the 
righteous sufferer’s 
experience of slander and 
lies. During Jesus’ trial, 
fabricated accusations 
were brought forward to 
convict him—highlighting 
the injustice predicted 
centuries prior. 

Mocked and 
insulted 

Public mockery from 
soldiers and 
bystanders was 
spontaneous and 
hostile—not arranged. 

Psalm 22:7–8 Matthew 
27:39–44 

Jesus’ mocking fulfilled not 
only the spirit but the exact 
language of the psalm. The 
scoffers quote the same 
lines about trusting God, 
showing a literal and 
verbal alignment with 
prophecy. 

Bones not 
broken 

Crucifixion victims’ legs 
were commonly broken 
to hasten death, but 
Jesus died earlier than 
expected. 

Psalm 34:20 
(cf. Exodus 
12:46) 

John 19:33–36 Roman soldiers broke the 
legs of the criminals beside 
Jesus, but not his—fulfilling 
both Psalm 34 and the 
Passover typology (the 
lamb must remain 
unbroken), showing Jesus 
as the true Passover 
sacrifice. 
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Pierced side This action by a Roman 
soldier was not 
expected or 
predictable; Jesus was 
already dead. 

Zechariah 
12:10 

John 19:34–37 The piercing of Jesus’ side 
with a spear fulfilled 
Zechariah’s prophecy with 
stunning precision, 
including the symbolic 
element of mourning and 
the literal wound from 
which blood and water 
flowed. 

Death 
alongside 
criminals 

Execution placement 
was determined by 
Roman authorities, not 
Jesus or his followers. 

Isaiah 53:12 Matthew 
27:38 

Isaiah prophesied that the 
suffering servant would be 
“numbered with the 
transgressors.” Jesus was 
crucified between two 
criminals, highlighting his 
association with the 
lowliest in death. 

Buried in a rich 
man's tomb 

Jesus had no say in 
where his body was 
placed after death. 

Isaiah 53:9 Matthew 
27:57–60 

Isaiah strikingly describes 
burial “with the rich,” which 
was atypical for executed 
criminals. Joseph of 
Arimathea, a wealthy man 
and secret disciple, 
donated his own tomb—an 
extraordinary and specific 
fulfilment. 

Temple 
destruction 
prediction 

Jesus foretold the 
temple’s destruction 40 
years in 
advance—fulfilled in 
AD 70 by Rome. 

Daniel 9:26, 
Matthew 
24:1–2 

Historical 
fulfilment in 
AD 70 

The destruction of the 
Second Temple, confirmed 
by Josephus and 
archaeology, validates 
Jesus' predictive claim. 
Daniel also hinted at a 
devastating end for the 
sanctuary and city, aligning 
with the New Testament’s 
prophetic witness. 
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Lots cast for his 
garments 

Roman soldiers’ 
behaviour was beyond 
Jesus’ influence. 

Psalm 22:18 John 19:23–24 Psalm 22 describes lots 
being cast for 
clothing—fulfilled literally 
when soldiers divided 
Jesus’ garments at the 
crucifixion. Such a trivial 
but precise detail shows 
how even incidental 
moments were 
foreshadowed 
prophetically. 

Prophecies with Historical/Archaeological or Documentary Corroboration 

Prophecy Historical Evidence Notes 

Destruction of the 
Temple in Jerusalem 
(AD 70) 

Josephus' The Jewish War (written 
~AD 75–79) 

Matches Jesus’ prophecy in Matthew 
24:1–2 

Messianic lineage from 
David 

Genealogies preserved in both 
Matthew and Luke 

Jewish records, while later 
destroyed, had preserved tribal lines 
into the first century 

Crucifixion details Tacitus (Annals 15.44), Josephus, 
and Roman records confirm Jesus’ 
death by crucifixion 

Aligns with Psalm 22 and Isaiah 53 

Global spread of the 
Gospel 

Book of Acts and extrabiblical 
writings (Pliny, Tacitus, Eusebius) 

Fulfilment of Isaiah 49:6 and 
Matthew 24:14 

Suffering Servant 
(Isaiah 53) 

Describes a figure rejected, pierced, 
buried with the rich, and yet brings 
healing — fulfilled in Jesus 

Even non-Christian scholars 
acknowledge the striking similarity 
between Isaiah 53 and Jesus’ life 

Outpouring of the Spirit 
(Joel 2) 

Acts 2 (Pentecost) historically 
attested by early Christian 
documents, affirmed by Church 
Fathers 

Also fits wider prophetic expectation 
of Spirit in Ezekiel 36 and Isaiah 44 
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Key Considerations for Prophecies That Are Hard to Dismiss as Coincidence 

●​ Multiplicity: Dozens of prophecies fulfilled in one individual statistically reduces the chance of 
coincidence. 

●​ Specificity: Many are not vague or symbolic but concrete (e.g., betrayal price, burial type, method 
of execution). 

●​ Timing: Some prophecies (e.g., Daniel 9:24–27) seem to even suggest a general time window 
for the Messiah's appearance. 

Prophecies About the Early Church and Gospel Mission – Condensed Analysis 

Prophecy Scripture 
(Prophecy) 

Scripture 
(Fulfilment) 

Condensed Explanation 

Outpouring of 
the Holy Spirit 

Joel 2:28–32 Acts 2:1–21 
(Pentecost) 

Joel foretold a universal outpouring of God’s 
Spirit. At Pentecost, this was fulfilled with 
visible signs as the Spirit empowered all 
believers, marking the birth of the Church. 

Salvation to the 
Gentiles 

Isaiah 49:6 Acts 13:47, 
Romans 15:9–12 

Isaiah prophesied the Servant would bring 
salvation beyond Israel. Paul affirms this by 
preaching to Gentiles, showing the gospel 
was always intended for all nations. 

Rejection by 
Israel 

Isaiah 6:9–10; 
Psalm 118:22 

Matthew 
13:14–15, 
Romans 9:30–33 

Prophets foretold that many in Israel would 
reject God’s message. Jesus and Paul 
confirm this rejection, yet it leads to the 
gospel’s expansion and Christ becoming the 
cornerstone. 

Persecution of 
believers 

Isaiah 66:5 John 15:18–21, 
Acts 4:1–3 

Isaiah predicted believers would be hated 
even by their own people. Jesus warned his 
followers of persecution, fulfilled early in 
Acts with opposition from religious leaders. 

Gospel preached 
to all nations 

Isaiah 52:10; 
Psalm 98:3 

Matthew 24:14, 
Colossians 1:6, 
23 

The prophets spoke of global salvation. 
Jesus and Paul affirm this mission, with the 
gospel spreading rapidly across the known 
world in fulfilment of Scripture. 
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Addressing Common Objections 

Counterargument 

“Jesus deliberately fulfilled some prophecies (e.g., entering Jerusalem on a donkey).” 
“Early Christians retrofitted the narrative to match prophecy.” 

Response 

●​ Yes, some fulfilments could be consciously acted upon (e.g., choosing to ride a donkey). But that 
does not explain the totality of prophecies, especially those outside Jesus’ control (birth, death 
method, burial). 

●​ Textual integrity of the Old Testament is well-established through the Dead Sea Scrolls (dated 
centuries before Jesus), showing these prophecies predate Christ. 

●​ Many details appear in multiple Gospel sources, written independently (Matthew, Luke, John), and 
are corroborated by early Christian creeds (e.g., 1 Corinthians 15:3–8). 

Conclusion 

 The fulfilment of biblical prophecy in the life, death, and resurrection of Jesus Christ provides a 

compelling cumulative case for the divine orchestration of history, particularly when examining 

prophecies that could not have been self-engineered or fabricated — such as his birthplace, manner of 

death, and burial. These fulfilments, many of which are corroborated by independent historical and 

archaeological evidence, stand in stark contrast to naturalistic explanations and offer powerful support 

for the reliability of Scripture and the identity of Jesus as the promised Messiah. Far from being vague 

predictions, these prophecies form a coherent and historically grounded testimony to God’s redemptive 

plan, strengthening both theological conviction and apologetic confidence. 

 

C.11.   The Canaanites 

God’s commands concerning Canaan, which included the displacement or destruction of particular 

peoples, can seem morally troubling. However, a fuller biblical and historical context clarifies God’s 

character in these difficult passages. 

Contextual Understanding 

●​ Genesis 15:16: God allows centuries for Canaanite sin to accumulate before enacting 

judgment—His patience is not minor. This delay suggests a longsuffering approach, giving the 

Canaanites time to change before the conquest described in Joshua. 
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●​ Extremity of Canaanite Evil: The Old Testament portrays Canaanite practices as deeply 

disturbing, including child sacrifice, ritual prostitution, and idolatry. Archaeological evidence, 

such as the Tophet in Carthage (a related Phoenician/Punic culture influenced by Canaanite 

practices), supports the presence of child sacrifice in similar societies, though its precise extent 

and nature among all Canaanite groups remains debated by scholars. These acts posed a severe 

threat to moral and spiritual integrity, not just for Israel but as a broader ethical concern. 

●​ Hyperbolic Language and Gradual Displacement: The commands for total destruction may 

reflect hyperbolic language common in ancient Near Eastern warfare accounts. Archaeological 

evidence and the book of Judges suggest a gradual, incomplete conquest, with many Canaanite 

cities persisting and Israelites coexisting with them over centuries. This indicates the focus was 

likely on eliminating Canaanite religious influence rather than a literal, fully executed genocide. 

Consistent Divine Justice 

●​ The biblical narrative shows God judging Israel itself for similar sins later (e.g., idolatry and 

injustice in the prophetic books). Holiness is not ethnic partiality but moral seriousness, applied 

consistently across nations. 

●​ Even among the Canaanites, individuals like Rahab find mercy upon repentance (Joshua 2, 6). 

This demonstrates that divine judgment was not indiscriminate but allowed for exceptions 

based on individual response. 

●​ The "Ban" (Herem) in Context: The Hebrew concept of herem ("devoted to destruction") wasn’t 

unique to Israel—other ancient cultures practiced similar dedications of enemies to their gods. 

Scholars debate whether herem always meant total annihilation or sometimes involved ritual 

dedication of spoils or removal from common use. This ambiguity suggests the commands may 

not align with modern notions of genocide, complicating ethical assessments. 

Addressing Common Objections 

Counterargument Response 

“That was genocide—unworthy of 

a loving God.” 

The text describes a severe divine judgment after centuries of 

extreme Canaanite atrocities (e.g., child sacrifice). It’s 

time-bound and context-specific, reflecting God’s patience 

(Genesis 15:16) and eventual moral reckoning. The hyperbolic 

nature of the language and evidence of coexistence suggest it 

was less about ethnic cleansing and more about purging 

corrupting practices. 
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“Couldn’t God have judged them 

less violently?” 

Biblical accounts show God issuing warnings and giving long 

grace periods. Extreme evil sometimes demands decisive action 

to prevent further injustice, particularly to protect Israel’s 

spiritual and cultural identity from idolatry and syncretism 

(Deuteronomy 7). Rahab’s story shows willingness to spare 

repentant individuals, balancing justice with mercy. 

 

Conclusion 

While unsettling to modern readers, these episodes flow from God’s consistent holiness and eventual 

rescue plan for humanity. They do not suggest whimsical cruelty but highlight the severity of Canaanite 

practices—like child sacrifice and idolatry—and the long-suffering patience that preceded judgment. The 

conquest, viewed through the lens of ancient Near Eastern culture and the biblical emphasis on spiritual 

preservation, aimed to safeguard Israel’s unique covenant with God. Distinguishing between 

understanding this historical context and condoning the violence remains essential for grappling with 

these narratives.

 

C.12.   Giving Away Our Dominion 

A significant element within this theodicy's explanation for the persistence and scope of evil is the 

concept of transferred authority or relinquished dominion. This idea posits that humanity, originally 

created by God to exercise benevolent stewardship over the earth, forfeited this God-given authority 

through disobedience during the Fall (Genesis 3). Consequently, dominion over aspects of the created 

order passed illegitimately to Satan, the spiritual adversary who tempted humanity into rebellion. This 

appendix elaborates on the biblical and theological basis for this concept and its implications for 

understanding spiritual conflict and the problem of evil. 

 

1. The Foundation: Free Will and Original Dominion 

●​ God's Design: Genesis 1:26-28 clearly states God's intention for humanity: "Let us make 

mankind in our image, in our likeness, so that they may rule over the fish in the sea and the birds 

in the sky, over the livestock and all the wild animals, and over all the creatures that move along 

the ground... God blessed them and said to them, 'Be fruitful and increase in number; fill the 

earth and subdue it. Rule over... every living creature that moves on the ground.'" 

●​ Delegated Authority: This "dominion" or "rule" was not autonomous but delegated. Humanity 

was intended to act as God's vice-regents, stewarding creation according to His will and in 
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dependent relationship with Him. This role reflected their status as bearers of God's image 

(Imago Dei). 

