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Introduction: The Cry of Creation and the Search for Answers

The haunting spectacle of animal suffering confronts us with a profound theological and existential
dilemma. When we witness a creature caught in the seemingly senseless agony of a forest fire, pinned
beneath a fallen branch awaiting a predator's final blow, or ravaged by disease, our hearts cry out

"something isn’t right."

This visceral response to natural evil—suffering apparently disconnected from human moral
agency—becomes particularly acute when considering the evidence for such suffering long before the
appearance of humanity. For sceptics, like the YouTuber Alex O’Connor suggests, this becomes a potent
challenge: If a God who is both all-powerful and perfectly good exists, why does His creation involve

such pervasive pain, particularly in ages long before human sin?

This tension is further highlighted by the juxtaposition of a universe exhibiting remarkable fine-tuning,
suggestive of an intentional Designer (cf. Appx A.1), and a natural world marked by apparent cruelty
and waste. Some thinkers, like Philip Goff, find this tension so compelling they explore alternative

hypotheses, such as a God with limited power.!

However, this exploration contends that a robust answer is found within the Christian worldview itself,
particularly when interpreted through a framework acknowledging a pre-Adamic cosmic history. This
history, detailed in Theodicy - Worldview: A Wider Spiritual Context (WSC Parts 2-3), involves
delegated spiritual authority and a subsequent angelic rebellion. To truly grapple with this, we must
practice 'intellectual hospitality,' allowing ourselves to feel the weight of this ancient problem before
seeking answers. The aim is not to import external ideas or selectively cite texts, but to ask: 'What does
Scripture, interpreted cohesively, indicate, and how can we reasonably infer a consistent answer from its
entirety?' This approach not only offers a coherent response to suffering but also aims to re-enchant our

understanding of the cosmos.

This work argues that animal suffering is not a reflection of God’s original, perfect design (Genesis 1:31),
nor is it solely, or even primarily, a consequence of Adam's fall (Romans 5:12, c¢f. Th Ch 6.2, 7.1). Instead,
this work proposes that animal suffering is largely the tragic 'cosmic fallout'—collateral damage from a
primordial rebellion among angelic beings (the 'sons of God,' elohim? — see Appx G for glossary). These
beings, it is argued, misused their God-given authority, thereby introducing chaos, corruption, and
'futility' (Romans 8:20) into the created order during ancient cosmic ages, long before humanity's

appearance. Humanity's later fall compounded this existing brokenness.

! See Philip Goff, Galileo's Error: Foundations for a New Science of Consciousness (New York: Pantheon, 2019),
where he explores panpsychism and alternatives to classical theism partly in response to such tensions.

2 Hebrew: bene ha'elohim. See WSC Ch 8 and Appx C.13 for discussion on the Divine Council and the identity of
these beings.
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This is an elegant and simple hypothesis; it advances no new theological claims but merely combines

two age-old Christian beliefs: that some angels fell from God, and that evil corrupts nature.

This perspective allows us to affirm God's goodness, reconcile biblical accounts with scientific
chronology (deep time, fossil record — cf. Appx C.17), and embrace a comprehensive eschatological hope

that includes the redemption of all creation across all ages.
Our exploration rests on these foundational presuppositions:

e Intelligent Design: The universe's fine-tuning (Appx A.1) and life's informational complexity

(Appx A.3; Theodicy - Abiogenesis: Life's Origins (Abi)) suggest a purposeful Creator

e Divine Council Worldview: God governs interactively, having delegated genuine authority to

created spiritual beings within a heavenly council structure (details in WSC Ch 8; Appx C.13).

e Pre-Adamic Reality & Cosmic Ages: Significant cosmic events—including angelic creation,
rebellion, and the initial marring of creation—are understood to have occurred in vast epochs
(where 'days'/yom can signify ages) preceding the specific Adamic narrative (see WSC Ch 9-11;
Appx C.3 on the Restoration View/Gap Theory)

e Biblical Authority & Interpretation: Scripture, interpreted coherently and contextually
(including careful understanding of key Hebrew terms like yom, tohu wa-bohu, bara, and asah —

see Appx G for glossary), provides the authoritative framework for this theodicy.

By integrating these elements, drawing deeply from the scriptural clues and theological insights, we can
construct a theodicy that addresses the painful reality of animal suffering not as a defeater of faith, but

as part of a grand, albeit tragic, cosmic drama culminating in Christ's redemptive victory (cf. Th Part 4).

Contrasting Perspectives on Pre-Adamic Suffering

The haunting spectacle of animal suffering, especially that evidenced in the vast geological record prior
to humanity, presents a profound challenge to classical Christian theism. While this work contends that
such suffering is a tragic consequence of cosmic rebellion, it is crucial to acknowledge a significant

contrasting perspective.

A prominent view among some theologians and philosophers, including William Lane Craig, argues that
animal death, predation, and even a degree of pain were part of God's original "very good" creation and
are not a consequence of sin—neither Adamic nor angelic. This perspective challenges the premise that

such natural processes constitute "evil" that needs explanation.

Proponents of this view often highlight several key points:



e Lack of Explicit Scriptural Link to Animal Death in the Fall: Genesis 3, which details the curse
upon humanity, does not explicitly state that animal predation, disease, or death resulted from
Adam's sin. Romans 5, in discussing the spread of death, focuses on human death (physical and

spiritual) as a consequence of Adam's sin.

e Ecological Necessity: In any viable ecosystem on Earth, animal predation is seen as necessary
for survival and balance, from insects consuming other insects to larger carnivores maintaining

population health. This is viewed as an inherent functional aspect of a created world.

e Divine Affirmation of "Very Good": When God declares His entire created order "very good"
(Genesis 1:31), this affirmation, it is argued, includes the existence of creatures that prey on
others. Passages like Psalm 104:21, which states that "young lions seek their prey from God,"
are cited as evidence that God providentially provides for, and thus implicitly sanctions, the

carnivorous nature of His creation in its original state.

From this perspective, the existence of animal death and suffering in the fossil record, long before
humanity, poses no theological problem. It is simply part of God's wise and good design for a

functionally robust world.

In contrast, this theodicy (and the broader tradition it represents) fundamentally agrees that animal
death and suffering existed before Adam's sin, aligning with the fossil record. However, it diverges
sharply on the moral status of such suffering and predation. This work argues that while God sustains
creation in its current state, the 'very good' declaration in Genesis 1:31 denotes an ideal state of
harmony and flourishing, an intended design free from the inherent brutality and systemic futility we
observe. The suffering, chaos, and 'red in tooth and claw' nature of the natural world are understood as
a corruption, a 'marring,' and an 'alien intrusion' into God's pristine creation, primarily resulting from a
primordial angelic rebellion before humanity's appearance. Humanity's later fall then compounded this

pre-existing brokenness.

The core tension to be explored, therefore, is not whether pre-Adamic suffering existed, but whether it
constitutes evil—a deviation from God's intended perfect design—or if it is intrinsically part of His good
and original creation. This work maintains the former, seeking to reconcile the reality of pervasive

suffering with God's absolute goodness and power through a cosmic narrative of sin and redemption.