●​ Role of Free Will: This stewardship inherently involved free will. To rule justly and lovingly 

requires the capacity to choose. God granted humans the freedom necessary to fulfill their 

mandate, a freedom that included the possibility of choosing not to obey God's parameters (as 

symbolised by the command regarding the Tree of the Knowledge of Good and Evil - Genesis 

2:16-17). 

2. The Relinquishment of Dominion: The Fall and its Consequences 

●​ The Choice: In Genesis 3, humanity, represented by Adam and Eve, faced a choice: maintain 

allegiance and obedience to God, or believe the Tempter (Satan) and assert autonomy ("you will 

be like God, knowing good and evil" - Genesis 3:5). 

●​ The Transfer: By choosing to disobey God and obey the serpent, humanity effectively switched 

allegiances. In doing so, they stepped out from under God's protective authority and, crucially, 

relinquished the legitimate dominion He had granted them. Authority, in this framework, is 

linked to obedience and relationship. By submitting to Satan's temptation, humanity essentially 

handed over the "keys" to the kingdom they were meant to steward. 

●​ Original Sin: This event (the Fall) introduced sin into the human condition ("original sin"), 

corrupting human nature and creating separation from God. Part of this corruption involved the 

loss of rightful authority over creation and increased vulnerability to the influence of the evil 

spiritual powers humanity had inadvertently aligned with. 

 

3. Biblical Support for Satan's Usurped Authority 

Several New Testament passages strongly suggest that Satan gained a significant, albeit illegitimate 

and temporary, influence or authority over the fallen world system: 

●​ Temptation of Christ (Luke 4:5-7): Satan shows Jesus "all the kingdoms of the world" and says, 

"I will give you all their authority and splendour; it has been delivered to me, and I can give it to 

anyone I want." Jesus, while rejecting the offer and the condition (worshiping Satan), does not 

directly dispute Satan's claim to possess this authority (however illegitimately acquired). This 

implies the claim reflected a spiritual reality resulting from the Fall. 

●​ Titles Given to Satan: 

○​ "The god of this age [or world]" (2 Corinthians 4:4): Paul states that this entity has 

"blinded the minds of unbelievers." 
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○​ "The ruler of this world" (John 12:31; 14:30; 16:11): Jesus uses this title for Satan 

multiple times, indicating his sway over the present world system, though Jesus 

declares this ruler's judgment and expulsion are imminent through His own work. 

○​ "The prince of the power of the air" (Ephesians 2:2): Described as "the spirit who is now 

at work in those who are disobedient." 

○​ "The whole world is under the control of the evil one" (1 John 5:19): John contrasts 

those who belong to God with the surrounding world system influenced by Satan. 

○​  

4. Implications for Theodicy 

Understanding this transfer of authority offers significant insights for theodicy: 

●​ Explaining Persistent Evil: It helps explain why evil and suffering persist so powerfully in the 

world, even under a good and omnipotent God. Much of this evil may not be directly willed by 

God but is the result of the corrupted authority structures and malevolent spiritual influences 

operating within creation due to humanity's initial forfeiture. God is dealing with a world where 

dominion has been temporarily contested and usurped. 

●​ Framework for Spiritual Warfare: It grounds the biblical concept of spiritual warfare (Ephesians 

6:10-18). The conflict is not just between God and abstract evil, but between God's kingdom 

and the kingdom of darkness led by Satan and other rebellious spiritual powers who exert 

influence over nations, systems, and individuals. 

●​ Highlighting Human Responsibility: While acknowledging supra-human evil, it maintains 

human accountability. It was humanity's free choice that opened the door and relinquished 

dominion. 

●​ Context for Christ's Redemptive Work: Christ's mission is understood not just as forgiving 

individual sins but as a cosmic rescue operation to defeat the usurper and reclaim lost dominion. 

His death and resurrection broke Satan's legal claim based on sin and death (Hebrews 2:14), 

and His ascension signifies His rightful enthronement over all authority (Matthew 28:18). 

Believers participate in enforcing this victory through the Holy Spirit (Luke 10:19). 

5. Counterarguments and Nuances 

●​ God's Sovereignty: This concept does not negate God's ultimate sovereignty. Satan's dominion 

is permitted, temporary, and illegitimate. God remains ultimately in control, limiting Satan's 

power (Job 1:12) and working all things towards His predetermined end (Romans 8:28). The 

transfer was allowed within God's wisdom, perhaps precisely because reclaiming dominion 
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through the voluntary obedience and sacrifice of Christ (the Second Adam) would ultimately 

bring greater glory and demonstrate deeper love than simply preventing the fall by force. 

●​ Why Allow the Transfer? Why would God set up a system where such a catastrophic transfer 

was possible? This question loops back to the value God places on genuine free will and love. A 

world where relationship is real involves real stakes and real consequences for choices, 

including the choice of allegiance. God deemed the possibility of genuine love worth the risk of 

genuine rebellion and its devastating fallout, knowing He had a plan to ultimately redeem the 

situation at great cost to Himself. 

 

Conclusion  

The concept of humanity "giving away" or relinquishing dominion to Satan through the Fall provides a 

crucial theological lens for understanding the pervasiveness of evil and the nature of spiritual conflict. It 

underscores the weight of human choice, explains the scriptural references to Satan's temporary 

authority over the fallen world, and sets the stage for appreciating Christ's redemptive work as the 

reclaiming of that lost authority. While God remains sovereign, this perspective suggests that much of 

the evil experienced is the consequence of living in territory temporarily influenced by a hostile, usurping 

power, whose reign was inaugurated by humanity's own tragic, free decision. 

C.13.   Divine Council Worldview Sources (Biblical/ANE Texts) 

Purpose: To list key primary texts, both biblical and extra-biblical, that inform the Divine Council 

Worldview (DCW) interpretation used in this theodicy, providing a foundation for its core tenets. 

The DCW is not a modern invention but an interpretation derived from reading biblical texts within their 

original Ancient Near Eastern (ANE) cultural and linguistic context. It recognises that the biblical authors 

often utilised existing ANE concepts (like a divine assembly) but reframed them monotheistically to 

communicate truths about Yahweh, the supreme God of Israel. 

Key Old Testament Passages: 

●​ Psalm 82: Foundational text depicting Yahweh presiding over an assembly of elohim ("gods" or 

divine beings), judging them for their corrupt rule over the nations, and declaring their mortality. 

●​ Deuteronomy 32:8-9 (esp. LXX/DSS reading): Describes the Most High assigning the nations to 

the "sons of God" (bene elohim) after Babel, while reserving Israel for Yahweh Himself. (See 

Appendix C.15). 
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●​ Job 1-2; 38:7: Depict the "sons of God" (bene elohim) presenting themselves before Yahweh in 

the heavenly council, with "the Satan" (functioning as an accuser) among them. Chapter 38 

refers to their presence at creation. 

●​ 1 Kings 22:19-23: Micaiah's vision of Yahweh's heavenly council, where spirits (ruach) debate 

how to influence earthly events (specifically Ahab's downfall). 

●​ Daniel 7:9-10: Vision of the heavenly court with thrones set, the Ancient of Days presiding, and 

judgment taking place. 

●​ Genesis 1:26: God speaks in the plural ("Let us make man in our image"), often interpreted in 

DCW context as addressing His heavenly council. 

●​ Genesis 3: The serpent (later identified with Satan) acts as a spiritual adversary opposing God's 

command. 

●​ Genesis 6:1-4: The "sons of God" (bene elohim) take human wives, resulting in the Nephilim. 

(See Appendix C.14). 

●​ Genesis 11:1-9: The Tower of Babel incident, leading to the scattering of nations, interpreted 

alongside Deut 32 as the context for disinheritance. 

●​ Isaiah 14; Ezekiel 28: Often interpreted as containing allusions to the fall of a celestial being 

(Satan/Lucifer) from a position of prominence. 

Key New Testament Passages: 

●​ Ephesians 6:12: Explicitly states the Christian struggle is against spiritual "rulers, authorities, 

cosmic powers," distinct from flesh and blood. 

●​ Colossians 1:16: Lists "thrones, dominions, rulers, authorities" as part of creation through Christ, 

implying a structured spiritual hierarchy. 

●​ Colossians 2:15: Christ "disarmed the rulers and authorities," triumphing over them through the 

cross, indicating a victory over hostile spiritual powers. 

●​ Hebrews 2:14: Christ partook of flesh and blood to destroy the devil, who held the power of 

death. 

●​ 1 Corinthians 6:3; Revelation 3:21; 5:10: Indicate believers will judge angels and reign with 

Christ, suggesting they replace the fallen elohim. 

●​ Acts 2: Pentecost, with the reversal of Babel's confusion of tongues, signals the beginning of 

reclaiming the nations for God's kingdom. 

●​ Luke 4:6: Satan offers Jesus authority over the kingdoms, claiming it "has been delivered to me," 

referencing the Deut 32 event. 
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Extra-Biblical Parallels & Context: 

●​ Ugaritic Texts (Ras Shamra): Canaanite myths from Ugarit describe a divine council presided 

over by the high god El, with lesser deities (like Baal) fulfilling roles. This provides cultural 

background for the form of the council concept employed by biblical writers, though the 

theology is radically different (monotheistic). 

●​ 1 Enoch (esp. chapters 6-16): Non-canonical Jewish text from the Second Temple period that 

significantly expands on Genesis 6, detailing the fall of the "Watchers" (a class of angels/elohim) 

and their corrupting influence. (See Appendix C.9). 

Conclusion 

The DCW framework synthesises these diverse texts into a coherent narrative about creation's 

governance, the origin of evil via multiple rebellions (human and spiritual), and God's plan through 

Christ to defeat hostile powers and restore cosmic order. 

 

C.14.   Genesis 6 & 1 Enoch Interpretation 

 To explain the Divine Council Worldview (DCW) interpretation of the enigmatic Genesis 6:1-4 passage 

concerning the "sons of God" and Nephilim, and its connection to the extra-biblical Book of 1 Enoch, 

illuminating the "Second Rebellion." 

The Passage (Genesis 6:1-4): This passage describes "sons of God" taking human wives, resulting in the 

birth of the Nephilim, described as "mighty men who were of old, the men of renown." 

Interpretive Challenges: The primary challenge lies in identifying the "sons of God" (bene ha'elohim). 

Major interpretations include: 

●​ Sethite Line: Descendants of Seth intermarrying with descendants of Cain (less common now). 

●​ Dynastic Rulers: Human rulers claiming divine status marrying commoners. 

●​ Divine Beings: Members of God's heavenly council (elohim, angels, Watchers) transgressing 

their boundaries. 

The Divine Council Worldview Interpretation: DCW strongly favours the third interpretation, 

identifying the "sons of God" as divine beings from God's council (consistent with uses in Job 1-2, Ps 82). 

Their sin was a transgression of the created order, mixing the heavenly/spiritual realm with the 

earthly/human realm in an illicit way. The Nephilim are understood as their offspring, often viewed as 

unnatural giants or powerful beings contributing to the earth's pre-Flood corruption. 

Connection to 1 Enoch: The Book of 1 Enoch, a significant non-canonical Jewish work likely influential in 

Second Temple Judaism (and quoted in Jude 14-15), provides extensive elaboration on this event: 

Theodicy - Shared Appendix | 100 



 

●​ Identification: It explicitly names the "sons of God" as "Watchers," a specific class of angels sent 

to watch over humanity. It names their leaders (e.g., Shemihazah, Asael). 

●​ Transgression Detailed: Enoch describes their pact to descend, choose human wives, and defile 

themselves. 

●​ Forbidden Knowledge: Crucially, 1 Enoch attributes the rapid acceleration of human wickedness 

not just to the illicit unions, but to the Watchers teaching humanity forbidden arts and sciences: 

metallurgy (weapons), sorcery, astrology, cosmetics, etc. (1 Enoch 7-8). This represents a direct 

infusion of corrupting spiritual influence. 

●​ Origin of Demons: 1 Enoch 15-16 explains that the spirits of the Nephilim, killed in the Flood, 

became the disembodied evil spirits (demons) that would plague humanity afterward. This links 

the Gen 6 event directly to the ongoing problem of demonic influence. Deuteronomy 32:17 

("They sacrificed to demons that were no gods") is often connected to this tradition. 

Significance for Theodicy (DCW): 

●​ Supernatural Evil Source: Establishes a major source of evil and corruption originating from 

rebellious divine beings, not just human sin or Satan alone. 

●​ Pre-Flood Corruption: Explains the extreme wickedness necessitating the Flood judgment. 

●​ Ongoing Spiritual Conflict: Provides an origin story for demons and their persistent antagonism 

toward God and humanity. 

●​ Second Rebellion: Defines this event as a distinct, catastrophic rebellion following the initial 

human fall (Genesis 3), further entangling the cosmos in evil. 

Conclusion 

 Interpreting Genesis 6 through the lens of DCW and related literature like 1 Enoch paints a picture of a 

cosmos significantly impacted by the rebellion of divine beings, adding a crucial layer to understanding 

the depth and source of evil addressed in this theodicy. 

 

C.15.   Deuteronomy 32:8-9 Textual Issues & Interpretation 

Purpose: To explain the crucial textual variation in Deuteronomy 32:8-9, clarify why the LXX/DSS 

reading is preferred within DCW scholarship, and outline its interpretive significance for understanding 

the "Third Rebellion" and cosmic geography. 
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The Passage and Its Importance: Deuteronomy 32:8-9, part of the Song of Moses, describes God 

establishing the boundaries of the nations. Its interpretation is pivotal for the DCW understanding of 

how nations fell under the authority of rebellious spiritual powers. 

The Textual Variation 

Masoretic Text (MT): The standard Hebrew text, finalised much later (medieval period), reads: "...he fixed 

the borders of the peoples according to the number of the sons of Israel." 

●​ Septuagint (LXX): The ancient Greek translation (c. 3rd-2nd century BC) reads: "...he fixed the 

borders of the peoples according to the number of the angels of God (aggelōn theou)." 

●​ Dead Sea Scrolls (DSS): Fragments found at Qumran (dating to around the time of Christ or 

earlier) containing this passage read: "...he fixed the borders of the peoples according to the 

number of the sons of God (bene 'elohim)." 

Why LXX/DSS Reading is Preferred in DCW 

●​ Antiquity: The DSS and LXX represent much earlier textual traditions than the MT for this 

specific passage. The DSS confirms that "sons of God" was a reading present in Hebrew 

manuscripts circulating in the Second Temple period. 

●​ Contextual Fit: The MT reading "sons of Israel" seems anachronistic – God is establishing the 

boundaries of the other nations before Israel exists as a nation of twelve tribes settled in the 

land. The division happens after the Tower of Babel (Genesis 11), where humanity is scattered. 

The LXX/DSS reading fits the idea of God assigning these newly scattered nations to members 

of His divine assembly. 

●​ ANE Parallels: The concept of a high god assigning territories or responsibilities to lesser deities 

was common in ANE cosmology (e.g., Ugaritic texts). The LXX/DSS reading aligns with this 

cultural thought-pattern, which the biblical author utilises within a monotheistic framework 

(Yahweh is supreme, these "sons of God" are created beings under Him). 

DCW Interpretation (Based on LXX/DSS Reading) 

●​ Post-Babel Context: Following humanity's unified rebellion at Babel (Genesis 11), God judged 

them by confusing their languages and scattering them. 

●​ Divine Judgment & Disinheritance: As part of this judgment, God essentially 'disinherited' these 

nations, ceasing His direct rule over them. 

●​ Assignment to Lesser Elohim: He assigned jurisdiction over these nations to members of His 

divine council, the "sons of God" (bene 'elohim). Their role was likely intended to be just 

stewardship under Yahweh's ultimate authority. 
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●​ Yahweh's Portion: Yahweh specifically reserved one people, the descendants of Jacob (Israel), 

as His own "allotted heritage," His direct portion. 

●​ The Third Rebellion: These appointed "sons of God" subsequently rebelled against the Most 

High. Instead of representing Him justly, they became corrupt, sought worship for themselves 

from the nations they governed (leading to universal idolatry), and became the hostile 

"principalities and powers," "rulers," and "authorities" that Paul speaks of (Eph 6:12, Col 1:16). 

Significance for Theodicy (DCW) 

●​ Origin of National/Systemic Evil: Provides a framework for understanding evil not just at the 

individual level, but embedded within geopolitical structures and national identities influenced 

by rebellious spiritual powers. 

●​ Idolatry Explained: Reframes idolatry not just as worshipping non-existent entities, but as 

worshipping real, powerful, but fallen spiritual beings who usurped God's authority. 

●​ Cosmic Scope of Redemption: Explains why God's plan involves not just saving individuals but 

reclaiming the nations (Psalm 2, Matt 28:19 - Great Commission). Christ's victory is over these 

specific powers. 

●​ Context for Spiritual Warfare: Grounds the NT language of warfare against spiritual forces tied 

to specific regions or systems. 

Conclusion 

The textual evidence from the LXX and DSS for Deuteronomy 32:8-9 supports a core tenet of the DCW: 

the assignment of nations to divine beings who subsequently rebelled. This interpretation is crucial for 

understanding the cosmic scope of evil and the nature of God's redemptive plan to reclaim all creation. 

understanding the depth and source of evil addressed in this theodicy. 

 

C.16.   Interpreting the Flood's Scope: Supporting Arguments 

This appendix provides detailed supporting arguments for the interpretation of Noah's Flood as a 

geographically localised but anthropologically devastating regional catastrophe, as presented in Chapter 

17. While the narrative employs universalising language, this framework argues that a regional scope 

offers superior internal coherence, aligns better with the biblical text's linguistic and literary context, 

fulfills the stated theological purpose more precisely, and achieves greater consonance with external 

scientific and historical evidence compared to a global flood interpretation. 
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C.16.1 Detailed Linguistic Analysis: Understanding Hebrew Usage 

A compelling reason to favour a regional interpretation arises directly from how the Hebrew language 

functions within Scripture itself. Seemingly universal terms often carry a more limited, contextual scope, 

demanding careful interpretation rather than automatic assumption of absolute totality. 

●​ Kol (כֹּל  - All/Every): This common Hebrew word, while capable of meaning absolute totality, is 

frequently used relatively or hyperbolically to signify completeness within a specific, limited 

context, not necessarily absolute global universality. This pattern is well-established throughout 

the Old Testament: 

○​ Genesis 41:57: Famine drove "kol ha'aretz" ("all the earth/land") to Egypt for food. This 

clearly refers to the peoples of the known, affected region of the Near East, not literally 

every person on the planet from distant, uninvolved continents. 

○​ 1 Kings 18:10: Obadiah tells Elijah that King Ahab searched "kol ha'goyim 

v'hamamlachot" ("every nation and kingdom") for him. This is transparent hyperbole 

emphasising the thoroughness of the regional search, not a literal global investigation. 

○​ 1 Samuel 14:25: "Kol ha'aretz" ("all the land," referring contextually to the people of the 

land, specifically the army) came into a forest where there was honey. This denotes the 

collective action of the relevant group (likely the main body of troops), not literally every 

Israelite individual everywhere entering that specific patch of woods simultaneously. 

○​ 1 Kings 10:24: It is claimed that "kol ha'aretz" ("all the earth") sought Solomon's 

wisdom. This clearly refers to representatives from surrounding nations within Israel's 

sphere of influence and known trade routes, not literally every human globally. 

○​ Deuteronomy 2:25: God speaks of dread falling on peoples "under the whole heaven." 

The immediate context limits this to the nations Israel was about to encounter regionally 

in and around Canaan. Similarly, Acts 2:5 describes devout Jews in Jerusalem "from 

every nation under heaven," referring to the known diaspora regions from which pilgrims 

travelled, not literally every nation on the entire globe. 

○​ Conclusion: Therefore, when Genesis 6-8 describes "kol basar" ("all flesh") being 

destroyed or "kol heharim" ("all the mountains") under "kol hashamayim" ("the whole 

heaven") being covered, interpreting kol consistently with its established biblical usage 

allows, and perhaps even encourages, understanding it to refer to all targeted life within 

the specific sphere of judgment or all mountains within the horizon of the known world 

or the observer's perspective. It does not automatically demand a planet-wide scope. 

●​ Eretz (אֶרֶץ - Earth/Land): This foundational word exhibits similar crucial flexibility. While it can 

mean the entire planet (as potentially in Genesis 1:1, "heavens and the eretz"), its 
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overwhelmingly dominant usage in the Old Testament is to refer to a specific region, territory, or 

tract of land. Context is paramount: 

○​ Genesis 2:11: The Pishon River flows around "kol eretz haChavilah" ("the whole land of 

Havilah"), clearly a specific, named geographical region. 

○​ Genesis 13:9: Abraham tells Lot, "Is not kol ha'aretz (the whole land) before you?" 

referring clearly to the visible landscape around Bethel and Ai where they could choose 

grazing territory. 

○​ Exodus 10:15: Locusts cover "the face of kol eretz Mizraim" (the whole land of Egypt), 

explicitly limiting the scope to that nation. 

○​ Jeremiah 8:16: Invaders will consume "ha'aretz (the land) and all that is in it," 

contextually referring to the land of Judah and the city of Jerusalem. 

○​ Conclusion: Thus, the Flood covering "the whole eretz" aligns naturally and consistently 

with biblical usage when interpreted as the destruction of the entire inhabited land 

relevant to the narrative and the known world of the author (likely Mesopotamia and 

surrounding areas), not necessarily the entire globe. 

●​ Mountains Covered (Genesis 7:19-20): Phenomenological Language: The description of "all 

the high mountains under the whole heaven" being covered powerfully conveys the visual and 

experiential reality from Noah's perspective. Aboard the Ark, floating on a limitless watery 

expanse that submerged all familiar landmarks and regional high points, the flood would appear 

utterly universal and complete from his vantage point—especially without modern knowledge of 

global geography and vastly higher, unseen ranges like the Himalayas or Andes. This fits the 

well-recognised biblical pattern of phenomenological language – describing events as they are 

observed or experienced by participants within their frame of reference – rather than demanding 

a literal, objective, scientific statement encompassing the entire planet. The language powerfully 

conveys the totality of his world's destruction, fulfilling the narrative's purpose of depicting 

complete judgment upon that sphere. 

C.16.2 Immediate Literary Context: Genesis 10 Table of Nations 

The Bible itself provides the most relevant interpretive boundary for the Flood's scope. Immediately 

following the Flood account, Genesis 10 details the "Table of Nations"—the descendants of Noah's three 

sons who repopulated the world. Crucially, this inspired ethnographic and geographic list depicts a 

world centred entirely and exclusively on Mesopotamia, the Levant, Anatolia, Northeast Africa, and 

immediately surrounding areas. It shows no awareness of or concern with peoples in the Far East, 

Australia, or the Americas. This strongly implies that the "world" judged by the Flood in the preceding 

chapters (Genesis 6-9) was precisely this known, inhabited region defined by the text's own horizon. 
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Understanding the Flood regionally aligns perfectly with the narrative's self-contained geographical 

scope. 

C.16.3 Fulfilling the Stated Theological Purpose Precisely 

The Flood's explicit goal, as articulated in Genesis 6, was twofold: judging extreme and pervasive 

human wickedness centred in the inhabited world, and eradicating the primary locus of Nephilim 

corruption that threatened the integrity of the human line (the "Seed"). A cataclysm utterly destroying 

that specific region—the epicentre of the problem—perfectly fulfils this divine objective. It preserved the 

pure Adamic line through Noah by eliminating the main threat at its source, without necessitating the 

destruction of distant, uninvolved ecosystems or potential peripheral human populations (if any existed 

beyond the narrative's focus). A regional flood achieves the theological aims stated in the text with 

precision. 

C.16.4 Internal Narrative Coherence: Resolving the Post-Flood Nephilim 

Perhaps one of the most persuasive internal biblical arguments for a regional flood is its ability to 

straightforwardly explain the reappearance of Nephilim-linked groups (specifically the Anakim, 

descendants of Anak, explicitly stated to "come from the Nephilim") after the Flood, primarily in the land 

of Canaan (Numbers 13:33; cf. Deuteronomy 2:10-11, 20-21; 9:2; Joshua 11:21-22). Genesis 6:4 itself 

anticipates this: "The Nephilim were on the earth in those days—and also afterward..." A strictly global 

flood, eradicating all human and Nephilim life outside the eight individuals on the Ark, struggles 

intensely to account for their later presence in Canaan without resorting to complex, unstated secondary 

Watcher incursions or purely metaphorical interpretations of "Nephilim" in Numbers. However, if the 

flood was a massive regional judgment devastating the Mesopotamian heartland (the primary "world" of 

Genesis 1-11), populations potentially dwelling outside that specific judgment zone (e.g., in the Levant 

or elsewhere) could have survived, allowing for the genealogical continuity of these remnant 

Nephilim-linked groups encountered later by Israel. The regional view resolves this significant internal 

narrative tension seamlessly. 

C.16.5 Superior Alignment with External History & Science 

A localised Flood harmonizes remarkably well with established archaeological, historical, geological, 

and genetic evidence, avoiding the significant conflicts raised by imposing a recent global flood model 

onto the data: 

●​ Affirms Continuous Ancient Cultures: Archaeology and genetics confirm the continuous 

presence of human populations in various parts of the world (e.g., Australia, East Asia, the 

Americas) for tens of thousands of years, showing no interruption or single point of origin 

corresponding to a Near Eastern flood around 4,500 years ago. A regional flood respects this 

data. 
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●​ Accommodates Complex Histories: Allows for ancient human migrations and presence (e.g., 

settlement of the Americas well over 10,000 years ago) alongside the later post-Babel 

dispersions described in Genesis, fitting the timeline without contradiction. 

●​ Respects Geological/Biological Records: Explains the lack of a single, identifiable, globally 

contiguous flood sediment layer dating to the required timeframe. It also accounts for the 

uninterrupted continuity of distinct ecosystems and species globally. While evidence exists for 

massive regional floods (e.g., Mesopotamian river floods, potential Black Sea inundation events), 

these do not support a planetary deluge. A regional flood aligns with, rather than conflicts with, 

broad scientific consensus on Earth's history. 