Part 1: Setting the Metaphysical and Theological Stage

Chapter 1: The Unchanging Character of God and His Good Creation

Any meaningful discussion of evil and suffering within a Christian framework must begin with the
character of God as revealed in Scripture and affirmed by classical theism (cf. Th Ch 1.1, Th Ch 5.3). God
is understood as the maximally great Being: infinite, self-existent, immutable, omnipotent, omniscient,
omnipresent, and morally perfect (this concept is also explored in the Ontological Argument, Appx B.9).
His moral perfection encompasses absolute goodness, holiness, love, and justice (cf. Appx C.5 on Divine
Holiness). Creation, therefore, is not a necessary act, but a free and gracious overflow of His goodness,
intended to share existence, fellowship, and glory with created beings capable of responding to Him.
The very origin of creation is rooted in the eternal Logos, the Word, who is God Himself: John 1:1-3 —"In
the beginning was the Word, and the Word was with God, and the Word was God. He was in the
beginning with God. Through him all things were made; without him nothing was made that has been
made." This foundational truth, echoed in Colossians 1:16 ("For by him all things were created..."),
establishes that mind, reason, personhood, and inherent goodness precede matter and physical
processes. Creation is fundamentally a "theatre for divine discourse," not a mere interplay of impersonal

forces.

The initial state of this creation is explicitly declared "very good" (Genesis 1:31 — "And God saw
everything that he had made, and behold, it was very good..."). As discussed in the preceding section,
this declaration establishes the divine ideal, denoting not just functional integrity but also ultimate
harmony, beauty, and alignment with God's benevolent purposes—a pristine state free from the
violence and decay now observed. This is the original state of integrity from which any subsequent

deviation must be measured.

Consequently, the suffering, chaos, predatory behavior, and death observed in the natural
world—especially before the Adamic fall—cannot be attributed to God's original design or intent. They
represent a corruption, a marring, an intrusion into what was initially whole and good. This distinction is
paramount; we must maintain a crisp distinction between Creator and Evil. Evil arises not from God, but
from the misuse of agentic freedom (cf. Appx B.2). Understanding this original goodness and God's
unwavering character is the essential starting point for constructing a theodicy that seeks to exonerate
God while honestly confronting the reality of suffering. The central question for this theodicy, therefore,

is not whether God created evil, but how evil could enter His "very good" creation.




Chapter 2: The Cosmic Order: The Divine Council and Irrevocable

Delegated Authority

The biblical narrative reveals that God's governance of the cosmos is not autocratic but involves a
council of created spiritual beings (cf. WSC Ch 8; Appx C.13). Psalm 82:1 declares, "God [Elohim] has
taken his place in the divine council; in the midst of the gods [elohim] he holds judgment."® This scene,
along with others like the heavenly court in 1 Kings 22:19-22 and the prologue of Job, depicts God
interacting with, judging, and assigning tasks to a host of spiritual entities. These beings—variously
termed 'sons of God' (Job 1:6, 38:7), angels, or elohim (a term also used for God but contextually
referring to lesser divine beings acting under Him — see Appx G)—were created good, powerful, and
intelligent. They were present even at the foundational moments of creation, as Job 38:7 recounts:
"..when the morning stars sang together and all the sons of God shouted for joy?" They were not

intended merely as worshippers but as active ministers and stewards within creation (Psalm 103:20-21).

A critical aspect of this divine order is that God granted these beings genuine delegated authority over

specific cosmic domains.

For instance, the book of Daniel in chapter 10 describes a fascinating and complex spiritual encounter
that gives a glimpse into this idea. The prophet Daniel, after a period of intense prayer and fasting about
the future of his people, is visited by an angelic messenger. This heavenly being explains that he was
actually dispatched much earlier but was physically resisted and delayed for three weeks. The cause of
the delay was a conflict with a powerful spiritual being identified as the 'prince of the kingdom of
Persia.' This 'prince' isn't portrayed as a human ruler but as an influential spiritual entity exerting
authority or influence over the Persian empire, a dominant world power at the time. The battle was so
fierce that the angelic messenger needed the help of Michael, described as 'one of the chief princes'
(often understood as a powerful archangel), to break through and reach Daniel. The messenger also
mentions that once he leaves Daniel, he must return to this ongoing struggle with the 'prince of Persia,'

and that another such entity, the 'prince of Greece,' would soon come to the fore.

This passage vividly illustrates the idea of enduring spiritual conflicts involving angelic 'princes' tied to
earthly nations, suggesting they wield real jurisdictional power and can even hinder divine

communication or action in the human realm.

This concept finds resonance in classical Christian thought; Augustine speculated about angels
inhabiting or directing stars, dynamically shaping the cosmos,* while Aquinas argued that angels

actively superintend lower, material realms, ensuring lawful consistency and flourishing.® This model of

% The term elohim here for "gods" is interpreted within the Divine Council framework as referring to created spiritual
beings to whom God delegated authority. See WSC Ch 8.

4 Augustine, City of God, Book V, Ch. 9; Book VIII, Ch. 15. Augustine considered various roles for angels in governing
the cosmos.

® Thomas Aquinas, Summa Theologica, Part |, Q. 110, Art. 1-3, discusses angelic governance of corporeal creatures.
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'participatory governance' (Th, Part 2 Conclusion; WSC, Conclusion) allows for partnership and shared
creativity but inherently expands the theatre of moral freedom beyond the solely human sphere. These

powerful, pre-human beings possessed libertarian free will (cf. Appx B.2).

God grants powerful beings genuine libertarian free will—the ability to make uncoerced choices (see
Appx B.2)—along with corresponding responsibility. In His wisdom, God, having given this freedom as
a genuine gift and with full foreknowledge of its potential misuse, often refrains from instantly
nullifying the consequences associated with this gift, or taking back the gift once given. Consistently
overriding these outcomes would undermine the freedom essential for authentic relationships and moral
growth (see Appx B.4, Kierkegaard’s Parable), obscuring the unfolding narrative where sin and
righteousness are fully revealed. This divine commitment to creaturely agency, far from indicating
weakness, is a cornerstone of the cosmic story. Rebellion by these cosmic stewards impacts their
domains, much like a corrupt human leader disrupts an organization. A fallen angelic authority could
introduce disorder, chaos, and corruption into the physical and biological systems they oversee. Within
this framework, animal suffering, predation, and natural disasters in pre-Adamic ages emerge as tragic
collateral damage from the misuse of freedom by these entrusted beings, sparking a primordial spiritual
conflict. Respecting the freedom He bestowed, God permits these consequences while enacting a
long-term redemptive plan (see Th Part 4, 6) rather than immediate coercive intervention, which would
negate the value of free choice. This reflects not divine impotence but a profound commitment to
creaturely agency, allowing the full nature of sin and righteousness to manifest within His overarching

purpose.

This 'participatory governance’ (cf. Th, Part 2 Conclusion; WSC, Conclusion), allows for partnership and
shared creativity but inherently expands the theatre of moral freedom beyond the human sphere. The
divine intention for this delegation appears rooted in fostering benevolent stewardship and inviting
created beings into a genuine co-creative relationship. As we are witnesses to a story mid-narrative,®
the full scope of God's reasons for permitting the consequences of this freedom continues to unfold,

ultimately demonstrating the depth of His wisdom and the resilience of His redemptive plan.

® This parenthetical note points to the idea that humanity enters the cosmic story "mid-narrative," witnessing
consequences of prior events and God's unfolding plan, which is not yet complete. See Th, Part 2 Conclusion; WSC,
Conclusion.
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Chapter 3: Interpreting Genesis: Cosmic Ages, Tohu wa-Bohu, and

Pre-Adamic Reality

Reconciling the biblical account with the evidence for an ancient Earth and pre-human suffering requires
a careful interpretation of Genesis 1-2, moving beyond simplistic literalism while upholding scriptural

authority.

e "Days" (Yom) as Overlapping Ages

The interpretation of the Genesis 1 "days" (yom) is pivotal. As noted, yom frequently signifies
more than a 24-hour period in Scripture (e.g., "the day [yom] of the Lord," Genesis 2:4b using
yom for the whole initial creation period — see Appx G; WSC Ch 11.1). The interpretation of the
Genesis 1 'days' (yom) as vast, overlapping cosmological ages provides the necessary time
frame to accommodate both the biblical narrative and scientific data suggesting billions of years
of cosmic and geological history. This 'age-day' view allows for a pre-Adamic era where angelic
beings existed, governed, rebelled, and impacted creation before the specific events involving
Adam (Genesis 2).

e Tohu wa-Bohu - A Ruined State

The description of the Earth in Genesis 1:2—"The earth was [or, as some Hebraists argue, hayah
could imply 'became’]” without form and void [tohu wa-bohu]..."—is highly significant (see Appx
G; WSC Ch 10.1). While the precise translation of hayah is debated, the broader argument
within this framework is that creation is depicted as disordered before the six-day restorative
sequence, thus the causal chain for animal suffering does not hinge on this single philological

choice.

It's important to note, tohu wa-bohu is elsewhere associated with judgment and chaos (Jeremiah
4:23 - "| looked on the earth, and behold, it was without form [tohu] and void [bohu]; and to the
heavens, and they had no light."; Isaiah 34:11). Furthermore, Isaiah 45:18 explicitly states, "For
thus says the LORD, who created the heavens (he is God!), who formed the earth and made it
(he established it; he did not create it empty [tohu], he formed it to be inhabited!): 'l am the
LORD, and there is no other.' Isaiah 45:18 ("he did not create it empty [tohu], he formed it to be
inhabited!") strongly implies the tohu wa-bohu state was not God's initial creative act but a
condition of ruin. This framework suggests it befell an original creation due to judgment
following angelic rebellion (cf. Appx C.3). God's work from Genesis 1:3 onwards is thus seen as

a re-creation or restoration, bringing order, light, and life back to a world plunged into chaos and

7 Standard Hebrew lexicons (e.g., BDB, HALOT) confirm haya can mean "became" in certain contexts. The choice of
translation here is significant for the Restoration View. See Appx C.3.
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darkness, a world whose 'whole quality, aroma, and feel' was already deeply marred by prior
events. The archaeological anomalies such as Gobekli Tepe, Baalbek, etc., dating back 10,000+
years, while speculative in interpretation, could be seen as illustrative examples by proponents
of this view, potentially hinting at sophisticated pre-Adamic activity and subsequent catastrophe
(cf. Appx C.17).

e Bara vs. Asah and the Dual Creation View

The distinction between bara (create ex nihilo or bring something fundamentally new into
existence) and asah (make, form, fashion, appoint from existing material) supports this
restorative reading (see Appx G; WSC Ch 11.3). Bara appears primarily in Genesis 1:1 (original

cosmic creation) and 1:27 (creation of mankind in God's image).

Much of the remainder of Genesis 1 employs asah, suggesting God is forming and appointing
elements within an existing, albeit ruined, creation (e.g., appointing the sun and moon on Day 4,
asah® not bara®). This allows Genesis 1 to be interpreted as the grand, Elohim-centric account of
cosmic restoration over vast ages, while Genesis 2 offers an intimate, Yahweh Elohim-centric
focus on the specific preparation of Eden and the forming (yatsar) of Adam and Eve within that

restored, ancient world.

This interpretive framework seeks to achieve several crucial goals for theodicy: it firmly locates the origin
of natural evil (such as predation, disease, and death evidenced in pre-human fossils) before human
culpability, attributing it primarily to the pre-Adamic angelic fall. It preserves divine goodness while
affirming scientific chronology, accommodating deep time and the fossil record not as God's intended
process but as evidence of a creation already marred by creaturely rebellion. The presence of the serpent

(a fallen being) in Eden (Genesis 3) before Adam's sin becomes logical within this timeline.

8 Even the Sabbath command refers to God making (asah) heaven and earth in six days (Exodus 20:11).
9 consistent with them existing earlier as per Job 38:7
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Part 2: The Origin of Natural Evil: The Angelic Fall Hypothesis

Having established the metaphysical and theological groundwork in Part 1, we now turn to the central
hypothesis of this theodicy regarding the origin of natural evil: the Angelic Fall. This section will explore
the biblical and theological basis for a primordial rebellion among spiritual beings, detail the
mechanisms by which their sin corrupted the physical cosmos, and interpret the 'red in tooth and claw'
nature of the natural world as evidence of this ancient, cosmic disruption. By proposing a pre-Adamic
source for much of the world's suffering, this hypothesis aims to reconcile God's goodness with the

pervasive pain observed in the fossil record and the present day.

Five Pressing Questions
1. Isn’t a pre-human fall pure speculation? *°
2. Why didn’t God prevent the rebellion? '
3. Couldn’t an omnipotent God create painless predators? *?
4. Does science really allow non-material causation? **

5.  What hope is there for specific animals that suffered? **

Chapter 4: The Primordial Rebellion: Shattering the Cosmic Harmony

The Angelic Fall Hypothesis, championed in various forms by thinkers like C.S. Lewis,*® Alvin
Plantinga,*® and Gavin Ortlund,'” provides the central explanation for natural evil originating before
humanity (see WSC Ch 9). It posits that a significant portion of the angelic host, led by Satan (Lucifer),
rebelled against God in a pre-Adamic epoch. While Scripture offers no single, consolidated narrative of

this event, compelling clues are scattered throughout its texts:

10 Answer: biblical hints [e.g., Isa 14, Ezek 28 typologically; context of Gen 1:2; Rom 8:20] + philosophical parsimony
for explaining pre-human natural evil — see WSC Ch 9-10, Th Ch 6.1

| ibertarian freedom [Appx B.2] + long-term redemption [Th Part 6]

12 Teleology of virtue-formation [Th Ch 10]; also consider that predation itself is a sign of a fallen order, not God's
ideal design

3 Formal-efficient model already given; see also arguments for mind-brain distinction in Appx A.9

14 Section 11 below on restoration

15 C.S. Lewis, The Problem of Pain (New York: HarperCollins, 1940), Chapter 9, "Animal Pain."

16 Alvin Plantinga, in works like God, Freedom, and Evil (Grand Rapids, MI: Eerdmans, 1974), explores the Free Will
Defense, which can be extended to angelic free will as a source of evil.