C.16.6 Resolving Ark Logistics and Plausibility 

The logistical challenges of building an Ark to house breeding pairs of all global species (millions of 

distinct species, including specialised insects, marine life, etc.), providing food and water, managing 

waste, maintaining climate control, and preventing disease for a year present staggering, arguably 

insurmountable, difficulties under a global interpretation. A regional flood interpretation dramatically 

enhances the narrative's plausibility by reducing the scale: 

●​ Reduced Scope: The Ark needed to house only representative regional animal kinds relevant to 

Noah's world and God's specific purposes (e.g., for sacrifice upon landing, Genesis 8:20, and for 

repopulating the cleansed land), not every species on Earth. This drastically lowers the number 

and diversity of animals required, making food, water, space, and waste management far more 

conceivable. Global biodiversity outside the flood zone remains unaffected. 

●​ Avoids Unstated Miracles: The regional view avoids needing to postulate numerous, significant 

miracles not mentioned in the text (e.g., supernatural global animal migration to the Ark, 

suspended animation or hibernation, hyper-evolution post-flood, miraculous provision of 

specialised diets, divine intervention to prevent mass extinction from disease within the Ark, the 

creation and removal of the vast volume of water needed for a global flood covering the highest 

mountains, global ecosystem survival and recovery). It aligns better with the explicit 

mechanisms described in the text (rain, fountains of the deep, wind). 

C.16.7 Conclusion: Regional Scope Enhances Coherence and Credibility 

While the dramatic and universalising language of Genesis 6-9 understandably allows for a global 

reading, the cumulative weight of evidence—drawn from Hebrew linguistic context, the narrative's 

stated theological purpose, immediate literary context (Genesis 10), the need for internal narrative 

continuity (especially regarding post-Flood Nephilim), logistical plausibility, and consonance with 

external historical and scientific findings—strongly favours understanding Noah's Flood as a 

geographically localised but anthropologically total judgment upon the corrupted human world of that 
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specific time and region. It was an unparalleled catastrophe for that sphere, perfectly achieving God's 

aims of judgment and lineage purification, while setting the stage for ongoing conflict with surviving 

adversarial remnants elsewhere. 

Adopting the regional interpretation allows for a more consistent, coherent, and credible reading of the 

entire biblical narrative from Genesis onward within the cosmic conflict framework presented. It affirms 

the text's theological claims and historical significance while respecting validated knowledge about 

world history and the natural world, providing a robust foundation for understanding subsequent events 

like Babel and God's dealings with the nations. 

 

C.17.   Echoes in Stone: Anomalies and Ancient History 

History If the ancient cosmic events described—primordial rebellion, judgment, planetary 

disruption—actually occurred, might the physical world retain faint echoes or puzzling clues? While 

direct, unambiguous proof for events involving spiritual conflict millions or billions of years ago is 

inherently elusive, and interpretations remain debated, certain geological and archaeological findings 

present intriguing puzzles. These puzzles potentially resonate with this framework, fitting more 

comfortably here than within purely conventional models, even if they fall short of conclusive proof. 

●​ Geological Deep Time & Catastrophes: Physical Scars of Cosmic Conflict? Geology confirms 

an Earth billions of years old, a history marked by dramatic transformations: shifting continents, 

colossal volcanic events, devastating asteroid impacts, ice ages, and multiple mass extinctions. 

While conventional science provides natural explanations for these processes, this narrative 

framework offers a potential deeper layer of meaning. It allows for viewing such profound 

planetary upheavals not merely as random natural events, but as possible physical correlates or 

consequences of the primordial spiritual conflicts and divine judgments (WSC Chapters 9 and 

10). These cosmic struggles, occurring long before Adam's creation, could have left tangible 

scars on the planet itself. The framework readily accommodates deep time within the original 

creation (Genesis 1:1) and the subsequent period of disruption leading to the ruined state in 

Genesis 1:2 (the "Gap"). 

●​ The Fossil Record: Pre-Human Suffering Explained? Fossils provide undeniable evidence of 

complex life forms, including predation, disease, injury, and extinction, spanning hundreds of 

millions of years before Homo sapiens appear. This poses a significant challenge for some views 

but finds a coherent narrative placement within this framework. The suffering and death evident 

pre-Adam can be situated within the period of cosmic disruption resulting from the primordial 

rebellion (WSC Ch 9, 10), rather than solely attributed to Adam's fall. This allows the narrative 

to accommodate scientific data on ancient life while attributing its negative aspects to 
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pre-human spiritual conflict. (The theological problem of pre-human/animal suffering is 

specifically addressed in Th Ch 18.2 and the 'Animal Suffering' document). 

●​ Anomalous Megalithic Sites & Hints of Lost Histories: Certain archaeological sites featuring 

enormous stones (megalithic constructions) or displaying unexpected technological or artistic 

sophistication for their conventionally accepted dates present persistent puzzles that challenge 

simple, linear views of human development. Examples include: 

○​ Göbekli Tepe (Turkey, c. 9600 BCE)18 and Karahan Tepe (c. 9400 BCE)19: Intricately 

carved stone pillars erected by hunter-gatherers, predating pottery or widespread 

agriculture. 

○​ The colossal foundation stones at Baalbek (Lebanon), some weighing over 1000 tons, 

challenging known ancient lifting techniques. 

○​ Precisely engineered stonework at sites like Sacsayhuamán in Peru. 

○​ Early large settlements like Çatalhöyük (Turkey, c. 7500 BCE) exhibiting complex social 

organisation. 

○​ Persistent global legends and some disputed20 physical hints of vast ancient tunnel 

systems. While conventional explanations exist or are sought for each site, this 

framework offers additional, though speculative, possibilities. Could such anomalies be 

remnants of proposed pre-Adamic cultures affected by the judgments? Or perhaps 

constructions from later human periods influenced by non-human intelligences (e.g., the 

Watchers, WSC Ch 14), reflecting lost knowledge or capabilities? Or do they simply 

point to human histories far more complex and advanced in deep antiquity than 

currently mainstream thought allows? These possibilities, while not provable, fit less 

awkwardly within a narrative that includes ancient disruptions and potential non-human 

interaction than within models restricted solely to known human progress. 

These data points are presented not as definitive proof, but as potentially significant echoes or points of 

resonance. They invite consideration of a planetary and cosmic history potentially far more complex and 

dramatic than often assumed—a history that might well include the kinds of ancient disruptions, 

non-human influences, and lost chapters suggested by this narrative framework. This framework 

demonstrates a capacity to integrate or make sense of such anomalies more readily than competing 

views. 

20 References to global tunnel systems often appear in fringe literature and lack robust archaeological verification, 
though persistent legends exist. 

19 See Necmi Karul, "Karahan Tepe: A New Complementary Site to Göbekli Tepe," Expression 32 (December 2021): 
4-6. [Adjust if you have the Neo-Lithics citation details: "Buried Structures Uncovered at Karahan Tepe," Neo-Lithics 
1/21 (2021): 3–11.] 

18 See Klaus Schmidt, Göbekli Tepe: A Stone Age Sanctuary in South-Eastern Anatolia (Berlin: Ex Oriente, 2012). 
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This section outlined the narrative of disruption: primordial rebellion led to cosmic conflict, judgment, 

and cataclysm, leaving the early Earth ruined (Genesis 1:2). This framework explains this state as 

distinct from initial creation, potentially accounting for deep time, pre-human suffering, and 

archaeological puzzles by tracing their ultimate origins to pre-human cosmic conflict, thus offering a 

more comprehensive account of the evidence. 
 

C.18.   Historical Regional Flood Views 

While a strictly literal, global interpretation was dominant for many centuries, especially after the 

Reformation, there have been scholars and theologians, even in earlier periods, who considered or 

argued for a flood that was not global in the modern sense (i.e., covering the entire planet Earth). 

It's important to note that their understanding of "global" might have been tied to "the whole known 

world" or "all of humanity's inhabited world," which could be geographically extensive but not 

necessarily encompassing the entire planet as we know it today. 

Here are some historical views, scholars, and theologians who have considered or explicitly advocated 

for a regional or local flood interpretation: 

Early & Medieval Period: 

●​ Josephus (1st Century AD): The Jewish historian, in his "Antiquities of the Jews," mentions 

Noah's flood. While he doesn't explicitly frame it as "regional" versus "global" in modern terms, 

some interpretations of his writings suggest he might have envisioned survivors outside the ark 

or a flood that didn't annihilate all life everywhere on the planet. For instance, he mentions 

others being afraid to come down from mountains after the flood, implying their existence. 

●​ Augustine of Hippo (354-430 AD): While Augustine affirmed a historical Noah and ark, his 

principles of biblical interpretation were complex. In "The City of God" and "The Literal Meaning 

of Genesis," he grappled with difficult questions. While he seems to accept the universality of 

the flood in terms of destroying all sinful humanity not on the ark, his focus was often more on 

the theological significance than precise geographical extent. Some scholars argue his 

allegorical tendencies and emphasis on the author's intent could allow for interpretations less 

rigidly tied to a literal, scientifically understood globalism. He did acknowledge difficulties, such 

as how animals reached remote islands. 

●​ Limited Scope Implied by "Known World": In much of the early and medieval periods, the 

"whole world" or "all the earth" (omnis terra or kol ha'aretz) was often understood as the known 

inhabited world, particularly the Roman oikoumene or the regions known to the biblical writers. 

Thus, a flood covering this "world" would be universal in its impact on their known humanity, 
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without necessarily requiring a scientifically global inundation of places like the Americas or 

Australia (which were unknown to them). 

Reformation & Early Modern Period (16th-18th Centuries): 

●​ Hugo Grotius (1583–1645): This influential Dutch jurist, theologian, and scholar argued that the 

flood was a regional event, primarily affecting Palestine and surrounding areas. He believed that 

"all the earth" meant the region inhabited by humans at the time. 

●​ Isaac Vossius (1618–1689): A Dutch scholar and canon of Windsor, Vossius, in his De 

Septuaginta Interpretibus (1661), argued that the Deluge was not universal but confined to 

Mesopotamia and Palestine.  

●​ Bishop Edward Stillingfleet (1635–1699): An English theologian and scholar, in his Origines 

Sacrae, suggested that the flood might not have been absolutely universal but could have 

covered the part of the world where humans then lived.  

19th Century (Rise of Modern Geology): 

This period saw a significant shift as the new science of geology presented evidence inconsistent with a 

single, recent global flood forming all geological strata. Many theologians and scientists sought ways to 

harmonise scripture and science. 

●​ John Pye Smith (1774–1851): A prominent English Congregationalist theologian and geologist, 

Smith, in his work On the Relation Between the Holy Scriptures and Some Parts of Geological 

Science (1839), argued extensively for a local flood confined to Mesopotamia. He engaged 

directly with geological findings. 

●​ Edward Hitchcock (1793–1864): An American geologist and theologian (president of Amherst 

College), Hitchcock initially believed in a global flood but later, influenced by geological 

evidence, advocated for a local or regional flood interpretation. 

●​ Other "Tranquil Flood" or "Local Flood" Adherents: Many other geologists and theologians of 

this era proposed that the flood was a geographically limited event, often in Mesopotamia, or a 

"tranquil" inundation that left little geological trace if it were global. 

20th & 21st Centuries: 

Many evangelical Old Testament scholars, theologians, and Christian apologists who hold to the 

inspiration and authority of Scripture have advocated for or are open to a regional flood interpretation. 

●​ Bernard Ramm (1916–1992): In his influential book The Christian View of Science and Scripture 

(1954), Ramm surveyed various views and argued that a local flood interpretation was 

consistent with both Scripture and scientific evidence. 
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●​ Derek Kidner (1913–2008): In his Tyndale Old Testament Commentary on Genesis, Kidner 

presented arguments for a local flood, emphasising that the language of universality in Genesis 

can refer to a limited geographical area from the narrator's perspective ("the whole world" as 

they knew it). 

●​ John Stott (1921–2011): A highly respected evangelical Anglican leader, in Understanding the 

Bible, acknowledged the local flood interpretation as a viable option for conservative Christians. 

●​ Bruce Waltke (born 1930): A prominent Old Testament scholar, in his commentary on Genesis 

(co-authored with Cathi J. Fredricks), leans towards a flood that was universal in its destruction 

of humanity but not necessarily global in covering the entire planet. 

●​ John H. Walton (born 1952): Known for his work on the ancient Near Eastern context of the Old 

Testament, Walton (e.g., The Lost World of Genesis One, The Lost World of the Flood) argues 

that the flood narrative is primarily concerned with God establishing cosmic order and judging 

humanity within the "known world," rather than making scientific claims about global geology. 

He sees it as a universal anthropological flood. 

●​ Hugh Ross (born 1945): An astrophysicist and founder of Reasons to Believe, Ross is a 

prominent Old Earth Creationist who strongly advocates for a geographically local but 

anthropologically universal flood. 