7 Gavin Ortlund has discussed pre-Adamic evil in various contexts, e.g., in articles or talks related to the problem of
evil and evolutionary history.
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Prophetic Allusions

Isaiah 14:12-15 ("How you are fallen from heaven, O Day Star [Lucifer], son of Dawn! ... You said
in your heart, 'l will ascend to heaven; above the stars of God | will set my throne on high..."")
and Ezekiel 28:11-19 ("You were an anointed guardian cherub... You were blameless in your
ways from the day you were created, till unrighteousness was found in you. In the abundance of
your trade you were filled with violence in your midst, and you sinned...") are often interpreted as
containing typological references to the pre-fall glory and prideful rebellion of Satan (cf. WSC
Ch 9). Within this framework, the "trade" (rekullah — see Appx G) attributed to the cherub in
Ezekiel is understood not as earthly commerce, but as a metaphor for illicit spiritual dealings or
the corrupt exchange of influence and divine endowments within the pre-Adamic heavenly
hierarchy. This celestial 'trafficking' is seen as a key mechanism by which pride and
unrighteousness proliferated, leading to systemic spiritual violence and the defilement that
precipitated the being's fall, thereby introducing profound corruption into the cosmic order

before human history.

Direct New Testament References

Jesus Himself declared, "l saw Satan fall like lightning from heaven" (Luke 10:18). The epistles
speak of judgment on fallen angels: "For if God did not spare angels when they sinned, but cast
them into hell..." (2 Peter 2:4), and "And the angels who did not stay within their own position of
authority..." (Jude 6).

Cosmic Warfare

Revelation 12:7-9 graphically depicts this celestial conflict: "Now war arose in heaven, Michael
and his angels fighting against the dragon... And the great dragon was thrown down, that
ancient serpent, who is called the devil and Satan... he was thrown down to the earth, and his

angels were thrown down with him."

This rebellion, rooted in pride and a desire to usurp God's legitimate authority, represents the first
instance of moral evil entering God's creation. It occurred within the expanded theatre of freedom
granted to powerful, rational, pre-human beings. As the first free agents to go astray, their fall had
immediate and devastating repercussions for the domains under their stewardship (cf. WSC Ch 10).
There are also suggestions®® that this wasn't instantaneous but unfolded over time, involving
conspiracies, deception targeting other spirits, and culminating in open war and judgment. This

pre-Adamic timing is crucial for explaining the existence of natural evil before Genesis 3.

18 See sources from Bride Ministries Institute
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Chapter 5: How Spiritual Rebellion Corrupts the Physical Cosmos:

Mechanisms of Decay

A frequently raised objection questions the mechanism: How can the sin of spiritual, seemingly
immaterial beings affect the physical cosmos? Yet, the Bible repeatedly depicts such cross-realm

causation (cf. WSC Ch 4.2 on consciousness; Appx A.9 on mind-brain distinction).

Examples include demons entering a herd of pigs, driving them to destruction (Matthew 8:28-34); Satan
animating a serpent to tempt Eve (Genesis 3:1-5); Elisha’s prophetic curse resulting in bears mauling
mockers (2 Kings 2:23-24); Balaam’s donkey speaking when the angelic realm intersects the ordinary
(Numbers 22:28-30); and Jesus 'rebuking' a storm on Galilee (Mark 4:39), treating it as a disorder to be

silenced rather than part of the original 'very good' order.

Beyond these specific instances, the New Testament provides deeper examples of spiritual entities
impacting physical reality: the woman in Luke 13, bent over by a 'disabling spirit,' or the
demon-oppressed men in Matthew 9 who were mute or blind, whose physical ailments were directly
tied to demonic influence and healed upon exorcism. These accounts illustrate that, within the scriptural
ontology, spiritual agents can directly impact and distort physical outcomes, implying a cosmos
vulnerable to such distortions precisely because it has already been compromised by prior rebellion.
Miracles, from this perspective, are not random violations of natural law but restorations of right order
enacted by a higher, more fundamental tier of reality (cf. Appx C.9). The resurrected Christ—able to pass
through locked doors yet still eat broiled fish (Luke 24:39-43; John 20:19-27)—epitomises this higher
density of being.

Classical theology and the Divine Council worldview, therefore, are not presented as post-biblical
novelties but as systematisations of evidence already embedded within the biblical canon.
Philosophically, this interaction can be modelled in several complementary ways, such as: (i) a
formal-cause/efficient-cause hierarchy, where fallen angels corrupt the informational patterns that
physical processes then implement; or (ii) a participatory informational ontology, wherein conscious
agents can imprint or distort reality’s underlying informational structure. These models remain tentative
metaphysical proposals but demonstrate that the objection regarding mechanism is not a definitive
defeater; rather, it presses for articulation of how the biblical data might translate into metaphysical

terms.

Classical theology and the Divine Council worldview offer the conceptual bridge. Angels are not
depicted as detached observers but as beings intricately involved in the 'upkeep, governance, and
continuing order' of the physical universe. As the pre-modern tradition widely understood, spiritual and
physical realities are not incommensurable but inextricably intertwined; God, in His providence, mediates
His governance of the world through angels. As thinkers like Augustine and Aquinas suggested, spiritual

powers dynamically shape and superintend the material realm. Within this framework, spiritual and
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physical realities are understood to be profoundly interwoven, from their ontological roots to their

manifest interactions.'® Consequently, when these governing powers rebel, their domains are believed to

reflect their internal disorder. It is crucial to clarify that this does not necessarily imply direct, local

demonic manipulation of every natural disaster or predatory act. Rather, as C.S. Lewis explained, the

introduction of evil itself causes a systemic disintegration, decay, and disorder in the cosmic fabric, much

like a human fall causes widespread, indirect consequences.

Several mechanisms can be proposed:

Withdrawal of Beneficial Governance

Flt is proposed that faithful angelic stewards would actively maintain harmony, balance
ecosystems, restrain destructive forces (such as extreme weather, geological instability, or
potentially even rampant harmful mutation rates), and ensure the flourishing of life under their
care. Upon their rebellion, this benevolent oversight is withdrawn or compromised. Nature, if left
to its own devices without this guidance or perhaps subjected to actively malicious influence,
could become disordered. Predation, parasitism, and disease might then emerge or intensify as

the "default" state once this angelic restraint is removed or perverted.

Introduction of Spiritual Dissonance

Rebellion against the Source of all order and life introduces a fundamental spiritual
dissonance—a principle of anti-life, futility, and decay—into the fabric of existence. Evil is
inherently self-destructive and corrupting. This spiritual "bent" could manifest physically in
myriad ways: perhaps subtly altering physical laws towards increased entropy and decay,
influencing genetic processes towards harmful mutations, promoting scarcity and competition,
or unleashing chaotic potential within natural systems (e.g., storms, earthquakes). The beautiful,
interwoven tapestry of God's "very good" creation (Genesis 1:31) becomes frayed and torn

when these governing angelic threads rebel.

Direct Malignant Influence (Speculative but Possible)

The main idea here is that systemic corruption in the world stems from authority figures
(spiritual or otherwise) abandoning or twisting their proper roles. However, the possibility of
direct "demonic sabotage" affecting specific ecosystems or processes, while not the main
mechanism, can’t be entirely dismissed in a worldview that takes spiritual warfare seriously (see

Th Ch 16 for more on demonic influence).

To illustrate this, consider an analogy from J.R.R. Tolkien’s The Silmarillion. In this fictional story,

Melkor, a powerful angelic being, rebels against the Creator’s plan. During the creation of the

19 ¢f. WSC Ch 4.2; Appx C.9 on the greater reality of the spiritual dimension
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world, Melkor weaves discord into the harmonious "Music of the Ainur," a cosmic symphony that
shapes reality. His rebellion introduces chaos and disharmony into the very fabric of creation,
tainting its original beauty. This serves as a vivid metaphor for how an ancient, spiritual evil

might introduce foundational disorder into the universe.

The result, in this perspective, is a cosmos that still reflects its original, finely tuned design but is
also deeply flawed and corrupted—a "fractured web of harmony." This doesn’t mean demons
are behind every natural disaster, but rather that a pervasive, underlying disorder was
introduced when the universe’s initial stewards (like angels or spiritual beings) turned away from

the Creator, affecting everything under their influence.

In modern terms, this corruption can be thought of as a loss of functional information in
biological systems, similar to how disorder (or entropy, as described by information theorist
Claude Shannon) “static” disrupts communication systems. From this angle, angelic rebellion
might initiate a widespread breakdown of the orderly patterns these beings were meant to
uphold. This breakdown isn’t just physical decay (like thermodynamics) but a deeper, moral, and
structural disorder. This view helps explain why moral and physical chaos might appear

intertwined in the world.

Chapter 6: Nature "Red in Tooth and Claw": Reading the Signs of a
Fallen Age

Understanding natural evil as a consequence of the Angelic Fall radically reframes our perception of
nature's harsh realities. The brutal struggle for survival, the pervasiveness of disease, the existence of
parasites, cycles of predation, and evidence of mass extinctions in the deep past are, within this
framework, not viewed as inexplicable cruelties designed by God. Instead, they are interpreted as tragic

symptoms of a creation order fundamentally damaged long before Adam'’s existence (cf. WSC Ch 10).

e Consequence, Not Design

Lewis's poignant phrase, that nature now has "all the air of a good thing spoiled," aptly captures
this view. While retaining echoes of its original glory and intricate design (the fine-tuning
argument remains valid — Appx A.1), creation is understood to be overlaid and marred by
violence, suffering, and decay. Scenes such as a "deer trapped, starving, and then mauled by a
predator" are affirmed as genuinely evil—a horrifying "out-of-jointness" in creation. This moral
realism, the intuitive sense that such suffering should not be, is validated by this framework. It is
not how God intended the world; it is interpreted as the consequence of rebellion rippling

through the cosmos. Animals are thus seen as tragic victims, casualties in a cosmic conflict,
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rather than morally guilty subjects receiving punishment. Their pain is considered the

"by-product of a cosmic conflict that pervades the system in which they live."

Evolution within a Fallen Milieu

This framework allows biological evolution and natural selection to be acknowledged as real
processes operating over vast timescales, but it interprets them within a tragic context (cf. Appx
A.6 on quantitative limits of Neo-Darwinism). Instead of being God's chosen method for creation
in its ideal state, these processes are viewed as mechanisms shaped by the struggle for
existence within a corrupted, resource-limited, and antagonistic environment. While predation
and extinction events are tragic symptoms of this disorder rather than direct expressions of
divine cruelty, they can, in ecological terms, also contribute to biodiversity by preventing
monocultures and facilitating niche specialization. This intriguing outcome might hint at a
providential restraint operating even within a fallen ecology, illustrating how God can harness
broken processes to preserve an overall richness of life. This perspective seeks to preserve
divine goodness while affirming scientific chronology. It posits that God is not the author of the
cruelty observed in the fossil record; rather, that cruelty testifies to the ancient disruption caused
by creaturely misuse of freedom. (Arguments addressing 'poor design' in nature from this

viewpoint are detailed in Appx A.5).

Resolving the Tension

This perspective aims to resolve the apparent contradiction between fine-tuning and suffering. It
suggests the universe was intricately designed for life (evidenced by fine-tuning), but
subsequently fell under malignant influence and systemic corruption at an early stage due to the
Angelic Fall, resulting in the suffering we observe. Design and disorder, therefore, coexist
precisely because creation is viewed as the theatre of an ongoing spiritual warfare, not because

the Designer is considered flawed or capricious.

Predation Template

Job 38-41 offers a canonical precedent where Yahweh describes Behemoth and Leviathan,
creatures whose untamable ferocity transcends typical human moral categories (Job 40:19;
41:1-11). Their awesome wildness and aesthetic grandeur are affirmed even while their
inherent danger remains. This portrayal models how divine appreciation for the wildness of
creation can coexist with a provisional acceptance of aspects that are dangerous or disvalued
from a purely human-centric moral perspective. This template supports the claim that current
predation is tolerated within a fallen order, not endorsed as God's ideal design. Moreover, while
Psalm 104:21 speaks of God feeding the lions, demonstrating His providential care for the world

in its current state, this does not necessarily mean that the current state has not been marred by
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the effects of sin. After all, the Bible also says God providentially cares for all human beings
(Matthew 5:45), yet this does not imply an endorsement of human sin. Thus, God's care for

creatures in a fallen world does not validate the fallenness itself.
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Part 3: Addressing Animal Suffering Specifically

Chapter 7: Re-evaluating Animal Experience: Beyond

Anthropomorphism

While the Angelic Fall hypothesis provides a framework for the origin of natural evil, addressing the
experience of animal suffering requires further nuance. Merely attributing it to fallen angels does not
fully satisfy the emotional and ethical questions raised when observing creatures in apparent pain. The

following considerations aim to refine our understanding:

e The Spectrum of Consciousness and Pain

A crucial aspect of addressing animal suffering involves a nuanced evaluation of their subjective
experiences, moving beyond simple anthropomorphism. While higher vertebrates clearly exhibit
physiological and behavioral responses indicative of pain, fear, and distress (nociception), their
phenomenal experience—the qualitative nature of what it feels like to be in that state (qualia —
see Appx G for discussion)—might differ significantly from human consciousness. It is difficult to
make an absolute qualitative cutoff from animals to human beings in terms of consciousness; it
seems more like a quantitative or a difference of degree, not kind. Denying their suffering
entirely, as some have done (e.g., Descartes), risks 'normalizing evil' and making it sound as if it's
not really evil. Anecdotal evidence, such as the fear of tall men exhibited by abused rescue dogs,
powerfully suggests that animals can indeed experience and retain memory of suffering,

however distinct from human psychological rumination.

The complex neurological structures associated with human self-awareness, introspection,
existential dread, and prolonged psychological rumination on suffering are less developed or

absent in many non-human species.