●​ Davis A. Young (1941-2020): A Christian geologist who wrote extensively on the relationship 

between Christianity and geology (e.g., The Biblical Flood: A Case Study of the Church's 

Response to Extrabiblical Evidence), supported a local flood interpretation. 

●​ Henri Blocher (born 1937): In his work In the Beginning: The Opening Chapters of Genesis, this 

French evangelical theologian explores various interpretations and finds the local flood view 

plausible. 

●​ Tremper Longman III (born 1952): Respected Old Testament scholar, often allows for or 

favours a local flood interpretation when considering the ancient Near Eastern context and 

literary aspects of Genesis. 

 

C.19.   When God 'Sends' Evil 

Certain Old Testament passages, where God appears to "send" an evil or deceiving spirit (e.g., Judges 
9:23; 1 Samuel 16:14; 1 Kings 22:21-23), present a significant theological challenge. These texts do not 
portray God as the author of evil, but illustrate His sovereignty in permitting or using existing evil agents 
for His righteous purposes within a fallen world. Several complementary frameworks help clarify these 
difficult instances: Judges 9:23; 1 Samuel 16:14, 16:15-16, 18:10, 19:9; 1 Kings 22:21-23. 
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Frameworks for Understanding: 

1. Judicial Hardening & Permissive Will (Consequences of Rebellion): 

●​ Core Idea: When individuals or groups persistently rebel and harden their hearts, God may 
judicially "give them over" (cf. Romans 1:24-28) by withdrawing His restraining grace. This 
permits existing evil spirits to influence or torment them, not as God initiating evil, but as a 
consequence of their choices and as a form of judgment. Saul's torment (1 Samuel 16:14) 
followed his disobedience and God's Spirit departing, creating a vacuum. God's sovereignty is 
such that He can permit evil agents to act according to their nature (Satan in Job 1:12; the lying 
spirit in 1 Kings 22:21-23) to fulfill His larger purposes (e.g., judging Ahab) without endorsing 
their malice (Genesis 50:20). 

●​ Key: God allows the trajectory of rebellion to manifest its consequences, sometimes using 
existing evil as an instrument of His justice or to expose deeper corruption (Judges 9:23). 

2. Testing, Refinement & Cosmic Conflict (Purpose within Struggle): 

●​ Core Idea: In a world embroiled in cosmic conflict (Ephesians 6:12), God may permit adversarial 
influence as a severe test of faith, to refine character, or to expose hidden spiritual realities. 
Paul's "messenger of Satan" (2 Corinthians 12:7) was allowed by God for humility. This aligns 
with a soul-making perspective where confronting evil, even spiritual, can forge virtues, 
demonstrating that the free will given to all creatures (angelic and human) has real 
consequences within this spiritual warfare. 

●​ Key: Suffering instigated or permitted through evil agents can serve divine purposes for 
refinement or demonstrate God's ultimate power over these hostile forces within the ongoing 
battle. 

3. Divine Recompense (Retributive Justice for Wilful Rejection): 

●​ Core Idea: For those who definitively reject truth and delight in wickedness, God may "send" a 
"powerful delusion" (2 Thessalonians 2:11-12) as a form of retributive justice, allowing them to 
be fully ensnared by their chosen falsehoods. King Ahab's deception by his prophets (1 Kings 
22) exemplifies this, as he had already rejected Yahweh's true counsel. 

●​ Key: This is not God tricking the innocent, but a just consequence for those who have 
persistently chosen deceit, confirming them in their self-chosen path. 

Conclusion 

In these instances, God's absolute sovereignty over all creation, including evil spirits, is demonstrated. 
Crucially: 

●​ God is not the author or originator of the evil inherent in the spirit itself; evil spirits act according 
to their own fallen nature. 
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●​ God permits or uses these existing evil agents for His specific, righteous purposes ( judgment, 
testing, exposure of sin, or advancing His cosmic plan). 

●​ Moral responsibility for evil actions primarily rests with the evil spirits and/or the humans who 
yield to such influence. 

These challenging texts, therefore, do not compromise God's perfect goodness. They reveal a God 
actively engaged with a complex, fallen world, capable of weaving even the actions of rebellious 
creatures into His ultimate plan for justice and redemption, working all things according to His will 
(Ephesians 1:11). 
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D.   COMMON OBJECTIONS 

Consider this section a rapid-response round, tackling numerous related questions that often surface in 

theism debates. Although the objections are phrased succinctly and may resemble common 

oversimplifications, they are addressed with the seriousness they deserve​

 

D.1.    "Since All Religions Disagree, They Must All Be False" 

Objection: Because religions contradict each other, it is more reasonable to conclude that they are all 

false rather than that one is true. 

Response: Disagreement does not negate truth. Scientists, historians, and philosophers all disagree on 

major issues, yet we do not dismiss these fields entirely. While religions have differences, they also 

share fundamental commonalities—pointing to a shared recognition of moral law, transcendence, and 

the divine. Christianity, uniquely, provides historically grounded revelation in Christ rather than mere 

speculation. 

 

D.2.    "You Can’t Trust the Bible” 

Objection: The bible is full of contradictions and is internally flawed. 

Response: Critics often challenge the Bible’s reliability by pointing to apparent contradictions, yet this 

overlooks its intricate historical and cultural depth. Spanning centuries and penned in Hebrew, Aramaic, 

and Greek, the Scriptures reflect ancient counting systems—like inclusive reckoning in genealogies—and 

calendars, such as lunar versus solar, which can seem inconsistent to modern eyes. These differences, 

alongside diverse genres (history, poetry, prophecy), require careful interpretation; a poetic flourish in 

Psalms isn’t a factual claim in Chronicles. Far from undermining its authority, these elements root the 

Bible in authentic human contexts, demanding readers engage its complexity rather than dismiss it as 

error. 

Far from a static text, the Bible unfolds God’s progressive revelation, dynamically engaging humanity 

within the cultural paradigms and relational norms of each era. Old Testament laws, shaped by ancient 

Near Eastern life, evolve into the New Testament’s grace—a purposeful progression, not a contradiction, 

as God meets people where they are to lead them higher. Its trustworthiness shines in its raw honesty, 

recounting the failures of heroes like Abraham’s doubt, David’s adultery, and Peter’s 

denial—self-deprecating accounts no human invention would boast. It’s “inspired”, meaning 

God-breathed (2 Timothy 3:16), not dictated; where God partners with humans to carry a divine truth 

across time. Though God remains unchanging (Hebrews 13:8), His story with us is alive, a redemptive 

narrative that grows richer with every generation. 
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D.3.    "Christians Are Atheists About Other Gods; We Just Go One God Further" 

Objection: Just as Christians reject Zeus, Thor, and other gods, atheists simply reject one more deity. 

Response: This argument falsely equates mythological gods (who are finite beings within the universe) 

with the necessary being that classical theism posits. Zeus and Thor are contingent, flawed, and bound 

by time and space; the Christian God is the uncaused, self-existent foundation of reality. Rejecting false 

deities does not mean rejecting the very concept of an ultimate necessary being. 

 

D.4.    "Heaven Is Like a Dictatorship Where You Worship Forever" 

Objection: Heaven sounds like North Korea—an eternity of forced worship before a dictator. 

Response: Worship is not forced servitude but the natural response to infinite goodness, love, and truth. 

Just as people are captivated by beauty, music, or love on Earth, Heaven is the ultimate fulfillment of 

this. Worship in Heaven is not mindless repetition but an ever-deepening joy and knowledge of God, like 

a never-ending ascent into infinite wonder. 

 

D.5.   "Religion Causes More Harm Than Good" 

Objection: Religion has fuelled wars, oppression, and human suffering. 

Response: Blaming religion for all conflict is a gross oversimplification. While individuals and groups 

have used religious justifications for atrocities, this is often a misrepresentation of core theological 

tenets for political gain – the Crusades and modern terrorism being prime examples. Just as importantly, 

the absence of traditional religion doesn't guarantee peace. The explicitly anti-religious Nazi regime, 

while not purely 'atheistic' in a philosophical sense, sought to replace Christianity with a totalitarian 

ideology of racial supremacy, resulting in unparalleled barbarity. Likewise, the communist regimes of 

Stalin, Mao, and Pol Pot demonstrate that secular ideologies can be just as, if not more, destructive. 

The core issue is not religion itself, but human extremism, whether expressed through twisted faith or 

godless ideology. 

 

D.6.    "Faith Is Belief Without Evidence" 

Objection: Faith is just blind belief, accepted without—or despite—evidence. 

Response: The claim that faith is 'blind belief' misrepresents its nature. Faith, in any context, isn't about 

ignoring evidence; it's about trusting based on available, though not always absolute, evidence. We 
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exercise this kind of faith daily: trusting doctors, accepting historical accounts, or believing in scientific 

theories – all based on reasonable, but not irrefutable, evidence. Christian faith similarly involves 

reasoned trust in God, grounded in philosophical arguments, the historical record (including claims about 

the resurrection), and the transformative experiences of believers. Similar to faith and trust in deciding to 

commit to a marriage, it's not uninformed; it's a considered commitment based on a preponderance of 

evidence. 

 

D.7.     "If All Holy Books Were Destroyed, They Wouldn’t Return Like Science" 

Objection: Scientific facts would be rediscovered through testing, but religious texts would not, proving 

religion is unreliable. 

Response: The objection assumes a flawed comparison. While some scientific facts are readily 

reproducible, others, like the specific circumstances leading to the discovery of relativity or quantum 

mechanics, are historically contingent and might not be replicated. More importantly, fundamental 

religious insights – such as the concept of a higher power, moral obligations, and the search for meaning 

– have arisen independently across vastly different cultures and eras, without reliance on specific texts. 

This persistent, cross-cultural emergence suggests a deeper, underlying reality that transcends any 

single religious tradition. If a divine reality exists, its rediscovery is not bound by the same constraints as 

a repeatable scientific experiment. 

 

D.8.     "Religion Suppresses Curiosity and Inquiry" 

Objection: Religion discourages scientific discovery and free thinking. 

Response: To argue that religion inherently stifles scientific inquiry ignores the profound historical 

connection between faith and the pursuit of knowledge. The belief in a rational Creator, common to 

many religious traditions, often motivated scientific exploration – the desire to understand God's 

creation. Many scientific pioneers, including Copernicus, Mendel, and Lemaître, were driven by their 

religious convictions to investigate the natural world. The true impediment to scientific progress isn't 

religion, but intellectual complacency, regardless of its source. Both faith and science, at their best, are 

driven by a shared desire: to understand the universe and our place within it. 

 

D.9.     "Who Created God?" 

Objection: If everything needs a creator, then who created God? 
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Response: The objection 'Who created God?' fundamentally misunderstands the cosmological argument 

and the nature of a necessary being. The argument isn't that everything needs a creator, but that 

material things, which have a starting point in time, require a cause. This is based on our everyday 

experience and is a cornerstone of scientific reasoning. God, however, is traditionally defined as 

immaterial and existing outside of time – therefore, not subject to the same principle of causality that 

applies to temporal, material entities. Asking for a creator of a being defined as eternally existent and 

uncaused is a category error, like asking, 'What caused the uncaused?' Furthermore, the concept of a 

being outside of time is supported by the phenomenon of fulfilled prophecy in religious texts, which 

suggests a perspective beyond the linear flow of time that we experience. God, being outside of time, 

does not need a beginning. 

 

D.10.     "Extraordinary Claims Require Extraordinary Evidence" 

Objection: The existence of God is an extraordinary claim that requires extraordinary evidence. 

Response: The demand for 'extraordinary evidence' for God's existence is based on a subjective and 

ultimately unhelpful criterion. What one person considers 'extraordinary,' another might find perfectly 

plausible. The relevant question isn't whether a claim is labelled extraordinary, but whether the 

evidence presented is sufficient to support it. Many accepted scientific theories, like quantum 

entanglement or the Big Bang, describe phenomena that are profoundly counterintuitive and 

'extraordinary,' yet we accept them based on the strength of the evidence. Similarly, the case for theism 

rests on a cumulative body of evidence from philosophical arguments, historical considerations (like the 

origin of the universe and the life of Jesus), and widespread human experience. The standard should be 

adequate evidence, not an arbitrary level of 'extraordinariness.' 

 

D.11.     "Religion Is Just Wishful Thinking" 

Objection: People believe in God because they want it to be true (comfort in suffering, fear of death, 

etc.). 

Response: The objection that belief in God stems from 'wishful thinking' commits the genetic fallacy – 

attacking the origin of a belief rather than its justification. Whether someone finds belief in God 

comforting is irrelevant to whether God exists. People desire all sorts of things to be true or false, but 

their desires don't alter reality. Furthermore, this argument cuts both ways: disbelief in God can be 

equally motivated by 'wishful thinking' – a desire for autonomy, a rejection of moral constraints, or a fear 

of judgment. The crucial question is not why someone believes or disbelieves, but whether there are 

good reasons to believe. The evidence for and against God's existence must be evaluated independently 

of psychological motivations, on both sides. 
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D.12.     "Science Has Replaced God" 

Objection: We don’t need God anymore; science explains everything. 