Within this theological framework, a speculative proposal, termed 'The Compassionate
Limitation Hypothesis' for the purpose of this discussion, offers a way to consider this potential
difference. This hypothesis posits that God, in His mercy and sovereign wisdom, may govern or
attenuate (lessen or 'throttle') the intensity and nature of subjective experience (qualia) in many
non-human creatures. This does not deny that animals experience sensations or react to harmful
stimuli. Instead, it cautiously suggests that even if their behavioral responses to noxious stimuli
appear intense (e.g., writhing, vocalizing), their internal, conscious awareness and processing of
that suffering might be qualitatively different or less profound than that of humans due to a

divinely permitted or designed limitation

This proposal is not intended to diminish the moral imperative to treat animals with kindness

and avoid causing unnecessary harm. Rather, The Compassionate Limitation Hypothesis is a
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theological and philosophical consideration aimed at reconciling God's goodness with the
pervasive observable suffering in the animal kingdom, particularly within a creation understood
to be fallen and corrupted by pre-Adamic and Adamic events. If the depth of felt suffering is
mercifully limited by divine design in many creatures, it helps to address the emotional and
ethical weight of witnessing their pain without dismissing the reality of their biological

responses.
The plausibility of such a hypothesis is argued on several grounds within this theodicy:

o God's Compassionate Character: Psalm 145:9 states, "The LORD is good to all, and his
mercy is over all that he has made." A divine attenuation of the worst aspects of
subjective suffering in creatures not possessing human-Llevel moral agency or eternal

self-awareness could be seen as an expression of this universal mercy.

o Limits of Scientific Understanding: Current neuroscience can observe correlates of pain
and consciousness (e.g., neural activity) but cannot directly measure or access the
subjective, first-person experience of any creature, human or non-human (cf. Appx A.9
on mind-brain distinction). This leaves open the possibility of differences in qualia that

are not immediately apparent from behavior alone.

o Theological Coherence: Within a narrative where creation has been subjected to futility
and corruption due to spiritual rebellion (Romans 8:20), a divine mechanism to mitigate
the experiential impact of that fallenness on creatures not directly culpable for moral

evil would be consistent with a benevolent Creator navigating a tragic cosmic situation.

Acknowledging, The Compassionate Limitation Hypothesis is a speculative theological proposal,
It does not seek to be a scientifically falsifiable claim but rather a framework for contemplation
that aligns God's character with the painful realities of the natural world. It allows us to affirm
the biological reality of animal responses to harm while considering the possibility that their
subjective experience of suffering is divinely moderated. This cautious approach helps to frame

the discussions around animal experience, particularly regarding the invertebrate question...

e The Invertebrate Question

A vast majority (estimated 95%) of animal species are invertebrates. As neuroscientist Dr.
Shelley Adamo is quoted, "Pain, as humans experience it, requires cortical structures that most
invertebrates lack. Their responses are more analogous to reflexes than to conscious suffering."
A 2021 UK government report found evidence for pain in some higher invertebrates (like
octopuses) but suggested many others likely do not experience conscious pain.? This

dramatically shifts the calculus away from assuming billions upon billions of creatures are

20 See Birch, J., Burn, C., Schnell, A., Browning, H., & Crump, A. (2021). Review of the Evidence of Sentience in
Cephalopod Molluscs and Decapod Crustaceans. London School of Economics and Political Science.

|21



consciously suffering. This cautious stance is now reflected in UK statute: the Animal Welfare
(Sentience) Act 2022 explicitly extends legal recognition of sentience to decapod crustaceans
and cephalopod molluscs, but not to the vast majority of invertebrates. Likewise, the 2023
Cambridge CRediT consensus on consciousness rates cephalopods ‘probable’ for affective pain
yet rates most arthropods ‘unlikely’.?* The empirical map therefore supports a tiered, not

uniform, distribution of sentience.

e Pain's Adaptive, Life-Preserving Role

Even within this fallen world, the capacity for nociception (detecting harmful stimuli) serves a
crucial, God-ordained biological purpose: preserving life. It triggers avoidance behaviors,
facilitates learning from injury, and prevents greater harm. Paradoxically, the existence of pain,
while involving suffering, is often a necessary mechanism for survival in a dangerous
environment. It's a sign of biological "care," albeit operating within a tragic context.

Recent CRISPR work on naked-mole-rats shows a naturally missing Substance-P neurokinin-1
receptor, drastically reducing chronic-pain signalling. Such species-level modulation suggests
that common-grace ‘throttles’ on nociception already operate across taxa — empirical evidence

that mercy constraints pain even within a fallen biosphere.

e Evidence of Animal Flourishing

Counterbalancing the focus on suffering, research and observation (as cited by Dr. Martin
Balluch) indicate that wild animals often experience significant periods of contentment, play,
social bonding, exploration, and pleasure.? Their lives are not solely defined by fear and agony.
Recognizing this doesn't diminish the reality of their suffering but provides a more empirically
balanced picture than rhetorical overreach allows. A credible theodicy must engage with this full

spectrum of animal experience.

Chapter 8: Humanity's Role: Compounding the Tragedy, Called to
Co-Redemption

Humanity enters the cosmic drama relatively late, created within an ancient world already marked by the
conflict and corruption stemming from the angelic fall (cf. WSC Ch 12). God commissions humanity with

a unique role: Genesis 1:26, 28 — "Then God said, 'Let us make man in our image, after our likeness. And

2L Crump, A., Browning, H., Schnell, A., Burn, C., & Birch, J. (2023). Sentience in decapod crustaceans: A general
framework and review of the evidence. Animal Sentience, 32(1). This references the broader research context
leading to consensus statements.

22 Martin Balluch, The Case Against Animal Experiments (orig. Der Hund und sein Philosoph), or similar works
where he discusses animal well-being and intrinsic value.
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let them have dominion over the fish of the sea and over the birds of the heavens and over the livestock
and over all the earth and over every creeping thing that creeps on the earth.' ... And God blessed them.
And God said to them, 'Be fruitful and multiply and fill the earth and subdue it, and have dominion..."".
This "dominion" was not intended as license for tyranny but as a call to act as God's vice-regents —
benevolent stewards tasked with cultivating, ordering, and caring for creation, reflecting God's own
character. In a sense, humanity was commissioned to begin the work of restoration, bringing God's
intended order into the already disordered parts of the world (perhaps symbolized by the specific task to
"work and keep" the Garden, Genesis 2:15, priestly terms suggesting guarding sacred space against
encroaching chaos — cf. WSC Ch 12.2).

However, the Adamic Fall drastically altered this trajectory (cf. Th Ch 6.2; WSC Ch 13). When Adam and
Eve disobeyed God (Genesis 3), sin and death entered the human lineage (Romans 5:12). This had
catastrophic consequences not only for humanity but also for the rest of creation under human
stewardship. Instead of fulfilling their role as healers and orderers, fallen humanity often became agents
of further suffering and disorder. Human sin — greed, cruelty, violence, neglect, exploitation of resources,
habitat destruction — compounded the existing natural evil. We added moral evil's direct impact on the
non-human world to the pre-existing consequences of the angelic rebellion. The suffering caused by
factory farming, pollution, poaching, and wanton destruction is a direct result of human fallenness,
distinct from, yet layered upon, the "natural" evils already present.

Despite this failure, the call to stewardship remains, now reframed within the context of God's
redemptive plan in Christ. Believers are called to a co-redemptive vocation: actively working to mitigate
suffering, exercise compassion, promote justice for creation, and care for the environment and its
creatures (cf. Th Ch 12.3, Th Ch 27 on Participatory Theodicy). Actions like wildlife conservation, ethical
treatment of animals, and environmental protection become acts of participating in God's restorative
work, anticipating the final renewal when creation is liberated. As the notes highlight, seeing animals as
"fellow victims of a grand spiritual tragedy" encourages this compassionate stewardship. Our agency

becomes part of the answer to creation's groaning (Romans 8:19).