Response: The assertion that 'science explains everything' ignores the fundamental questions science 

itself cannot answer. Science describes the regularities of nature, but it doesn't explain why those 

regularities exist, why the universe is intelligible, or why there's a universe at all. These are not scientific 

questions; they are metaphysical ones. Theism, by positing a rational Creator, provides a compelling 

explanation for these foundational aspects of reality. This isn't about replacing science; it's about 

recognizing that science operates within a larger framework of existence, and theism offers a plausible 

explanation for that framework – an inference to the best explanation. 

 

D.13.     "We’re All Just Atoms and Chemicals" 

Objection: Human thoughts, morality, and consciousness are just biochemical reactions. 

Response: The assertion that thoughts, morality, and consciousness are merely biochemical reactions is 

both self-refuting and leaves a vast explanatory gap. If all thought is simply the deterministic product of 

chemical processes, then no thought – including that very assertion – can be considered a rational 

conclusion arrived at through reason. This undermines rational discourse itself. Furthermore, while brain 

chemistry is undoubtedly involved, reducing the subjective experience of consciousness, the objective 

nature of moral obligations, and our sense of agency in making choices to just chemical reactions fails to 

provide a complete explanation. To affirm rationality, free will, and moral responsibility, we require a 

framework that acknowledges something beyond the purely physical – a framework that theism 

provides, while strict materialism undermines it. 

 

D.14.     "Morality Doesn’t Need God" 

Objection: People can be good without believing in God. 

Response: The objection confuses moral behaviour with the foundation of morality. People can act 

morally without believing in God, but the crucial question is why any action should be considered 

objectively 'good' or 'bad'. If there's no transcendent standard, morality becomes subjective opinion or 

cultural convention. History, however, shows the danger of this: entire societies, like Nazi Germany, can 

be convinced of profoundly immoral things when morality is untethered from an objective source. 

Theism provides a basis for objective moral values, grounding them in something that transcends both 

individual preference and societal consensus. 
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D.15.     "Belief in God Is Just a Product of Culture" 

Objection: If you were born in India, you’d be Hindu; if in Saudi Arabia, you’d be Muslim. Religious belief 

is just a cultural accident. 

Response: This is a genetic fallacy—the origin of a belief does not determine its truth. Scientific beliefs 

are also shaped by culture, yet we do not dismiss them on that basis. Furthermore, people convert 

across cultures all the time, showing that belief is not entirely determined by upbringing. The real 

question is whether the claims of a religion are true, not how someone came to believe them.​

Comparatively, Christianity is extremely global, where the most growth is in countries and continents 

with persecution.  

 

D.16.     "Atheism Is Simply the Lack of Belief in God" 

Objection: Atheism isn’t a claim; it’s just the lack of belief in God, so it doesn’t need justification. 

Response: This definition attempts to evade burden of proof. Atheism, in its strong form ("God does not 

exist"), is a claim that requires justification. Even if atheism is merely "lack of belief," that still implies 

rejecting arguments for God’s existence—thus, it indirectly makes a claim that also needs rational 

support. 

 

D.17.     "God of the Gaps: Religion Fills Gaps in Knowledge" 

Objection: People used to believe God caused lightning; now we know it’s just electricity. Religion just 

plugs gaps in human ignorance. 

Response: The 'God of the gaps' objection misrepresents the nature of robust theistic arguments. These 

arguments aren't based on what science doesn't yet explain, but rather on what we do know about the 

universe: its origin, its finely-tuned physical constants, and the existence of objective moral values. 

Furthermore, science fundamentally describes how things work, not why they exist or why they have the 

properties they do. Pointing to electricity as the cause of lightning explains the mechanism, but it doesn't 

explain why there is electricity, or a universe with laws that allow for it, in the first place. Theism offers a 

metaphysical explanation for these foundational questions, complementing, not competing with, 

scientific understanding. 
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D.18.     "Pascal's Wager: Betting on Belief" 

Objection: Pascal's Wager is just a cynical bet, advocating belief in God just in case he exists, to avoid 

hell. It's not about real faith, and what about all the different religions? 

Response:  This objection presents a simplified, and ultimately shallow, understanding of Pascal's 

Wager. Pascal wasn't advocating for blind, self-serving belief. He argued that if reason alone cannot 

definitively prove or disprove God's existence (a crucial premise), then examining the consequences of 

belief and unbelief becomes rationally relevant. 

The wager isn't about tricking God. It's about acknowledging the limitations of human reason in the face 

of ultimate questions, and then making a choice about how to live in light of that uncertainty. The "bet" 

isn't merely about avoiding hell; it's about opening oneself to the possibility of a relationship with God. 

Pascal argued that engaging in religious practices (prayer, community, scripture study) could, over time, 

cultivate genuine faith. It's a starting point, not the endpoint. 

Furthermore, the wager forces us to confront the gravity of the question. If there's even a small chance 

that a God exists who offers eternal life and demands a certain kind of life, ignoring that possibility 

carries immense potential consequences. While selecting the "correct" religion from many is a valid 

further inquiry, the wager itself highlights the importance of taking the initial question of God's existence 

seriously, rather than dismissing it out of hand. The wager encourages an investigation, not a blind leap. 

 

D.19.     "If God Knew I Wouldn’t Believe, Why Create Me?" 

Objection: If God is all-knowing, He knew some people wouldn’t believe. Why create them only for 

them to be condemned? 

Response: This question often confuses God's foreknowledge with causation. God knowing how 

someone will freely choose doesn't make them choose that way, just as a parent foreseeing a child's 

refusal of vegetables doesn't force their hand. True relationship requires genuine freedom, and freedom 

inherently includes the possibility of rejection. God grants this freedom because the potential for freely 

chosen love is paramount, even knowing some will sadly reject that offer. Creating beings capable of 

authentic love and relationship, despite the painful risks involved, is arguably more valuable than 

creating pre-programmed beings incapable of genuine choice. 

 

D.20.     "Why Doesn’t God Heal Amputees?" 

Objection: We see reports of miraculous healing for diseases, but never regenerating limbs. Why would 

a loving God heal some but not others? 
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Response: The question of why God heals some and not others presumes we can fully grasp God's 

purposes, a claim to omniscience itself. We often don't know the specific reasons behind individual cases 

of suffering or healing. However, it's crucial to remember that miraculous healing isn't a right we're 

owed, but an act of grace. More importantly, focusing solely on physical healing misses the central 

miracle of Christianity: the cross and resurrection of Jesus. This offers the ultimate healing – not just from 

physical ailments, but from sin and death, a healing available to all. While we may not understand why 

some experience physical healing in this life and others don't, the Christian faith points to a future where 

all suffering will be eradicated, a promise secured by the resurrection. 

 

D.21.     "Christianity Stole from Pagan Myths" 

Objection: The story of Jesus is just a rehash of older myths like Horus, Mithras, and Osiris. 

Response: The presence of similar stories across cultures, such as a great flood or a lost paradise, could 

be seen as supporting the biblical narrative, rather than undermining it. From a Christian perspective, 

these shared motifs might represent distorted echoes of real historical events, filtered through different 

cultural lenses after humanity's dispersion following the events at the Tower of Babel (as described in 

Genesis). We find flood narratives, for instance, in the Mesopotamian Epic of Gilgamesh, ancient Chinese 

accounts of Yu the Great controlling floods, Greek myths of Deucalion's flood, and indigenous stories 

from throughout the Americas, Africa, and Australia. The biblical account, in this view, presents the 

accurate record of these events and their theological significance, while other cultures retained only 

fragmented and often mythologised versions, coloured by their specific beliefs and traditions. The 'fall' 

narrative, therefore, isn't just one myth among many, but a foundational story explaining the human 

condition and God's plan of redemption. 

 

D.22.     "Miracles Violate the Laws of Nature" 

Objection: A miracle is a violation of nature’s laws, which are never broken. 

Response: Miracles do not "violate" nature’s laws; they intervene in them. Just as a software developer 

can override a program without breaking the logic of programming, God can act within nature without 

contradicting it. The uniformity of nature makes miracles recognisable—if nature were chaotic, we 

wouldn’t know what a miracle was in the first place. 
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D.23.     "Christianity Oppresses Women and Minorities" 

Objection: Religion, particularly Christianity, has been used to justify oppression of women and 

minorities. 

Response: While some have misused Christianity for oppression, the core message of the faith is about 

human dignity and equality (Galatians 3:28). Christianity was revolutionary in elevating women (e.g., 

early female disciples, the Virgin Mary), and it inspired abolitionist movements against slavery. Misuse of 

a belief system does not disprove its truth. 

 

D.24.     "Israelites in Egypt" 

Objection: There’s no evidence of the Jews living in Egypt. 

Response: There is strong archaeological and historical support for the presence of Semitic 

peoples—likely connected to the Israelites—in ancient Egypt. Excavations at Tell el-Dab'a (Avaris), in 

the Nile Delta, reveal a significant Semitic population during the Bronze Age. The site includes 

Canaanite-style houses, Semitic pottery and weapons, and scarabs with Semitic names, indicating 

cultural integration and possible prominence in Egyptian society. A large non-Egyptian palace and a 

statue of a high-ranking Asiatic official may even reflect echoes of the Joseph narrative. 

The Brooklyn Papyrus, dating to around the 18th century BCE, lists household servants with Semitic 

names, showing Semitic people were embedded within Egyptian domestic life. Additionally, 

Proto-Sinaitic inscriptions, found in the Sinai Peninsula, represent early alphabetic writing linked to 

Semitic languages, reinforcing the historical interaction between Semitic groups and Egypt. 

Finally, the Merneptah Stele (c. 1208 BCE) provides the earliest extrabiblical reference to “Israel” in 

Canaan, confirming that a people called Israel existed in the region shortly after the biblical period of 

sojourn in Egypt. 

 

D.25.     "Israelites in Exodus" 

Objection: There’s no evidence of the Jews following the biblical narrative of the Exodus”.  

Response:  The lack of direct Egyptian records is understandable—Egyptian scribes focused on 

preserving royal triumphs, not defeats. A mass departure of slaves and divine judgments would have 

been unlikely to appear in official records. Egypt also had a practice of erasing unfavourable history, 

further explaining the silence. 

However, archaeology offers indirect support. Tell el-Dab'a (Avaris) shows evidence of a sudden 

abandonment, possibly linked to the Thera volcanic eruption, which some associate with the timing of 
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the Exodus. In the Sinai Peninsula, surveys have uncovered temporary campsites with a mix of 

Egyptian and Canaanite pottery, suggesting regional movement consistent with the biblical wilderness 

narrative. 

The Merneptah Stele confirms Israel’s presence in Canaan by around 1208 BCE, supporting a prior 

migration from Egypt. Additionally, later Egyptian accounts—such as those recorded by 

Manetho—mention a mass departure under a Moses-like figure. Though the details vary, the persistence 

of such traditions implies a deep cultural memory of an exodus event. 
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E.   TYPES OF EVIDENCE 

In exploring the problem of evil within a theodicy, it is helpful to first consider the wide range of 

evidence types available for evaluating claims and forming arguments. Each type—whether personal, 

empirical, historical, or philosophical—offers a distinct way of understanding reality, with its own 

strengths and limitations. This overview illustrates the variety of evidences that can be used in 

theological and philosophical reasoning, highlighting how different forms contribute unique insights 

while also carrying inherent constraints. 

Type of 

Evidence 

Definition Example Strengths Weaknesses 

Anecdotal 

Evidence 

Personal accounts, 

stories, or testimonies 

based on individual 

experiences. 

Someone 

claiming a 

spiritual healing 

after prayer. 

Offers insights 

into personal 

perspectives. 

Subjective, lacks 

scientific rigour, and 

prone to bias or 

exaggeration. 

Empirical 

Evidence 

Data or observations 

gathered through 

direct sensory 

experience or 

experimentation, 

often repeatable. 

Measuring brain 

activity via ECG 

& ECC during a 

near-death 

experience 

(NDE). 

Objective and 

verifiable; 

foundational to 

science. 

Limited to 

measurable 

phenomena, may 

miss subjective 

experiences. 

Scientific 

Evidence 

A subset of empirical 

evidence derived 

from the scientific 

method, involving 

hypothesis testing, 

controlled 

experiments, and 

peer review. 

Peer-reviewed 

experiments 

testing a new 

medication in 

laboratory 

settings. 

Rigorous, 

reproducible, 

and widely 

accepted in 

academia. 

May not address 

untestable spiritual 

claims. 
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Physical 

Evidence 

Tangible objects or 

materials that can be 

examined to support 

a claim. 

Fingerprints at a 

crime scene. 

Concrete and 

observable. 

Interpretation can 

be subjective; may 

not prove causation. 

Documentary 

Evidence 

Written, recorded, or 

archived materials 

such as texts, letters, 

or videos. 

Official 

documents like 

birth certificates 

or archived 

letters. 

Provides a 

record over time; 

useful in 

historical 

analysis. 

Can be incomplete, 

biased, or forged. 

Testimonial 

Evidence 

Statements or 

declarations from 

witnesses or experts, 

often under oath in 

legal contexts. 

A witness in 

court describing 

what they saw 

during an 

incident. 

Captures 

firsthand 

perspectives. 

Relies on memory 

and honesty, which 

can be unreliable. 

Circumstantial 

Evidence 

Indirect evidence that 

implies a conclusion 

rather than directly 

proving it. 

Seeing someone 

near an incident 

scene shortly 

before it 

happened. 

Can build a case 

when direct 

evidence is 

absent. 

Requires inference, 

which may lead to 

misinterpretation. 

Statistical 

Evidence 

Numerical data or 

patterns derived from 

analysis of large 

datasets. 

Prevalence of 

NDEs (4–9% in 

general 

population, 23% 

in critical illness). 

Quantifiable and 

can reveal 

trends. 

Correlation does 

not imply causation; 

depends on data 

quality. 

Experimental 

Evidence 

Results from 

controlled 

experiments 

designed to test 

hypotheses. 

A double-blind 

trial assessing 

the effectiveness 

of a new drug. 

High control 

reduces 

variables; 

repeatable. 

May not reflect 

real-world 

complexity. 
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Forensic 

Evidence 

Physical or scientific 

evidence analysed to 

establish facts, often 

in legal contexts. 

DNA analysis 

used in a criminal 

investigation. 

Precise and 

methodical. 

Limited to physical 

traces; inapplicable 

to intangible claims. 

Historical 

Evidence 

Artefacts, records, or 

accounts from the 

past used to 

reconstruct events. 

Ancient pottery 

shards used to 

learn about past 

civilisations. 

Contextualises 

beliefs over time. 

Subject to 

interpretation and 

degradation of 

sources. 

Corroborative 

Evidence 

Additional evidence 

that supports or 

confirms other 

evidence. 

Multiple NDE 

reports with 

similar features 

across cultures. 

Strengthens a 

claim through 

consistency. 

Does not 

independently 

prove a claim. 

Demonstrative 

Evidence 

Visual or tangible 

aids that illustrate or 

explain a concept 

(e.g., models, 

diagrams). 

Charts or 

diagrams 

showing how a 

car accident 

occurred. 

Clarifies 

complex ideas. 

Illustrative, not 

conclusive on its 

own. 

Logical 

Evidence 

Conclusions drawn 

from reasoning or 

philosophical 

arguments. 

Using deduction 

to work out who 

might be at fault 

in a dispute. 

Engages 

abstract 

thought; useful 

when empirical 

data is lacking. 

Not empirically 

verifiable; depends 

on premises. 

Hearsay 

Evidence 

Second-hand 

information reported 

by someone not 

directly involved. 

Repeating a 

friend’s claim 

that an incident 

occurred without 

seeing it. 

May reflect 

widespread 

belief. 

Unreliable and 

inadmissible in 

many formal 

contexts. 
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Digital 

Evidence 

Data from electronic 

sources, such as 

recordings or online 

posts. 

Email 

correspondence 

showing 

communication 

between two 

parties. 

Accessible and 

contemporary. 

Possible 

manipulation or 

fabrication. 

Qualitative 

Evidence 

Descriptive, 

non-numerical data 

from observations or 

interviews. 

Detailed 

accounts of 

spiritual 

experiences in 

NDE studies. 

Rich in detail; 

captures human 

experience. 

Subjective and 

harder to 

generalise. 

Quantitative 

Evidence 

Measurable, 

numerical data often 

from experiments or 

surveys. 

Statistics on how 

many people 

report 

improvement 

after using a 

product. 

Precise and 

comparable. 

May oversimplify 

complex 

phenomena. 

Circumstantial 

Behavioural 

Evidence 

Evidence inferred 

from patterns of 

behaviour rather than 

direct observation. 

Changes in 

lifestyle 

post-NDE 

suggesting a 

spiritual shift. 

Observes 

real-world 

effects. 

Indirect and open to 

alternative 

explanations. 

Analogical 

Evidence 

Evidence based on 

similarities between 

two situations or 

phenomena. 

Comparing a 

computer’s 

processing to 

how the human 

brain might 

function. 

Useful for 

hypothesis 

generation. 

Analogies may not 

hold under scrutiny. 
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F.   THEODICY SOURCES 

Family of 
Responses 

Core Claim about Natural 
Evil 

Representative 
Voices / Works 

Distinctive Contribution 

Classical 
Augustinian 
“privation” 

Evil is not a substance but a 
parasitic lack of due order 
introduced by creaturely 
sin; the whole cosmos 
stands downstream of 
Adam’s fall. 

Augustine, City of God 
XI–XII; Aquinas, ST 
I.48 

Underlines goodness of 
creation and places 
storms, decay, etc. inside 
a moral narrative without 
ascribing them to God’s 
direct will. 

Irenaean / 
“soul-making” 

Harsh environmental 
conditions form mature 
moral agents; the world is 
a “vale of soul-making”. 

Irenaeus, Against 
Heresies IV; John Hick, 
Evil and the God of 
Love 

Explains predation and 
natural hazards as 
pedagogical stages aimed 
at final beatitude. 

Natural-Law / 
Regularity 
defence 

A stable, law-governed 
cosmos is a prerequisite for 
rational life and freedom; 
the same tectonics that 
yield fertile soil also yield 
earthquakes. 

Richard Swinburne, 
Providence and the 
Problem of Evil; Robin 
Collins on fine-tuning 

Shifts focus from 
individual events to the 
intrinsic good of an 
intelligible, 
mathematically elegant 
universe. 

Free-Process / 
“open” creation 

God grants creation its own 
genuine causal freedom; 
evolutionary and 
meteorological “wildness” 
is a sign of that kenosis. 

John Polkinghorne, 
Science and 
Providence; Philip 
Clayton 

Affirms divine 
self-limitation rather than 
ancestral sin as the 
wellspring of hazards. 

Satanic / Warfare 
theodicy 

Natural disasters often 
mask the activity of hostile 
powers; Christ’s 
storm-rebuke is 
paradigmatic. 

Gregory Boyd, God at 
War; Michael Heiser, 
The Unseen Realm 

Extends the free-will 
defence into the angelic 
realm, treating nature as 
a battlefield. 

Process / 
Wesleyan 
“fellow-sufferer” 

God cannot unilaterally 
coerce; He works by 
persuasive love within a 
world of chance and 
necessity, sharing all pain. 

Charles Hartshorne, 
Omnipotence and 
Other Theological 
Mistakes; David Ray 
Griffin 

Preserves divine 
goodness by redefining 
omnipotence; explains 
unanswered prayers for 
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calm seas as real 
resistance in creation. 

Greater-Goods / 
Aesthetic 
theodicy 

A world containing contrast 
(storms v tranquillity) 
yields a richer overall 
beauty—the “mosaic” is 
better than monotone. 

Leibniz, Theodicy; 
Eleonore Stump, “The 
Problem of Evil” 

Frames hurricanes and 
sunsets alike as 
brush-strokes in the best 
feasible world. 

Eschatological / 
Hope-centred 

Temporary groaning 
(Romans 8:18-25) is 
outweighed by final 
restoration; divine justice is 
incomplete until the new 
creation. 

Jürgen Moltmann, The 
Coming of God; N. T. 
Wright, Evil and the 
Justice of God 

Puts natural evil on a 
timeline—something 
Christ has already begun 
to reverse and will 
ultimately erase. 

Sceptical Theism Humans lack the epistemic 
vantage to judge whether 
God has morally sufficient 
reasons for permitting any 
given cyclone. 

Stephen Wykstra; 
Alvin Plantinga’s 
“defeater” defence 

Undercuts probabilistic 
arguments from evil by 
insisting on creaturely 
cognitive limits. 

Evolutionary-Cre
ation theodicy 

Predation and death are 
embedded in God’s use of 
evolutionary processes to 
fashion complex life; 
cruciform love is revealed 
through that costly 
creativity. 

Christopher 
Southgate, The 
Groaning of Creation; 
Elizabeth Johnson, 
Ask the Beasts 

Reads natural selection 
itself as simultaneously 
tragic and instrumental to 
the emergence of 
image-bearing beings. 
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G.   GLOSSARY OF KEY TERMS 

Note: Definitions are focused on usage within this document. Fuller theological nuances exist. 

●​ Abiogenesis: The scientific and philosophical puzzle of life's origin from non-living matter. Its 

immense complexity poses a challenge to purely materialistic explanations, potentially pointing 

towards informational input or design. 

●​ Adamkind: Interpretive term suggesting the broader category of humanity created by Elohim in 

Genesis 1 (adam = 'humankind') might be distinct in scope from the specific individual Adam 

formed by YHWH Elohim in Genesis 2. (See Ch 12). 

●​ Ancient Near East (ANE): The historical/cultural setting (Mesopotamia, Egypt, Levant, etc.) of 

the Old Testament. Understanding ANE thought (e.g., divine councils) is vital for grasping the 

Bible's original context and unique claims within that world. 

●​ Anomalous Phenomena: Reported events (certain healings, NDEs, apparitions, deliverance 

encounters) seemingly outside conventional materialist explanations. This framework provides a 

potential interpretive lens involving non-material agency. 

●​ Bara / Asah (Hebrew Verbs): Key verbs in Genesis 1. Bara signifies God's creation of something 

fundamentally new (used for initial cosmos 1:1, conscious animal life 1:21, humanity in God's 

image 1:27). Asah (make, do, fashion) is used frequently during the six 'days' (post-1:2), 

supporting the Restoration View that God was largely re-forming the world from existing 

materials. 

●​ Bene Elohim (Hebrew: "Sons of God"): Term (Job 1:6, 38:7; Gen 6:2, 4; Psa 82:6) interpreted 

here as created divine beings/members of the Divine Council. Their identity in Gen 6 (marrying 

human women) is pivotal to the Watcher Story and Flood narrative. 

●​ Chaos Symbols (Rahab / Tannin): Mythic figures (Isa 51:9; Job 26:12-13) representing 

primordial chaos/hostile forces, often sea monsters. Linked to the watery chaos (tehom) of Gen 

1:2, suggesting God actively subdued disorder, reinforcing the Restoration View. 

●​ Christological: Pertaining to the study of Jesus Christ. A "Christological connection" interprets 

an OT text/figure/theophany (like YHWH Elohim in Gen 2) as relating to the pre-incarnate Christ 

(Logos). 

●​ Concordism (Scientific): Attempting to find direct, detailed parallels between Scripture (esp. 

Genesis) and modern science. This framework aims for consonance (overall compatibility) rather 

than strict concordism, arguing the narrative can accommodate science (like deep time) without 

being a science textbook. 
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●​ Consciousness (Hard Problem of): The enduring philosophical challenge: how do physical brain 

processes generate subjective, first-person awareness (qualia)? A major hurdle for materialism, 

potentially suggesting mind is more fundamental. 

●​ Cosmic Narrative / Conflict: The grand storyline presented: pre-human spiritual 

creation/rebellion -> judgment/ruin -> restoration -> human creation/fall -> Watcher 

incursion/corruption -> Flood -> Babel/disinheritance -> God's redemptive plan through Israel 

culminating in Christ's cosmic victory -> final restoration. This provides the essential context for 

understanding evil. 

●​ Covenantal Focus: The specific emphasis of Genesis 2 (vs. Gen 1). Gen 2 uses the personal 

name YHWH Elohim, details the hands-on formation of Adam/Eve, and establishes a direct 

relationship/command (Edenic covenant), highlighting God's personal interaction with the 

lineage key to redemption. 

●​ Daimonia / Unclean Spirits: Greek terms for "demons." Potentially interpreted here 

(contextualised by 1 Enoch) as the disembodied, tormented spirits of the dead Nephilim (hybrid 

offspring), distinct from the original fallen angels (Watchers). 

●​ Deep Time: The scientific understanding of the Earth/universe being billions of years old. 

Accommodated by this framework primarily within the original creation (Gen 1:1) and the 

subsequent disruption period ("Gap") before the restorative 'days'. 

●​ Disinheritance of Nations: Interpretation (drawing on LXX/DSS Deut 32:8-9) that after Babel, 

God assigned the pagan nations to the governance of Divine Council members ("sons of God"), 

who largely rebelled (Psalm 82), effectively setting nations adrift under hostile spiritual powers 

until God's reclamation plan via Abraham/Christ. Key to understanding spiritual warfare context. 

●​ Divine Council: The concept (evidenced in Psa 82:1, 1 Kgs 22, Job 1-2) of God presiding over an 

assembly of heavenly beings (Elohim / Bene Elohim) involved in governance, with delegated 

authority. Understanding this ANE concept (affirmed but purified in the Bible) is foundational to 

the cosmic conflict narrative. 