Chapter 9: Divine Purposes and Cosmic Soul-Making

While the origin of evil lies firmly in creaturely rebellion (angelic and human), God's sovereignty means
He is able to work within the context of this fallen reality, permitting or even weaving suffering into His
ultimate redemptive purposes without Himself being the author or approver of evil (cf. Th Part 3). This is
a delicate but crucial theological point. Several potential divine purposes for permitting suffering

(including animal suffering) can be explored:
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e Human Moral and Spiritual Formation

As highlighted by Tim Stratton,® the awareness of suffering — both human and animal — can be
a powerful catalyst for moral development. It evokes empathy, compassion, humility, a hatred of
evil, and a longing for justice and redemption. It challenges complacency and forces engagement
with profound questions of meaning and value. Witnessing the vulnerability and undeserved
pain of animals can uniquely shape our character, teaching us stewardship and orienting us
towards God's own compassionate heart. Paul's reflection, 2 Corinthians 4:17 — "For this light
momentary affliction is preparing for us an eternal weight of glory beyond all comparison...",
while contextually about believers' trials, suggests a broader principle: experiencing or
confronting hardship (even vicariously) can deepen our capacity to appreciate and receive eternal

glory with gratitude rather than entitlement (cf. Th Ch 10.1).

e Demonstrating the Consequences of Sin

The visible brokenness, decay, and violence in the natural world serve as a stark, ongoing
demonstration of the destructive consequences of rebellion against God's good order. It stands
as a cosmic object lesson on the trajectory of sin, reinforcing the need for redemption and
alignment with God's will (cf. Th Ch 7.2).

e Cosmic Soul-Making

Expanding on the traditional soul-making theodicy (which focuses on human development — see
Appx B.3), this framework proposes cosmic soul-making. Creation itself, across its vast ages and
diverse epochs, is undergoing a process of maturation, challenge, and formation, ultimately
directed towards sharing in Christ's glory (John 17:22). The "groaning" of creation (Romans
8:22) is akin to labor pains — a difficult but purposeful process leading to the birth of the new
creation. Within this vast teleology, the suffering experienced by creatures throughout these
ages, including pre-Adamic animal suffering, is tragically folded into this grand narrative. It is
part of the "raw material," the experience of futility and corruption, from which the final, glorified
creation will emerge, making the ultimate redemption even more profound by contrast (cf. Th Ch
10).

e Molinist Perspective

One highly speculative but philosophically rigorous approach, outlined in the Molinist text
provided (cf. Appx B.6 for a full exposition), suggests God permits certain evils—even allowing

rational creatures to witness or experience natural evil—because His middle knowledge reveals

2 Tim Stratton, has explored how engagement with the reality of suffering, including animal suffering, can be a
catalyst for human moral and spiritual development, fostering virtues like empathy and compassion. See, e.g., 'The
Problem of Animal Suffering & The Problem of Evil,' FreeThinkingMinistries.com, August 21, 2017
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these are necessary conditions (within the constraints of libertarian free will) to ensure the
eternal perseverance of rational creatures in loving relationship with Him.

The argument posits that without certain formative experiences (often involving suffering or
confrontation with evil), the risk of rebellion over infinite time in heaven would become a
certainty. God, desiring eternally secure, freely chosen love, permits the minimum necessary
temporal evil to forge characters resilient enough for eternal faithfulness. While non-transparent
to us, this view suggests even seemingly gratuitous suffering might serve an indispensable role

in securing the greatest possible good: unbreakable, eternal communion with God.
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Part 4: The Eschatological Resolution: Hope for All Creation

Chapter 10: The Groaning Creation and the Certainty of Redemption

The Christian response to suffering is never solely backward-looking (explaining origins) but
fundamentally forward-looking, anchored in the eschatological hope of God's final victory and the
restoration of all things (cf. Th Part 6). The suffering we observe now is not the final word. Romans
8:19-23 stands as a cornerstone of this hope, describing the entire creation's participation in God's
redemptive plan:

Romans 8:19-23 - "For the creation waits with eager longing for the revealing of the sons of God. For
the creation was subjected to futility, not willingly, but because of him who subjected it, in hope that the
creation itself will be set free from its bondage to corruption and obtain the freedom of the glory of the
children of God. For we know that the whole creation has been groaning together in the pains of
childbirth until now. And not only the creation, but we ourselves, who have the firstfruits of the Spirit,
groan inwardly as we wait eagerly for adoption as sons, the redemption of our bodies."

Several key insights emerge:

e Universality

The "whole creation" (pase he ktisis) is involved — not just humanity.

e Subjection to Futility

Creation's current state is one of "futility" (emptiness, purposelessness) and "bondage to
corruption" (decay, death). This was not its choice ("not willingly") but occurred "because of him
who subjected it" — likely referring either to God permitting the consequences of the fall(s) or
possibly Adam's sin impacting creation under his dominion, or even Satan's initial corrupting
influence (cf. WSC Ch 10; Th Ch 6.4).

e Hopeful Expectation

Creation waits with "eager longing" for liberation. Its groaning is not despair but the "pains of

childbirth" — a difficult but purposeful process anticipating a glorious outcome.

e Shared Destiny

Creation's ultimate liberation ("freedom of the glory of the children of God") is intrinsically linked
to the final redemption of believers ("redemption of our bodies").

This passage powerfully affirms that God's redemptive plan is cosmic in scope, encompassing
the non-human world. The present suffering, including animal suffering, is understood as a

temporary state of travail preceding a guaranteed restoration. As Paul states earlier in the
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chapter, Romans 8:18 — "For | consider that the sufferings of this present time are not worth
comparing with the glory that is to be revealed to us." This glory, the context suggests, involves

the entire redeemed creation.

Chapter 11: Animal Restoration and the Peaceable Kingdom: An

Intensified Hope

The eschatological hope extends specifically to the transformation of animal life and relationships,

offering a direct answer to the suffering caused by predation and violence (cf. Th Ch 21-23).

The Peaceable Kingdom

The prophets paint vivid pictures of a renewed creation where current antagonisms cease: Isaiah
11:6-9 — "The wolf shall dwell with the lamb, and the leopard shall lie down with the young
goat, and the calf and the lion and the fattened calf together; and a little child shall lead them.
The cow and the bear shall graze; their young shall lie down together; and the lion shall eat
straw like the ox. The nursing child shall play over the hole of the cobra, and the weaned child
shall put his hand on the adder's den. They shall not hurt or destroy in all my holy mountain; for
the earth shall be full of the knowledge of the LORD as the waters cover the sea." This is
echoed in Isaiah 65:25 — "The wolf and the lamb shall feed together; the lion shall eat straw like
the ox; and dust shall be the serpent's food. They shall not hurt or destroy in all my holy
mountain,' says the LORD." These passages depict a radical ecological transformation, restoring
harmony and removing the violence inherent in the current fallen order. Hosea 2:18 adds the
dimension of covenantal peace: "And | will make for them a covenant on that day with the
beasts of the field, the birds of the heavens, and the creeping things of the ground. And | will

abolish the bow, the sword, and war from the land, and | will make them lie down in safety."

Animal Resurrection and Compensation

Does this hope include the individual animals that suffered? While Scripture doesn't offer
explicit dogma on individual animal resurrection, the logic of cosmic redemption and divine
justice strongly suggests it. If God intends to liberate the entire creation from corruption
(Romans 8), and if His justice requires making right the undeserved suffering of innocent victims,
then simple replacement (creating new, different animals) seems insufficient. To argue that the
current state of predation and suffering is a necessary aspect of God's original design, or merely
part of a 'soul-making' process for humans, often offers 'cold comfort' to those confronting the
depths of animal suffering. One might reasonably ask, 'Why would God create a world where

such horrors were allowable?' This theodicy insists that God is not the author of this suffering,
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but that it is an alien intrusion that will ultimately be undone. Theologians and philosophers like
J.P. Moreland,* Peter Kreeft,?® and Randy Alcorn® argue persuasively for the possibility, based
on the nature of God's restorative work and potential interpretations of creaturely souls. If the
empty tomb demonstrates God's pattern of restoration through continuity plus glorification (the
same Jesus, but glorified), applying this pattern to the non-human victims of cosmic evil seems

consistent.