●​ Elohim (Hebrew Word): Primary Hebrew word for "God" (Gen 1:1). Crucially, it's grammatically 

plural. While most often referring to the one supreme Creator (often with singular verbs), its 

plural form and usage elsewhere (Ex 20:3 "other gods"; Psa 82:1 "midst of the gods"; 1 Sam 

28:13 "a spirit/god [elohim] ascending") demonstrate it's a general term for inhabitants of the 

spiritual realm. Recognizing this unlocks the Divine Council worldview. 

●​ Epochal Interpretation (of Genesis 1 'Days'): The view that the six "days" (yom) of 

creation/restoration (Gen 1:3ff) represent overlapping or sequential long ages ("epochs") of 

divine activity, based on yom's semantic range and the cosmic scale of events. Allows 

harmonisation of the Genesis narrative with scientific evidence for deep time. 
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●​ Eternal Preview: Concept central to this theodicy (Th Ch 8), proposing that earthly life, with its 

mix of good and evil, serves as a divinely permitted, finite experiential period. This 'preview' 

equips free beings with the necessary understanding of the natures of good and evil to make an 

informed, eternally significant choice regarding their ultimate allegiance to God or rejection of 

Him. 

●​ Explanatory Scope: A key criterion for evaluating worldviews: how wide a range of diverse 

phenomena (textual, philosophical, scientific, experiential) can the framework successfully and 

coherently explain? A major strength claimed for this framework. 

●​ Federal Headship: Theological concept (Rom 5, 1 Cor 15) viewing Adam and Christ as 

representative heads of two humanities. Adam's sin brought sin/death into the human race; 

Christ, the "last Adam," brings righteousness/life to those united with Him by faith. Explains the 

transmission of human sinfulness, distinct from potential pre-Adamic death/evil. 

●​ Fine-tuning (Cosmological): The observation that fundamental physical constants/conditions 

are precisely balanced for life's existence. Seen as a significant challenge for pure chance, 

potentially pointing towards design (teleology). 

●​ Forbidden Knowledge: Specific harmful/illicit knowledge and technologies (weaponry, sorcery, 

occult arts) allegedly taught to humanity by fallen Watchers (detailed in 1 Enoch), accelerating 

pre-Flood corruption. 

●​ Hebrew Terms for Scope (Kol / Eretz): 

○​ Kol (Hebrew: "All," "Every"): Frequently used relatively or hyperbolically in Hebrew, 

meaning "all" within a specific context or perceived scope (e.g., "all the land" often 

means the known region), not absolute totality. Crucial for interpreting the scope of the 

Flood narrative. 

○​ Eretz (Hebrew: "Earth," "Land"): Common word that can mean the entire planet, but 

very frequently refers to a specific region, territory, or land (land of Canaan, land of 

Egypt). Meaning depends heavily on context, vital for Flood scope discussion (regional 

vs. global). 

●​ Hilastērion (Greek Word): Term for the "Mercy Seat" on the Ark of the Covenant (Heb 9:5); 

applied metaphorically to Christ (Rom 3:25; 1 Jn 2:2 "propitiation"/"atoning sacrifice"). Signifies 

Christ is the one through whom God's righteous wrath against sin is satisfied and reconciliation 

is made possible. 

●​ Hybridity: The state of being produced from interbreeding distinct kinds/species. Used regarding 

the Nephilim, describing them as unnatural offspring of celestial beings ("sons of 

God"/Watchers) and human women, possessing a mixed, corrupted nature violating the created 

order. Seen as a key reason for the Flood. 

Theodicy - Shared Appendix | 133 



 

●​ Incarnate: Embodied in flesh; the core Christian doctrine that the eternal Son of God (Logos) 

took on human nature and body, becoming Jesus Christ ("God incarnate"). Central to the 

proposed resolution narrative. 

●​ Internal Critique: Method of evaluating a worldview based on its own foundational texts, logic, 

and internal consistency, rather than judging it solely by external standards. The primary 

approach of the companion theodicy. 

●​ Kyrios (Greek Word): Greek for "Lord." Significantly used in the Septuagint (LXX, Greek OT) to 

translate God's personal name, YHWH. The NT writers frequently apply Kyrios and OT 

descriptions of YHWH directly to Jesus, thereby identifying Him with the God of Israel. 

●​ Logos (Greek Word): Meaning "Word," "Reason," or "Principle." Used prominently by John (John 

1:1, 14) for the eternal, divine Son of God, Jesus Christ, identifying Him as the agent of creation 

and the ultimate self-expression of God who became incarnate. 

●​ Materialism (Philosophical): The worldview that reality consists only of physical matter and 

energy, and all phenomena (including consciousness, life, mind) can ultimately be explained by 

physical laws, excluding supernatural or non-material realities. This framework argues 

materialism lacks sufficient explanatory scope. 

●​ Megalithic Sites: Archaeological sites featuring very large stones (e.g., Stonehenge, Göbekli 

Tepe, Baalbek). Mentioned as anomalies potentially challenging conventional timelines, with 

this framework allowing speculation about possible pre-Adamic or non-human influences fitting 

less awkwardly here. 

●​ Nachash (Hebrew Word): Hebrew for "serpent" (Gen 3). Interpretations suggest potentially 

more than a snake: a shining, intelligent, serpentine being, identified within the broader narrative 

as the Adversary, Satan. 

●​ Nephilim (Hebrew Word): Mentioned Gen 6:4 & Num 13:33. Often translated "giants," exact 

meaning debated ("fallen ones"?). Understood within this framework as the powerful, often 

violent, hybrid offspring resulting from illicit union of "sons of God" (Watchers) and human 

women. Seen as a primary reason for the Flood's necessity; their reported reappearance 

post-Flood (Num 13:33) strongly supports a regional interpretation of the deluge. 

●​ Parsimony (Occam's Razor): Principle favouring simpler explanations (fewest assumptions). 

Acknowledged as a potential critique against this framework's complexity, but countered by 

arguing the complexity is necessary for greater explanatory adequacy across all data points 

(textual, experiential, philosophical, scientific). (See Ch 15 Response). 

●​ Partakers of Divine Nature: Phrase from 2 Peter 1:4. Interpreted as believers, through union 

with Christ and the indwelling Spirit, participating in God's divine life, character, and power, 

enabling them for ministry and their role in cosmic restoration. 
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●​ Phenomenological Language: Language describing things as they appear to the observer or 

from a specific viewpoint, rather than necessarily an objective, scientific description. Suggested 

as a way to understand Flood descriptions (e.g., covering all visible mountains from Noah's 

perspective). 

●​ Pre-Adamic: Referring to the time period, events, or conditions existing before the creation or 

existence of Adam as described in Genesis 2. Central to this framework, which posits significant 

cosmic history (creation/fall of angels, judgment, planetary ruin) occurred in this era, providing 

crucial context for subsequent events. 

●​ Primordial Rebellion: The first major act of cosmic treason described, initiated by a high-ranking 

celestial being (identified as Lucifer/Satan) seeking equality with the Creator (Isa 14, Ezek 28 

interpretations). Seen as the origin point of evil and cosmic conflict, predating humanity. 

●​ Principalities / Powers / Rulers / Authorities: Terms used frequently by Paul (Eph 3:10, 6:12; 

Col 1:16, 2:15) for ranks/orders of spiritual beings, both good and fallen. Fallen ones identified 

with rebellious Divine Council members and other angelic beings involved in cosmic conflict, 

including those potentially assigned governance over disinherited nations. Essential for 

understanding spiritual warfare. 

●​ Protoevangelium (Latin/Greek: "First Gospel"): Theological term for Genesis 3:15, God's curse 

on the serpent predicting enmity between serpent's seed and woman's seed, culminating in the 

woman's Seed (Christ) crushing the serpent's head (authority) while suffering Himself (bruised 

heel/crucifixion). Seen as the first prophecy of the Gospel and the framework for the ongoing 

Seed Conflict. 

●​ Qualia: The subjective, qualitative properties of conscious experience; the "raw feels" (e.g., 

redness of red, pain of headache). Central to the "hard problem of consciousness," posing a 

challenge to materialism. 

●​ Rekullah (Hebrew Word): Found in Ezek 28:16, 18, often "trade." Contextually interpreted 

regarding fallen cherub speculatively as illicit spiritual commerce, trafficking influence, or 

improper dealing in divine power/essences, leading to corruption. Acknowledged as interpretive. 

●​ Restoration View (Gap Theory): Interpretation arguing a significant time gap and catastrophic 

events occurred between Gen 1:1 (original perfect creation) and Gen 1:2 (earth became 

formless/void due to judgment on pre-Adamic rebellion). The six "days" (from 1:2b) then 

describe God's restoration or re-creation of the earth over potentially long epochs, preparing it 

for humanity. Provides coherence between Genesis and deep time/fossil record. 

●​ Seed Conflict: The ongoing struggle, foretold in the Protoevangelium (Gen 3:15), between the 

"seed" (offspring, lineage, spiritual descendants) of the Serpent (Satan and aligned forces, 
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potentially Nephilim) and the "seed" of the woman (humanity, specifically the faithful covenant 

line culminating in Christ). Seen as a major underlying theme driving biblical history and conflict. 

●​ Shamayim (Hebrew Word): Hebrew for "heavens" or "sky" (Gen 1:1). Plural form noted as 

potentially indicating both the visible sky/space and the invisible spiritual realm(s) from the 

outset. 

●​ Specified Complexity: Concept referring to patterns/systems both highly complex (unlikely by 

chance) and specified (conforming to independent pattern/function). Used regarding life's origin 

(DNA/RNA information), suggesting the informational content points towards an intelligent 

source rather than unguided processes alone. 

●​ Tamim (Hebrew Word): Meaning "blameless," "complete," "perfect," "sound," "integrity." 

Describes Noah (Gen 6:9). While primarily moral integrity, contextually suggested to possibly 

also imply genetic soundness/purity within the Adamic line amidst widespread Nephilim 

corruption, making him suitable for preserving the human lineage. 

●​ Tehom (Hebrew Word): Meaning "deep," "abyss," or "primordial ocean." Used in Gen 1:2 

("darkness over the tehom"). Linked to the watery chaos resulting from proposed pre-Adamic 

judgment and connected to ANE chaos motifs subdued by God. 

●​ Teleology: The study of purpose, goals, or design in nature. Arguments from cosmological 

fine-tuning or biological complexity are often seen as suggesting teleology – that the universe 

exhibits features pointing towards purpose/design rather than arising solely by unguided 

chance/necessity. 

●​ Telos (Greek Word): Meaning "end," "goal," "purpose," or "culmination." Used in 1 Cor 10:11 

("upon whom the ends [telē] of the ages have come"), suggesting believers live at a climactic 

point in cosmic history, relevant to understanding their role. 

●​ Theodicy: The philosophical/theological attempt to reconcile the existence of evil, suffering, and 

injustice with belief in an omnipotent, omniscient, and omnibenevolent God. The core problem 

this worldview addresses. 

●​ Tōhû wā-ḇōhû (Hebrew Phrase): Translated "formless and empty," "waste and void" (Gen 1:2). 

Crucially emphasised that elsewhere in OT (Isa 34:11, Jer 4:23) this specific phrase typically 

describes a state of chaos, desolation, and ruin resulting from divine judgment, not neutral, 

unformed primordial matter. This interpretation is key to the Restoration View. 

●​ Typology: Method of biblical interpretation where OT persons/events/institutions ("type") 

foreshadow NT realities ("antitype"), particularly Christ or spiritual truths. Used as the 

interpretive lens allowing Isa 14/Ezek 28 to refer to both human kings and a deeper celestial 

reality (Satan's fall). 
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●​ Watcher: Term for a specific class of angelic beings (from Dan 4; prominent in 1 Enoch). In 

Enochian tradition, the "Watchers" are the specific group of 200 "sons of God" who descended, 

swore an oath, took human wives, produced Nephilim, and taught forbidden knowledge, leading 

to pre-Flood corruption. Provides historical context for Gen 6 interpretations. 

●​ YHWH Elohim (Hebrew Divine Name/Title): The specific combination used for God starting in 

Gen 2:4b, joining God's personal, covenantal name YHWH ("LORD") with the title Elohim. The 

shift from Elohim alone (Gen 1) is seen as highly significant, marking a move towards God's 

personal, relational, and covenantal interaction with the specific pair, Adam and Eve, formed in 

Gen 2. Within a Christological reading of the Old Testament, this specific divine agent engaging 

personally with Adam and Eve is compellingly identified with the pre-incarnate Word (Logos), 

the Son of God acting covenantally. 

●​ Yom (Hebrew Word for 'Day'): Used in Gen 1 for creation/restoration periods. While common 

meaning is 24-hour day, yom has a broader semantic range in Hebrew: daylight portion, or an 

indefinite period, age, or epoch (e.g., "day of the Lord"). The Epochal Interpretation relies on this 

demonstrated broader range to harmonise Genesis with deep time. 

●​ Yatsar (Hebrew Verb): Meaning to form, fashion, shape, often like a potter shaping clay (Isa 

64:8). Used in Gen 2:7 ("LORD God formed [yatsar] the man..."), highlighting a hands-on, 

personal act of crafting by YHWH Elohim, distinct from the broader verb bara (create) used in 

Gen 1. 
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