Hope Intensified Across Epochs

Crucially, within the pre-Adamic framework, this eschatological hope intensifies and logically
extends to non-human creatures across all epochs. If Romans 8 speaks of the whole creation
groaning under a bondage that began before Adam (due to the angelic fall), then the promised
liberation must encompass the victims of those ancient ages. The dinosaurs that suffered
disease or predation, the trilobites buried in ancient cataclysms — if God's redemption is truly
cosmic and just, then these too fall under the scope of His restorative power. Their suffering is
not forgotten, and their participation in the final glory ("the liberty of the glory of the children of

God") is a vital component of the complete victory over evil.

Chapter 12: Christological Solidarity and Ultimate Victory

Ultimately, Christianity's most profound response to suffering lies not in abstract philosophical

arguments but in the person and work of Jesus Christ (cf. Th Part 4).

The Incarnate God Enters Suffering

God did not remain distant from the suffering of His creation. In the Incarnation, the eternal Son
took on flesh, entering into the frailty, vulnerability, and pain of the created order (cf. Th Ch
13.1). Jesus' designation as John 1:29 —"...'Behold, the Lamb of God, who takes away the sin of
the world!"", connects Him directly with the imagery of innocent, sacrificial suffering, often
represented by animals. He embodies divine solidarity with all who suffer unjustly, including the
non-human creation. His care extends even to the smallest creatures: Matthew 10:29 - "Are not
two sparrows sold for a penny? And not one of them will fall to the ground apart from your
Father." If God is aware of and involved in the fall of a single sparrow, He is surely not indifferent

to the broader suffering of the animal world.

24 Moreland, J.P. (2008). The Recalcitrant Imago Dei: Human Persons and the Failure of Naturalism. SCM Press.
(Moreland discusses animal souls and afterlife in various works).

%5 Kreeft, Peter. (1990). Everything You Ever Wanted to Know About Heaven... But Never Dreamed of Asking.
Ignatius Press.

% Alcorn, Randy. (2004). Heaven. Tyndale House Publishers. (Alcorn has chapters discussing animals in heaven).
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e The Cross as Cosmic Reconciliation

The cross is the pivotal event in cosmic history. As the Bride Ministries notes emphasize, it
stands at the intersection of ages, addressing sin and corruption across all timelines. Jesus is the
Revelation 13:8 —"...Lamb slain from the foundation [or disruption, katabolés] of the world
[kosmos].",?” indicating His sacrificial identity is primordial, conceived alongside creation itself.
His death wasn't merely for human sin but achieved a cosmic reconciliation: Colossians 1:19-20
—"For in him all the fullness of God was pleased to dwell, and through him to reconcile to
himself all things, whether on earth or in heaven, making peace by the blood of his cross." This
reconciliation extends to the "heavenly things themselves" which required purification by His
"better sacrifice" (Hebrews 9:23). His blood addresses the corruption stemming from both

angelic and human rebellion (cf. Th Ch 14).

e Resurrection and Final Victory

Christ's resurrection is the guarantee of ultimate victory over sin, death, corruption, and the
rebellious powers that caused the initial disruption. It is the firstfruits of the new creation (1
Corinthians 15:20-23; cf. Th Ch 15). This victory ensures the final fulfillment of the
eschatological promises. The destiny of creation is not endless suffering but complete
restoration and joyful participation in God's renewed kingdom, where Revelation 21:4 — "He will
wipe away every tear from their eyes, and death shall be no more, neither shall there be
mourning, nor crying, nor pain anymore, for the former things have passed away." This universal
peace culminates in the chorus of Revelation 5:13 — "And | heard every creature in heaven and
on earth and under the earth and in the sea, and all that is in them, saying, 'To him who sits on
the throne and to the Lamb be blessing and honor and glory and might forever and ever!"" Every
creature joins in because the Lamb's victory is their victory too. Ultimately, the goal is the state
described in 1 Corinthians 15:28 —"...that God may be all in all."

?’ The Greek apo katabolés kosmou (amd kataBoAfig kdauou) is traditionally "from the foundation of the world."
Some scholars suggest katabolé can also imply a "casting down" or "disruption," potentially linking Christ's sacrifice
not just to creation's beginning but to God's response to primordial cosmic disorder. See, e.g., theological
discussions in the context of Ephesians 1:4 or Hebrews 4:3.
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Conclusion: A Coherent Hope Amidst the Groaning

Drawing from Sherlock Holmes' dictum—'When you have eliminated the impossible, whatever remains,
however improbable, must be the truth'—this theodicy offers a deeply layered and coherent Christian
response to the challenge of animal suffering. By integrating the insights from Scripture regarding
cosmic history, the Divine Council, the consequences of angelic rebellion, a nuanced reading of Genesis,
and the sweeping scope of Christ's redemptive work, this theodicy offers a deeply layered and coherent
Christian response to the challenge of animal suffering. It affirms God's absolute goodness and the
original perfection of His creation, while locating the origin of natural evil primarily in the pre-Adamic
misuse of freedom by powerful angelic beings — a disruption later compounded by human sin. This
framework allows for an affirmation of scientific findings regarding deep time and the fossil record
without compromising divine character, seeing them as evidence of a world already tragically marred

before humanity's fall.

Animal suffering, viewed through this lens, is acknowledged as real and horrifying — "a good thing
spoiled," the collateral damage of cosmic warfare. Yet, it is not meaningless. It is folded into a grand
narrative of cosmic soul-making and awaits its ultimate resolution in the eschatological renewal
promised throughout Scripture. The hope of the Peaceable Kingdom, potentially including the
restoration of individual animal victims from across all ages, provides a powerful counterpoint to present
suffering. Most profoundly, the solidarity of the suffering God in Christ, the Lamb slain from the
foundation of the cosmos, and His definitive victory through resurrection, anchor this hope not in

speculation, but in the revealed character and action of God Himself.

This theodicy does not erase the sting of suffering or answer every question with empirical certainty.
However, it demonstrates the 'absorptive power' of a robust Christian worldview to incorporate
challenging realities within a consistent and meaningful narrative. Far from being unbiblical or overly
speculative, this framework is rooted in biblical clues—such as the mysterious origin and nature of the
serpent in Genesis 3, which itself 'generates questions' that traditional interpretations often leave
unanswered. It allows believers, as the notes suggest, to 'name these phenomena as 'real evil'—and
also hold fast to the deeper reality of a world that, though marred, is still the handiwork of a good God
whose final restoration has yet to be unveiled.' The groaning of creation is palpable, but it is the sound
of anticipation, not despair, awaiting the day when all things are made new. Ultimately, this theodicy
illuminates a profound reality: a Christian imagination, in its expansive scope, offers categories for
understanding and hope that a naturalistic worldview, in contrast, leaves barren, because 'the difference

between those two is infinite.' God is finally, and forever, all in all.
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